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PREFACE 


My Readers may perhaps ask the question, why I have 
chosen, as the subject of this fourth book in the series of 
the Poet-saints of Maharashtra a saint so little known, even 
in the Maratha country, as Dasopant Digambar. To be 
truthful, my reply is that I had already made a study of the 
little that is known of him, and had made a partial transla- 
tion of the Dasopant Charitra for the American Oriental 
Society’s Journal (A.O.SJ. Vol. 42 p. 251). It required only 
to complete the translation, and the manuscript would be 
ready for the Press. 

But the above is far from being my only reason for 
translating the stoiy of his life. The Bhakti school of 
thought has always represented God as very near to His 
hhaktas, ready at any moment to rush to their rescue when 
they were in trouble. This thought appears as early as the 
Bhagavadgita. Dnyaneshvara, the first of the Maratha 
Poet-Saints, about A.D. 1290, in his commentary of the 
Bhagavadgita, popularly known as the Dnyaneshvari, makes 
this nearness of God to bhaktas very plain. (See Chap. 
8, 27-31). Translated freely he says, representing God as 
speaking, “When the hour of their death comes, let them 
remember me. If I do not make myself present with them 
in that hour, what kind of Bhakti has there been? A man 
of low degree in distress pitiously calls to me, ‘Run, Run 
to my help’. Can it be that I do not run to relieve his dis- 
tress? The very moment they remember me, that very 
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moment I am present at their side. Their devotion puts me 
heavily in their debt. With this feeling of indebtedness 
to them, when my bhaktas lay aside their bodies in death, 
I serve them from a sense of gratitude."' 

This idea of God's nearness to man, and His ever 
readiness to come tp their help, runs through all the Bhakii 
literature of the Marathas. It is so well illustrated in the 
story of Dasopant’s deliverance, that it appealed to 
me as a helpful illustration of this belief, and hence I have 
chosen the story, though an incomplete one, for this fourth 
book in the Series. 

The rather long Puranic story of Anusuya, from whom 
was born the Avatar Dattatreya, is somewhat out of place 
in the story of Dasopant, but it must be remembered that 
all the Maratha Saints, and all their biographers, have be- 
lieved without a question in the reality of these Puranic 
stories. And unless these stories are kept in mind, it is im- 
possible to understand the passing allusions in Marathi 
literature, and impossible to put one's self at the same point 
of view which the Maratha saint held, as he thought of God 
and His manifestations in behalf of man in his needs. I 
have therefore retained the story of AnusuyS. 

It is unfortunate that the only manuscript of the Daso- 
pant Charitra in known existence is incomplete. Perhaps 
some time the remaining portion may be found, and with it 
the name of the author. There have been guesses as to who 
wrote the Charitra, and when, but they are mere guesses, 
and lack evidence. 



This Preface Wiould be incomplete without again thank- 
ing Dr. Macnicol for his help in seeing this and the other 
books of the series through the Press. It would be incom- 
plete also if I did not express my thanks for the kindly way 
in which the Press in the Maratha country, and scholars 
interested in Marathi literature, have received my efforts, 
and the appreciative way in which they have spoken of them. 

The next volume in the Series will be the Autobiography 
of Bahinabai. It is absolutely unique in Marathi literature, 
and full of interest. 


Summit N.J., U.S.A. 
Aug. 1927. 


Justin E. Abbott 
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SHRI DASOPANT CHARITRA 


The work of an unknown author, published 
in Maharashtra KCivya Granth, No. 1. 

TRANSLATION 

INVOCATION. 

(1) Obeisance to Shri Ganesh ! Obeisance to Shri 
Sarasvati ! Obeisance to Shri Dattatreya, the glorious first 
Guru ! Om ! Obeisance to Thee, O Sadguru Digambar, Joy- 
Innate, Ocean-of-Happiness ! Sun-that-drives-away-the- 
darkness-of-Ignorance, Ganesh-in-form ! Obeisance to Thee ! 
(2) Merely once to say, '^Ganapati,'' and the illusion of 
corporeal consciousness altogether vanishes. Thou alone 
appearest in all existences, the Inner- Soul-of -all, Merciful- 
One ! (3) Victory, Victory to Thee, Primal-Maya, Mother- 
of-the-World ! O Divine-Bud-in-the-forest-of-Joy ! Thou- 
who-yearnest-for-thy-fc/zafe/a.y ! Thou-who-pervadest-the- 
Universe, Thou-Joy-of-the-Universe ! O Shri Sharada ! 

(4) Now let me praise my family Deity, and the mo- 
ment I say this. He manifests Himself in my lotus-heart, and 
gives me his love without and within; (5) It is He whom 
Vyasa an'd others praise as the Lord of Prempura; who is 
the object of meditation by Brahma and the other Gods, 
namely, Martanda, my caste Deity. (6) When I meditate 
upon Him in my lotus-heart, its emotion is that of delight in 
His lotus-feet. And through it I certainly have gained rich- 
ness in my mode of expression. 
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(7) Singing also with love the praises of my Mother 
and Father, who are in truth the abode of all the Deities, and 
receiving on my head their blessing of “Fear not,” I have 
become the object of their love. 

(8) Now let me sing the praises of the saints and good 
men, who are the divine jewels in the ocean-of-Indifference, 
to worldly desires. Receiving their full encouragement, the 
composing of this book will now proceed. 

(9) Dattatreya, the three-faced in form, the object of 
meditation for Brahma and the other gods, the inner sanc- 
tuary of all the Upanishads, the inscrutable glory of the 
Vedas and other Scriptures, (10) He, Dattatreya, is my 
Good>Guru [Sadguru], His name also is Shri Digambar^ 
Giver-of-innate-Joy-to-the-Animate-and-Inanimate, the In- 
nermost-soul, Lord-of-All. (11) Listen with joy to the 
story of his avatars, that have taken place in varied forms 
from age to age, a story that gives the happy quintessence of 
happiness. (12) He, the Primal-Guru, Chief-of-Yogis, the 
Original-seed-of-the-Universe, descended voluntarily in the 
form of man, to save the world. (13) Though he truly ap- 
peared as man, he was not man, but Lord-of-All. It is His 
story in brief that I wish to relate with all my heart, (14) 
And inspiration of the heart and the -enlightenment of the in- 
tellect is truly the Good-Guru Himself. Who but He alone 
could be the narrator? (IS) He, entering into words, causes 
them, by His own power, to relate even'ts. Hence, kind 
listeners, give attention now with joyful hearts. 
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BIRTH OF DASOPANT. 

(16) The Deshpandya of Narayanpeth, whose name 
was Digambarraya, and whose wife's name was Parvati, 
stood chief among those of good repute. (17) I know not 
how, in former births, they may have adored Shri Hari, but 
in their womb Avadhuta descended as an' avatar in the 
form of a son. (18) His name was Daso Digambar, who 
truly was Lord also; from whose mouth there issued the 
voluminous “Commentary on the Gita," consisting of 
125,000 verses. (19) This Maharaj Dasopant, having the 
very form of Shri Datta, descended verily for the saving of 
the world into the home of the householder Digambar. (20) 
He, whose face was full of smiles, long-eyed, straight-nosed, 
of fair complexion, his hands reaching to his knees, possessed 
of every noble quality, and beyond all comparison, descend- 
ed as an avatar into this world. (21) His mother and 
father, rich in their good fortune, joyfully spent their money 
in performing for him at the proper time the ceremonies of 
the sacred thread and of marriage. (22) Listen now with 
love to what happened thereafter, while mother, father and 
son were living together. 


FINANCIAL DIFFICULTIES OF DASOPANT'S 
FATHER. 

(23) Digambar was an inhabitant of the five Mahais^ 
Narayanpeth and the other paths. Being a verp competent 
man, he was the chief official there. (24) It was the rule 
that the whole of the revenue of that district should be 
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despatched to the Government (at Bedar) through the Desh- 
pandya. (25) In consequence of this regulation, it happen- 
ed in a year of failure of rain, that the Government money 
was nJot received, and he was summoned to Bedar. (26) 
The Bahamani king had authority over the whole country, 
and lived at Bedar, hence Digambar was summoned there. 
(27) He was in default by 200,000 rupees. Now listen 
to the story in detail of what was done to him. (28) After 
questioning him they said, ''As there is clearly a debit 
balance against you of Government money, how can you 
expect to be released without making it good?’' (29) He 
replied, "It is because of failure of rain, that this balance 
of Government money stands against me. You are merci- 
ful. I ask merely your forgiveness. (30) If I have your 
assurance that I need not fear, I will make the effort and 
raise the money.” The king listened, and replied thus. 


THE MUHAMMADAN KING RETAINED 
DASOPANT AS HOSTAGE. 

31. "The money is necessary for your release. Make 
some of the people here, as your security or if not that, 
leave your son here, and go home, and send back the money.” 
(32) The man listened to the demand of his patron, but 
thought to himself, "How can I leave my child here and 
go home ! ” (33) When Digambar had been brought to 

Bedar, his son had come with him, the son who was an 
avatar, Dasopant Maharaj. (34) As the king saw the 
beauty of the boy, he was greatly pleased and exclaimed : 
"What a wonderful molten image God has made out of 
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Beauty ! (35) As I look at the child/' he said to himself, 

*'my craving is not satisfied by occasional glimpses. What 
a statue of Happiness ! (36) If I had such a jewel in my 

house, he would become the Lord of my realm. As I look 
over the whole animate and inanimate world, I see no one 
equal to him.. (37) Let all my wealth vanish, but this 
child I must have for my own/' This idea came to his mind, 
because he had no child of his own. (38) Still further he 
thought, “He looks like a boy of the Twice-born, but I see 
him evidently stamped with the mark of royalty. (39) As I 
look at his moon-face, my chakor-eyt gazes unsatisfied. If 
I can get possession of him, I shall place himi on the royal 
throne,” (40) Having determined on this plan, he said 
to Digambar : “Leave your son here and go back to your 
home. (41) Make a promise to last a month, an'd go on 
your way quickly. As soon as I receive the money your son 
will be returned to you as promised. (42) If, however, 
at the end of the month”, the king continued, “the money 
does not arrive, your son will be initiated into my caste. 
Know this for certainty.” (43) In conformity with this, the 
king took from him a written agreement. The man being 
helpless, gave such a writing. 


DIGAMBARA RETURNS HOME WITH A 
HEAVY HEART. 

(44) Having given the document, Digambar, left for his 
home, but with his heart full of anxiety. “Shall I ever 
see my son again? ” he cried. (45) “How harsh Fate is ! 
How can I go and leave my son here ? He is not my son,- 
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but my very life. How can I leave him here?’' (46) With 
bis mind full of anxiety, he thought, however, of Shri Ava- 
dhuta. Listen, O pious ones, to what he said to his son. (47) 
my son ! my babe ! How beautiful to me is your person ! 
To leave you but a moment seems to me like an 
age ! (48) Accursed this life of mine ! Accursed 

my worldly affairs ! You are my very life. How can I leave 
you and go !" (49) What did the noble son reply? “God, 

who dwells in the heart, is concerned with his own honour. 
Why do you worry? (50) He is our family Deity, He will 
preserve me. Assuredly He is the Soul-of -the- World. 
If He stands before me, what is there to fear? (51) At 
the mere thought of whom worldly fears fly away; at tlie 
mere thought of whom one is united with the Only-One ; 
at the mere thought of whom innate joy is aroused; what 
are these contemptible things to Him? (52) Do not hes- 
itate, go home. He will provide the money, and we shall 
soon meet again." (53) The father listened to the words 
of his son and immediately started. Keeping the image of 
Avadhuta in his heart, he arrived at his home. (54) 
Compassionate listeners, hearken with deep respect to what 
happened after he had returned to his home. 


DASOPANT VISITS THE SHRINE OF AVADHUTA 

(55) Near Bedar was the shrine of Nrisimha, called 
Nrisimha Jharani. The boy went there every day to bathe. 
(56) The King had granted him, as a matter of course, an 
allowance of a rupee a day, to meet the expense of his meals 
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at this place, but what was that to him ! (57) He would 

perform his bath, and give the rupee to the Brahmans, him- 
self fasting, and meditating upon the image of Datta. (58) 
^hat meditation was his daily drinking of nectar, and be- 
cause of it, the child appeared glorious to all. (59) All tht 
men and women of the place, looking on the ])eautiful child, 
made their many observations with tender feelings. (60) 
Some said : “He is possessed indeed with (the thirty-two) 
noble qualities.'* Others : “As seductive as the God-of- 
Love ! ” Still others : “Blessed is his mother, to have given 
birth to such a son!’* (61) The Brahmans said; “He 
is not a mere child. His characteristics are not simply those 
of a child. He must undoubtedly be a Yogabhrashta, We 
cannot understand him. (62) The money, he receives for 
himself, he gives to the Brahmans. We do not know whether 
he eats or remains fasting. (63) His father has gone 
and left him, but he is not troubled thereby. He is simply 
a mass of Glory ! May Shri Hari protect him ! (64) The 

Muhammadan King of this Province has no son, and he 
earnestly desires to adopt him as his son I But may the 
Husband-of-Uma, tlie Lord-of-Kailas, Shri Shankara, pro- 
tect him from this.** (65) Others remarked, “The Deity, 
whom he worships, will certainly protect him. Be assured 
that through Him the boy will be freed.’* (66) Thus the 
various classes of people remarked to one another, but in 
the boy’s heart there was not the least concern. (67) The 
King, however, was counting the days. “When will the 
month end? When shall I have the joy of placing him on 
the throne?” 
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DISTRESS OF THE PARENTS, AND OF 
DASOPANT. 

(68) Back in the home, however, the mother and 
father were in deep anxiety. Their efforts to raise the 
money failing, they remained much depressed. (69) How- 
ever, day by day rolled on, and the last days of the month 
were near at hand. The money had not come from the 
father, but what did the child do? (70) He thought 
thus, “My birth took place with ease in the Brahman 
caste. On that account I felt very proud. (71) In the 
8,400,000 births attaining a human body is difficult, and 
the attaining of birth in the Brahman caste, still more diffi- 
cult. (72) Now what is to be in reality my future condi- 
tion? To whom shall I go for protection? Who will pre- 
serve my Brahmanhood? (73) The month is gradually 
coming to an end. What hope is there of obtaining the 
money? How am I to be freed? Whom shall I meet to 
do this?’' (74) While he was thus anxious in mind the 
month came to its last day. At dawn the Muhammadan 
King said to the boy, (75) “I shall certainly wait until 
the evening. If the money comes by then, I shall truly send 
you back to your father. (76) But if the money does not 
come to-day, I shall assuredly make you a Muhammadan. 
Of this there is no doubt. I certainly, certainly will, my 
beautiful boy !” (77) As these words, like a lightning- 

bolt, fell on the boy’s ears, they pierced through his heart. 
There was no deliverance now for him except through 
Datta. (78) His lotus-face wilted. Tears of pain flowed 
from his eyes. His heart was overcome with emotion. He 
did not know what to think. (79) He said to himself : 
“Upto now I did have hope from my father. But that also 
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seems now hopeless. I cannot discern the future. (80)* 
I can see no one to ward off this calamity, but the Deity 
whom I worship, whom Brahma and other Gods meditate 
upon.” (81) With this feeling in his mind, he concentrated 
his thought, and placed his emotions at the feet of Ava- 
dhuta, crying to Him for help. 


’ DASOPANT PRAYS IN HIS DISTRESS. 

82. “Victory, victory to Thee, Son-of-Atri, Home-of- 
Joy, Creator-of-Happiness-for-the-multitude-of-thy-R/mfe- 
tas [ To whom can I now go for protection but to Thee^ 
Shri Chief-of-Yogis? (83) Although Thou pervadest 
everything. Thou art without qualities [nirgun], and un- 
attached. Thy indivisible nature is incomprehensible even* 
to Brahma and the other Gods. (84) Thy glory is incom- 
prehensible. Wonderful are Thy acts, ever new! Thou,. 
The All-witiiesser, All-illuminator, Trufh-itself-in-form, 
Omnipresent ! (85) Thou art Lord-of-All, therefore,^ 

Thou art called Lord-of-the-Workl. ’ But in using the* 
word “world,” that illusion is absolutely not to be seen in 
Thee. (86) For Thou art Spotless, Changeless, takings 
form merely for the sake of Thy bhaktas. Thou movest 
about in thy animate and inanimate world, O Thou-dear- 
to-my-heart, Merciful -One ! (87) There is no one as 

compassionate as Thou, no one so pitiful. Thou indeed feelest 
for me tender compassion, O Thou,-Source-of-Eternal-Bliss, 
Ocean-of-Pity ! (88) Thou art without a second, Thou 

art Existent-Intelligence- Joy [Sadcliidananda], Thou art 
Yt 2 iTner-for-Thy~bhakfas, Source-of-Innate-Joy ! Thou hast 
the reputation of being the Protector-of-Thy-bhaktas, O 
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Digambar! (89) But if Thou art In truth the Protector- 
oi^Thy-hhaktas, Thou wilt to-day prove it true. Thou art 
in truth one who yearns over the distressed, Giver-of-Joy, O 
Thou my Inner-Soul, O Digambar! (90) My father, from 
whom I was begotten, is in another part of the country. 
Thou art my Father, dweller in my heart. Therefore I cry to 
Thee. (91) Thou art the Mother and Father of the Uni- 
verse, Thou art He who cares for the Universe. Thou art 
^the support of the Universe, The Pervader-of-the-Universe, 

0 Soul-of-the-Universe, Lord-of-All! (92) This tiger of 
.a Muhammadan seeks to swallow me whole. But by the 

Sword of Thy mercy quickly kill him, and save me, O Merci- 
ful One ! (93) This ocean-of-a-Muhamniadan seeks to 

-drown me, but Thou art my Saviour, O Holder-of-the- 
Helm! Pull me out quickly, O Compassionate One! (94) 
‘This Death-Serpent-of-a-Muhammadan desires to bite me, 
and change me into one dead, but since Thou, in Thy form 
of Pure-Intelligence, art the Snake-Charmer, what fear have 
I? (95) This Muhammadan King wishes to fasten on my 
wrists with extreme haste manacles in the form of my con- 
version to Muhammadanism, but Thou, Mighty Advocate, 
.break the hand-cuff quickly, O Brother-of-thc-Distressed ! 

(96) This king seeks to throw me into the fire of Muham- 
madanism, but Thou, making the Cloud-of-Compassion rain 
upon me, put out the fire, O Thou dark-complexioned One ! 

(97) Who aside from Thee can protect me, a mere child? 
But Thou, O Protector of-the-Distressed, Run, run to 
my help, O Shri Avadhuta ! For what extremity art Thou 
waiting? (98) Whilst Thou art wait'ng for that extremity 

1 am truly losing my life. So run, run quickly to my help, 
and ward off this evil. (99) If a mother should neglect 
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her child, then who would care for it ? Thou art truly my 
Mother dear. Take me on Thy lap. (100) As the Sun 
goes to its setting to-night, my Brahmanhood will be lost. 
This Thou knowest, O Thou-who-holdest-the-Rod, O Ocean- 
of-Mercy, O Compassionate One! (101) The King is 
seeking to sink my pure pearl of Brahmanhood in a Mu- 
hammadan hole. Protect me, O Preserver-of-the-Distres- 
sed, in order to Punish-the-Wicked ! (102) Ward off, ward 
off this un])earable calamity, O ! O ! Digambar ! Aside from 
Thee, Digambar, I have no one (103) As he thus medi- 
tated in his heart, tears flowed from his eyes. He turned 
his distressed face towards the ten quarters. He could not 
think what more to do. 


THE KING PREPARES TO MAKE DASOPANT 
A MUHAMMADAN. 

(104) An hour only of the day now remained. The 
King could not contain himself for joy. He called the Mu- 
hammadan-ordained Kaji^ and gave him his orders. (105) 
Calling together high and low, also many Brahmans, he joy- 
fully put this question to them all. (106) *The father of 
the boy made an agreement of a month. The month is to- 
day completed. What shall we now do? (107) Tf I do 
not send the money within the month, you may make him 
a Muhammadan.’ You know this is the agreement, made 
hy his father. (108) I am not then to be blamed, if to- 
night I take him into our religion. Now what answer do 
you, men and women, all here together, give to this?” (109) 
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As they heard these harsh words, tears flowed from all 
eyes. All were choked with emotion. Words could not 
leave their lips. 


THE BRAHMANS PRAY FOR DASOPANTS 
DELIVERANCE. 

(110) A great crowd of Brahmans was there, but no 
answer to the king’s question escaped their lips. With 
drooping faces they began to cry to\ God for His help. 
(Ill) ''O God! Thou-who-hast-a-yeaming-for-Thy- 
bhaktasl O God! Thou-who-carest-for>the Brahman-caste,, 
O God! Thou Great-Wave-of-Mercy, what a spectacle Thou 
art looking upon! (112) This child is the ornament of 
the Brahman caste. This child is possessed of noble quali- 
ties. This child is the very life of our life. Protect him,, 
protect him ! Oh Compassionate-One !” 

DASOPANT IS LOST IN CONTEMPLATION. 

(113) The child was now brought into the assembly^ 
but he was without bodily consciousness. He was absorbed 
in the act of calling on God with an undivided mind. (114) 
With eyes closed, he was imploring his Protector. The Pro- 
tector was self-existent in his own heart. (115) He saw 
no man, but Janardan [God] in man. His feelings found 
their full joy in Janardan, while in bodily unconsciousness. 
(116) Listen now with joy to the miracle which the Sad- 
guru, Shri Digambar, the Protector-of-the-Distressed, now 
performed. 
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AVADHUTA AS A MAHAR BRINGS THE RANSOM 

(117) Becoming a Mahdr [Padewar], a staff in his 
hand, a blanket on his shoulder, and with cash and bills of 
exchange in his hand, he suddenly appeared in their midst. 
(118) He greeted them with ‘'Salam ! Salam Looking 
all around He saw extreme bewilderment. He was the 
Supreme-God directly before them, but all were dull of wit, 
and did not recognize Him. (119) '‘Take, take these bills 
of exchange,” was without doubt the exclamation, the Pro- 
tector-of-the-Distressed made, but it was not a mere cry 
but was the child’s protection incarnate. Yet no one re- 
cognized Him. (120) So again Shri Digambar exclaimed : 
‘‘See here ! I, a Mahdr, have come here. Ask me why. 
Sirs, and I will tell you the reason.” (121) An officer then 
said to him : “Well, where are you from? Who are you?” 
He replied : “I have come from Narayanpelh. See, I have 
come bringing these bills of exchange.” 

EXPRESSIONS OF JOY AT DASOPANT’S 
DELIVERANCE. 

(122) With these words in their ears the joy of ail 
present was more than the heavens could contain, A flood 
of delight came pouring down* the heart-streams of all. 
(123) Indeed, what a flood of joy broke loose! What a 
rainfall of delight! What a well of happiness was dis- 
covered ! It was joy everywhere. (124) As when a sink- 
ing ship reaches the shore ; as when a dying man obtains the 
drink that gives immortality [amrita], there is joy, so all 
there present were filled with joy. (125) The total eclipse, 
that the Moon- faces of every one had suffered through 
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sorrow as the Demon Ketu, had now ended through their 
prayer to Avadhuta. 

(126) The assembly of Brahmans now excfetmed to 
the child : ‘"Blessed ! Blessed is your good prcirabdlm. He 
who is undivided Joy, your Family Deity, being your helper, 
how can there be any fear? (127) Now open your lotus- 
eyes. Your father has sent the money. The man (who 
brought it) is directly before you. Look with supreme joy! 
(128) The moment the boy’s ear caught this cry, he opened 
his eyes and looked around, and there stood before him his 
Family-Lord in human form. (129) Tears of love began 
to flow from the boy’s eyes. He prostrated himself to the 
assembly. Because of his joy, his lips were unable to utter 
a word. He began to drown in the ocean of upspringing 
joy. (130) In describing that joy, the hungry are satis- 
fied. How much more others ! Who can fully describe the 
joy he felt? (131) Just as the Moon, with its sixteen 
phases, arises in beauty on the night of the full-moon, so 
now the Moon-face of the boy shone forth. (132) His 
lotus-face, that had been drooping in the night of sorrow, 
now opened out at the rising of the Sun, Digambar. (133) 
The bees of Brahmans, taking their honey of joy from h^s 
lotus-face, became supremely joyful and sank in the ocean 
of supreme joy. 

THE MUHAMMADAN KING QUESTIONS THE 
MAHAR. 

(134) The King now questioned the man. ""Hullo? 
there ! Whence are you ? Who are you ? Who sent you ?” 
(135) The man replied, ""I am the servant of Digambar. 
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Regarding me as very faithful, he placed these bills of ex- 
change in my hand and sent me here with the whole amount/*' 

(136) The King exclaimed : “You are a servant with him 
of how long standing? Tell me also at once your name.**' 

(137) He replied : “My name is Datlaji, I am Digambar*S' 
servant from seven generations. You ask about my stipend? 
I ask of him food only. (138) He can never do without 
me a single moment. In waking hours, in deep sleep, or 
in dreams I am always at his side. (139) If he leaves me 
for a single moment, it seems to him equal to an age. I 
have come here, because he has sent me in behalf of this 
child. (140) Here, see, are bills of exchange for the 
balance due you. These bills are absolutely good, payable 
at sight, and in cash. (141) If you do not trust these bills 
of exchange, I have the cash with me. I will pay you ab- 
solutely in full in cash. Receive it now.** (142) Thus 
speaking he poured out a pile of money before him. All 
who saw it viewed it with wonder. 

( 143) The man was certainly standing there while the 
money was being counted. Was he a man? He was Shri 
Avadhuta, My Lord, Shri Digambar. (144) Blessed were 
those fortunate people there assembled! Blessed was that 
King of praiseworthy deeds ! Blessed was that noble Child, 
this Avatar, descended into this world! (145) Those 
who wear themselves out in Yoga rites, in sacrifices, and 
the like, who spend a whole lifetime going on pilgrimages 
to sacred waters, find it very, very hard to get any revela- 
tion at all. Can they get a revelation of Him like this? 
(146) Blessed is my Shri Digambar. Putting aside the 
majesty of His Lordship, He took the form of a Mahar, 
[Outcaste] and ran to the help of his bhakta. (147) He, 
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to whom there is no smallness or greatness, He whom the 
four Vedas attempted in vain to describe, and the six 
Shastras also were unequal to that task, while the eighteen 
[Purdns] wholly failed in their attempt, (148) the 
majesty of whose Maya is seen in Creation, Preservation 
and Destruction, even She [Maya] cannot know Ilis skill, 
such being He, Lord of Lords; (149) He to whom there 
is no coming or going, who fills the whole world to its ab- 
solute fulness, to call him a Mahar [outcaste] is strange 
indeed! (150) But He is in Mahar and King alike. He 
fills all animate and inanimate things, but for his bhaktas" 
sake he chooses from time to time to manifest such deeds. 


THE MAHAR SUDDENLY VANISHES FROM 
SIGHT. 


(151) Well, after the King had counted out the money, 
he exclaimed, “Where is the Mahar? Give him a stamped 
receipt.’' (152) But who was the Mahar? Where was 
He from? Where he manifested Himself, there he vanish- 
ed ! But the King’s heart was pierced at once. (153) He 
cried out, “Show me, show me that Mahar. My eyes 
are bursting to see him again. He seems to me to be the 
light of the eye ! (154) Damn! damn this pile of money! 

Because of it, I failed to converse with Him. But I am a 
mass of sin, and so why should he meet with me. (155) 
Is He in this assembly? or casting a spell has he disappear- 
ed? Where could he have gone to, stealing away from the 
vision of all here? (156) I had intended to give him a 
rich gift, that would have overwhelmed h\m, and to send 
hack this child in his company. (157) Search! Search 
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evei*ywhere ! Where, where has he gone? Bring him quickly 
before my sight, immediately!"' (158) His officers replied, 
'‘He was standing here a moment ago, but where he has 
now gone, stealing away from the vision of all, we do not 
know."" (159) He who is unseen by Brahmadeva and the 
other Gods, how can He be found to the sight of human 
beings? He only can have a vision of Him, who has united 
himself to his Good-Guru"s feet. (160) Still, because the 
King was good, and the people there also good, Shri Ava- 
dhutahad given a manifestation of Himself in human form. 
(161) Blessed is that City of Vidur, called Bedar ! Here 
for the protection of his bhaktas the Supreme Being mani- 
fested Himself. (162) So He also did to protect Damaji- 
pan/t, this Yearner-for-his-&/ta^/a.y, Shri Jagajethi, joyfully 
and hastily running from Pandhari. (163) The King, in 
the midst of the Brahman assembly, gazing again and again 
at the child, exclaimed with joyful emotion, (164) “Bles- 
sed is His good fortune ! Blessed is this child ! Blessed 
does his family appear ! God has saved him from shame !"" 


THE KING PREPARES TO SEND DASOPANT 

HOME. 

(165) “I must send this child back to his father. He 
is none else than a mass of glory! I love him greatly."' 
(166) All the Brahmans now said to the King : “He must 
have fasted, for the money you allowed him, he gave to the 
Brahmans and himself meditated on God. (167) That 
meditation was his food. That meditation was the cause of 
his becoming free. By that meditation pity was aroused 
for him \n your heart?" 
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(168) After listening to all these remarks, the King 
warmly embraced the child, and said, “I will richly clothe 
him and send him back.” (169) He then had a necklace 
brought, made of the nine jewels, and bracelets and other 
ornaments, and many rich garments, and adorned the child* 
(170) He had a new palanquin brought, and in his joy 
said, “Be seated in it, in my presence.” (171) With ad- 
ded pleasure he continued, “You are veiy dear to me. 
Leaving your father at home, come every year to visit me.'^ 
(172) Thus with sweet words, he gave joy to the lovely 
boy, and sent him homeward. 


THE FATHER’S AND MOTHER’S DISTRESS* 

(173) Now let us turn to what was happening at the 
home. Mother and father were night and day in distress 
for their son, because they had not sent the money. (174) 
The mother mourned, “Oh, my little babe ! In not seeing 
you my eyes are wasting away. When will they be filled 
with the sight of you? Shall I ever see you again ! (175) 

For twelve years I was not a moment without you. Who 
will now bring about a meeting with my child ? To whom 
shall I go in supplication? (176) This separation — it is not 
separation, but wasting disease — has attacked my whole 
body. What physician shall I supplicate? (177) This separa- 
tion, in the form of a horrible demon, has possessed me with- 
in and without. What exerciser shall I meet with who will 
apply the ashes that have the power to bring back my son to 
me? (178) For twelve years I nursed and cared for 
him! Was it for the sake of the King? How hard 
my fate! Separation from my babe! (179) It does not 
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seem possible that I shall have my son again! It does not 
seem possible that I shall greet again that image of peace f 
Who will bring back to my sight this very life of mine? (180) 
Let my life go, if need be, but let me meet again once more 
my Jewel-of-a-Son.” Thus speaking, her eyes were filled 
with tears, and they streamed from her eyes. (181) Men 
and women of the town, and certain of her relations, gather- 
ed around her and sought to comfort her in various ways, 
but she was unconsoled. (182) 'T am a most unfortunate 
one,’* she exclaimed. '‘How can I expect to possess so great 
a treasure? Who is it who has taken from me, a blind wo- 
man, my staff of a son? (183) What terrible sin have I 
committed? Have I conceived a difference between Vishnu 
and Shiva? Have I ever interrupted a recitation of th(‘ir 
deeds, that I should receive this (punishment)? (184) Or 
have I insulted Sadhiis or Saints? Or have I brought dis- 
cord in the relationships of brotherhood or sonship, that I 
should have to suffer this sorrow at this time ?” 


the SON’S RETURN ANNOUNCED TO 
HIS MOTHER 

(185) Wliile she was thus bitterly mourning and 
loudly wailing, some people brought the welcome news, 
"Your son has come. (186) He is seated in a palanquin,’* 
they said. "And is accompanied by a large crowd. He is 
just now in the temple, outside the city-gate. He will soon 
be here at his home.” (187) The mother replied, "Why 
this jesting, when you see me in grief?” While she was 
saying this, that Joy of hers came and bowed before her. 
(1:88) When the mother looked up, behold it was indeed 



20 


her son, standing before her, but in her confused mind she 
said, “Am I awake, or is this a dream?’’ (189) Sepa- 
ration from her son had caused her to forget bodily reality, 
but really seeing her jewel of a son before her, she began 
to drown in the sea of joy. 


THE FATHER’S JOY. 

(190) The father now came running, and the son mak- 
ing him a prostrate obeisance, stood with hands palm to palm 
in his delight. (191) Streams of tears of love flowed from 
the eyes of both. He embraced his son with love, and kissed 
him joyfully. (192) The occasion seemed to them as 
when death-preventing-nectar [amrita] is given to one about 
to die, or as when one about to drown in suddenly drawn 
out by some one. (193) The fulness of joy that the mother 
and father of Krishna had, when he came from Mathura 
to Gokul, these two had, even more than they. (194) Both 
began to drown in the ocean-of -happiness. The joy of 
each the Heavens could not contain. They could not even 
contain their happiness within themselves. Their bodily 
organs outwardly manifested it. (195) When they both 
looked upward, the ten-directions seemed all joy. The 
sorrow of separation totally disappeared, as the father saw 
the moon-face of their son. 

(196) Then relatives assembled, and with them many 
mendicants, and the father gratified them all by gifts and 
honors. (197) He invited learned Brahmans and gave 
a feast and presented gifts to the Brahmans. It seemed (to 
the father) as though his son was born that very day, (198) 
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or as if he had just escaped from the jaws of a tiger, or as if, 
carried off by Kala, he had been dropped, or as if by good 
fortune he had drunk amrita, and come back at once to life, 
(199) In his joy he forgot even to say to his son, '‘What 
happened to you? How did you succeed in returning/' 
He could not think of anything to say. (200) Things 
continued thus for a few days. Then the father began to 
question his son, "Look here, my boy, how did your es- 
cape take place? Tell me. (201) Or did you come away 
without taking leave? If so. there will be occasion for 
another quarrel. Tell me all in detail, my darling. (202) 
The King’s mind is wholly on money. Why should he let 
you go without the money? How did you get free? It all 
seems strange to me ! (203) He was watching for the 

opportunity to make you a Muhammadan. Who had mercy 
on you and freed you? How did you obtain the palanquirt 
and these other pomps? (204) What generous, benevolent 
person, an Ocean-of-mercy, did you meet, who paid the 
debt, and freed you, O my son?" 


THE SON RELATES HIS ESCAPE. 

(205) The son listened to the words of his father, and 
replied with a confused air : "Why, you sent the money, 
and because you did so, I have come. (206) You made 
the agreement that as soon as you returned home you would 
send the money within the month. As the month came to 
its end, listen to what happened. (207) On the last day, 
as the last hour arrived, I was taken into the assembly, 
where also Brahmans had been summoned, and the King 
then said : (20S) "To-day the month is completed. Your 
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father has not sent the money. Tonight I shall make you 
[in the text, him] a Muhammadan. I am not responsible 
for this.'' (209) The Brahmans listened to this harsh dec- 
laration, and could not think what to do. They remained 
silent, looking at one another, and not a word escaped tlieir 
lips. (210) The faces of all drooped. They were choked 
with emotion. Their eyes were seen to be filled with tears. 
They forgot their power of speech. (211) How can I 
describe to you my own condition? I had lost bodily con- 
sciousness in my fear of what might take place. (212) 
Ceasing entirely to hope that these eyes of mine would ever 
again behold your feet, I kept my mind on our Family Deity. 
(213) The Brahmans with one accord were praying to the 
Husband-of-Uma : ‘Run, run, to our help, O Husband-of- 
Gauri, protect this child! (214) This child is absolutely 
without a protector, but Thou art one who yearns- for-Thy- 
bhaktas, O Protector-o f -the- weak ! Run, run to our help! 
O Lord-of-Kailas, O Merciful-One, O Shri Shankara I ' 
(215) As the people were thus calling for help, what 
should happen ! It will rejoice your soul tO' hear of it. (216) 
The Kaji was all ready in the assembly to initiate me 
into his sect, when most suddenly your messenger appeared. 

(217) He had his blanket on his shoulder. His complexion 
was that of a dark cloud. He looked again and again 
towards me, and exclaimed to the king, smiling with joy : 

(218) ‘T have come ! I have come, the very faithful 
servant of Digambarraya, and therefore he has sent all the 
needed money by my hand. (219) I have bills of exchange 
with me. If you have not confidence in them, then I will 
pour out a pile of money before you which take and count. 
(220) Whatever is due you, take in full. I will give you 
however much money you may demand. (221) I am his 
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Inessenger, but I have uncountable money. Take this at 
once and let his son go/’ (222) As they heard these 
v^ords of the messenger, their joy was more than the heavens 
could contain. It seemed to them as it would to a man 
who might obtain a lifegiving potion when at the point 
of death. (223) All their lotus faces, that had been droop- 
ing, now blossomed out. The messenger was, as it wiere, 
in the form of the rising sun. (224) The darkness of 
despair that had filled me was now dissipated by this 
messenger as a sun. His light spread without and within, 
and overflowed the ten-directions. (225) The King’s offi- 
cer said to him. ‘Who are you? Whence have you come? 
He replied, T am from Narayanpeth ; I have come with 
the money.’ (226) Thus replying, he poured out a pile 
of money. All were astonished as they saw the money. 
(227) While the money was being counted he stood silently, 
looking on. When he saw the King’s mind absorbed in 
the money, he slipped away. (228) “Search ! Search 
for him ! ” cried the King, in great concern. When, after 
^reat effort, he was not found, the people said : “He was 
here but a moment ago.” (229) In the King’s heart then 
arose a great desire to see him again. But no one could find 
him; they all hung down their heads. (230) Some said, “Has 
he bewitched us and disappeared?” Thus the varied 
classes of men made their various remarks to one another. 
(231) I had never seen that messenger here before, but 
he showed by very loving gestures that he knew me. (232) 
While the money was being counted he was standing looking 
at me, and was saying, “Send him back at once.” (233) 
He seemed infinitely dear to me, and it seemed to me as 
though I should give myself as an offering to him, (234) 
He was my very life, or my Brahmanhood itself. Therefore, 
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He had suddenly come. Such was my joy ! (235) Ho^ 

can I describe to you the emotions of this joy! He was 
not a messenger, but Joy itself in human form, so it seemed 
to me. (236) The King then exclaimed, “Blessed is 
your father, truly blessed your family line, a noble jewel 
among the all truth speakers.'' (237) Thus with expressions 
of pleasure, he honoured me, gave me jewelled ornaments, 
and sent me on my way. (238) He had a new palanquin 
brought, and had me seat myself in it in his presence. He 
spoke most kind words to me, and sent me on my way to 
see yon again. (239) And now, if I have your blessing, 
I shall be happy for ever. Your feet are Joy itself." So 
saying, he again bowed down to his father. 


THE FATHER'S EXPRESSIONS OF 
THANKFULNESS. 

(240) When the father heard these words of his son, 
his eyes were at once filled with tears of love, and to what 
he said to his son, hearken, ye pious folk. (241) “What 
money indeed could I have had ! Who could have sent that 
messenger? I cannot understand this ! From whence 
could the man have come? Who could he have been? I 
cannot understand it ! (242) I was absolutely without 

money. Whence then could I have sent the full amount of 
money? I had given up all hope of you, and lived over- 
whelmed with anxiety. (243) But blessed is my Lord 
Shri Avadhuta, who is the Family-Deity of our family. It 
must surely be He, who came and freed you, my son! (244) 
There are no limits to His kindness. He is my very own. 
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my relation, my inner soul, Merciful-One ! (245) I amt 

merely a sinner above all sinners. There is no limit to my 
transgressions. But He is the Yearncr-after-His-fe//ofe/a.y, 
the Saviour-of-the-World, the Giver-of-Joy-to-the-World. 
(246) In the description of Him the Vedas had to be 
dumb, the Six Shastras failed in their attempt to describe 
Him, and the Eighteen (purans) became dejected (over 
their failure also). How impossible then for others to des- 
cribe Him ! (247) From His lotus-feet Indra and all the 

other Gods as bees sip honey with delight. (248) He is> 
a Bee-in-the-lotus-mind-of-the-Yogi, Attributeless, Change- 
less, Unattached, Ever-happy, Pure, Indivisible, The Uni- 
versal moving-force, Indestructible. (249) For Him good 
deeds are done; for Him austerities are performed; for 
Him the Rajayogi wears himself out. Yet He is not dis- 
covered even by these. (250) Those who spend all their 
lives in visiting sacred waters, even they do not attain Him. 
How is it that He became pleased with me, a lowly man, 
He-who-yearns-for-the-lowly, The Merciful One. (251) 
The Wish-granting-tree-for-the-desires-of-the-6/iofefuj:, Per- 
fect-protector, Satisfier-of-Dcsires, He, Who-delights-the 
Yogi's-h^arU He-who-gives-rest-to-all-mankind ! (252) 

Because I, His slave, fell into distress. He quickly ran to- 
my aid. Such is the Yearner-for-His-fc/i'afefa.9, the Lord-of- 
the-Earth. What can I do to repay Him? (253) The infant 
does not serve its mother, but still she has tender love for 
it. So my Lord came quickly to my aid. (254) I knew 
not how to worship Him, I knew not how to sing 
His praises, I knew not at all how to call Him to* 
my aid. (255) I am the lowest of the low, the 
greatest sinner of all sinners. I cannot understand how, 
ignoring my transgressions. Fie should have had mercy upon 
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me. (256) He whom hundreds of thousands of bhaktas 
ever keep in the depths of their hearts, He is not seen even 
by them. How then has He revealed Himself in behalf 
of one so lowly? (257) He who should be worshipped 
by the sixteen modes of worship. He who should be seated 
in the temple of the heart, He is my Lord, Digambar, the 
Protector-of-the-lowly, Merciful-One ! (258) Thou didst 

forget altogether the dignity of Thy Sovereignty and be- 
<amest a AJahar [outcaste], and truly didst deliver Thy 
•slave ! (259) O, my Digambar, .Saviour-of-the-Needy, O 

my Digambar, Compassionate-One ! O my Digambar, Re- 
mover-of-Sin, Ocean-of-HappinesSj Dark-complexioned 
«^)ne ! (260) O my Digambar, King-of-the-Fo^^w, Giver- 

of-Blessing-to-Atri. Thou didst leap down of Thine own 
free choice to help the cause of one who was Thine. O 
Dattatreya ! Store-house-of-Mercy ! (261) h'xtinguisher- 
of-the-fire-of-Destruction, Loved-by-Fo^L, Willing-Nouri- 
sher-of-the-Universe,King-of-Accomplishers, Center-of-life, 
Kasy-of-Approach-by-Thy-Own ! O Ocean-of-Pity, why 
(li<lst Thou become (for me) [a Mahar] ? (262) Ocean-of- 
Knowledgc, Without-beginning-or-end, Nourisher-of-the- 
^Jniversc, Avadhuta, Free-from-Maya-yet-associated-with- 
"Maya, Ruler-of-Maya, Primal-Guru ! (263) Thou art 

■ tridy in the form of Shiva, God-of-Gods, Yearner-after-the- 
lowly, Digambara, Sovereign-of-the- World ! (264) Dark- 

as-a-dark-cloud, Lotus-eyed, Remover-of-the-evil-of-the- 
Kaliyuga, Treasure-house-of -Mercy, Outside-of-cause-and 
effect, Without-qualities, Spotless, Unnssociated. (265) 
How is it that for my need Thou becamest a Mahar [Out- 
caste], O Shri Digambar ! For me, who am a transgressor ! 
This transgression is great, O, forgive me, Ocean-of- 
Mercy ! ’’ 
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(266) As he thus cried out aloud, love-tears streamed 
from his eyes. His eight feelings flooded him within and 
without; he trembled and perspired. (267) He lost all 
bodily consciousness. '‘What is this I am speaking to my 
son?'' All thought of self absolutely vanished, and he was 
lost in happiness. (268) Then after a moment he said 
to his son in his joy, “Blessed, blessed are you, chief of 
true bJiaktas; The Brother-of-the-Needy has visited you. 
(269) I was indeed cruel and harsh. I, seduced by the 
love of my life, left you, my boy, in the care of that cruel 
one, and returned home. (270) What sort of mother and 
father are we ? What kind of protectors are we ! All this 
seems untrue. Your true Father is our Family-Lord. (271) 
He, the-Mother-and-Father-of-the-universe, He is the 
Helper-of-His-fc/ia^^a.f, the Protector-of-His bhaktas, the- 
Yearner-for-His bhaktas, Giver-of-Joy-to-His-h/ia^fa.y, Deli- 
verer-from-fear, Enemy-of-this-wordly-existence. (272) 
He it was who became a Mahar, and rushed to your aid as 
your Protector. There is no limit to your good fortune. 
You have seen Him in human form ! (273) One must 

also declare the King blessed. One must declare that 
country blessed, and blessed are its people, for they actually 
■saw Him in human form ! (274) He whom Brahma and 

other Gods find difficult of approach, how came He to be 
<easy of approach to you? He, the Helper-of-His-t/iaito, 
hoYer-oi-His-bhaktas \ Wonderful indeed are the deeds 
of the Lord ! (275) I am one without good fortune, I 

am simply filthy. How could I expect a sight of my Lord? 
(276) But blessed are you, Chief-Crown-Jewel-oi-thc- 
K\ng-oi-bhQktas\ Blessed are you in the Three-Worlds! 
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Therefore, you easily met Him, Who holds-the-rod-in-his- 
hand. (277) Through you we have become blessed. Your 
prarabdha is not a common one. Through you we shall be* 
fully honored in the world.'' 


DASOPANT CONSECRATES HIMSELF TO 
AVADHUTA. 

(278) Hearing His Father thus speaking, the boy 
thought to himself, '‘The Son-of-Atri must have revealed 
Himself, for my lowly self, this Yearner-after-tlie-lowly^ 
this Merciful-One ! (279) I had thought that my mother 

and father had, feeling anxious for me, sent their messenger 
to free me, their son ! (280) But I was evidently freed 

by that messenger. I see now that all these (worldly things) 
are of no meaning to me. (281) Those who gave this, 
body of mine birth bore heavy anxieties for me. Under 
their bringing up this body has gradually grown. (282) 
But to let this influence me seems to me infinite foolishness.. 
Rather should I look to Him who freed me. (283) It is 
He who is my Mother and Father; He who is my Sister 
and Brother; He my Protector. It is to Him that I must 
look for everything. (284) He, whom I had not medi- 
tated upon, nor sung His praises; He whose form I had 
not brought to mind, yet who felt concern for me, to that 
Lord I must look without delay. (285) He who by that 
act of His preserved my Brahmanhood, He in trutli is my 
Svami, To live without Him is to waste my life! (286) 
This body of mine is sixteen years old, but during*^ 
that time I have not seen the Lord-of-the-World, my 
Helper, Sovereign-King. (287) To forsake Hims 
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and live a worldly existence ; can it bring happiness ? That 
Svami is my helper. Is it a laudable thing to live without 
him? (288) If I continue to live with my parents, how 
may I expect happiness? My life will be spent quickly, 
and I shall not have accomplished that which should be 
accomplished in a human life. (289) Only after thousand 
of rebirths I have gradually come to possess this human 
body. Therefore one must make an effort to obtain the 
true accomplishment. (290) Without the possession of 
a human body, how can one have a manifestation of Shri 
Datta? To see Shri Datta, this human body seems to me 
necessary. (291) If one is born into a body other than 
human, there will be no knowledge of what one's body is. 
Then how can such a one acquire the supreme spiritual- 
riches? (292) The substance of those supreme-spiritual- 
riches is this; as also the inner meaning of all the Vedas, 
namely, tlie possession of Shri Digambara. I must use the 
right means to obtain it ! (293) To remain here at home, 

and try to acquire Him will never be possible. Home and 
wife are but forms of sorrow. (294) In association with 
them comes desire and anger and an increase of the idea 
of Great-Difference. How then would I acquire Sacchi- 
dananda, [Existent-Intelligence-Joy], my Svami Digam- 
bar? (295) In association with those here the troubles 
of my worldly existence will certainly increase, and I 
shall continually have to feel concern about happiness and 
pain. (296) This Worldly-existence is the jaw-of-death 
itself. Many have fallen into it. Even Brahmadeva and 
the other Gods know not its end, and the state of those 
who fell into it. (297) Whence have I come. Whither 
am I going? Who am I? What is my true abode? How 
can wife and child and all else be completely ours? 
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(298) These form our snares. Association with them is our 
snare, hard to avoid. Then we easily lose our freedom. 

(299) Accursed be association with them. Accursed 

be all bodily seductions. In association with them I 
shall never find rest. (300) Association with them is even 
worse than would be the state of a poor wretch who sought 
to make his bed on living coals! (301) If I say, they 
are my own mother and father, and therefore I should now 
care for them, I have to ask when their mothers and fathers 
passed into the next world who cared for them? (302) 
Janardan [GodJ fills this whole world. He is also even in 
a child. Who then is anyone's cherisher? Who then is 
anyone’s supporter? (303) Whatever being comes to 
birth, it happens to him according to his Karma. He 
cannot find liberation until he reaps the result (of Karma), 
Such is the flow of birth and death. (304) Here is the 
fire (of sanisar) plainly before one. Why should a seeing 
man leap into it? If it is destroyed, what happiness would 
he lack? (305) The door to the acquisition of happiness is 
this birth into a human body. Why should one reject this 
happiness and continually concern oneself with bodily and 
household affairs? (306) ! No longer let this be my 

concern. Oh, when shall I attain Shri Avadhuta ! I must 
devote myself now to the certain attaining of Plim. (307) 
I must devise at once whatever means may bring about my 
meeting with Digambara, and the laying of my forehead at 
his feet.” 

(308) After thinking thus, what did Dasopant do? 
He who had descended to this earth as an avatar, chief 
among those to take human form? He said to himself, 
(309) 'If I inform mv mother and father of this, and they 
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refuse consent, and I remain wiih them, how will it be poss- 
ible for me to meet Avadhuta?’' (310) So what did this 
jewel-among-&/7(//e/a^‘ plan and carry out? May you saints^ 
and good people, be gracious to me, a lowly man and listem 


DASOPANT SFXRETLY LEAVES FOR 
AVADHUTA’S SHRINE. 

(311) . He had heard the story that had come down: 
from mouth to mouth, from father to son, that at Matapur 
in the Sahyadri mountains Shri Digambara dwelt. (312) 
He said to himself, “Unless I go there I shall not meet 
with the Son-of-Atri, [Digambar]. I will go at once with- 
out letting anyone know of it.'' (313) Thus determining, 

and fixing his thought on the feet of Digambar, this chief- 
jewel-among-i//a^/a.y, Dasopant Maharaj, started on his 
way. 


(314) Leaving his home, and proceeding on his way,, 
it seemed to him that Datta filled ever}^ step of the way. 
Datta filled all the ten directions. He saw Datta in all 
things animate and inanimate. (315) And as his feelings 
revelled at the feet of Datta, he saw Datta only both within 
and without his heart. He lost all consciousness of who 
he was, and where he was going. (316) Becoming thus 
one with Datta, he went joyously along. Who can ade- 
quately describe the good fortune of him on whom the- 
son-of-Anasuya [Digambara] shows his favor! (317) 
Whenever he came to a stopping place there Dattatreya was, 
and gladly supplied all his wants. (318) As he (Dasopant) 
thought of Him (Dattatreya) Digambar manifested himself 
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in his lustrous form, for He was Sadchidananda, Lord-of- 
the-Earth, The Soul-of-the-Earth, Digambar. (319) He 
who has the help of Prarabdha, has no fear of adversity 
or death, for wherever he is, there the Laxmi of success 
stands ready to serve him. (320) Blessed, blessed is Maha- 
raj Dasopant ! Blessed blessed is his extraordinary renown, 
for whom Shri Avadhuta, voluntarily revealed Himself in 
Euman form. (321) Blessed is his renunciation of wordly 
things ! Blessed is his state of vairdgya ! Although posses- 
sed with wealth, abundant and propitious, his heart found no 
enjoyment in sensual things. (322) Although at his home 
there was wealth enough to keep an elephant at his door, and 
a beautiful wife, possessed with every noble quality, yet 
having all this wealth, his feelings were not in the least en- 
snared by it. (323) He, to whom the objects of sense seem 
like poison, how would such an one become ensnared by 
them? Especially as he was an avatar in human form, des- 
cended for the salvation of the world. (324) As in the story 
of old, told in our books, Dhruva started searching for Shri 
Hari, so Dasopant started on his journey, for the purpose 
of meeting Avadhuta. 

THE PARENTS OVERCOME BY THEIR SON^S 
DISAPPEARANCE. 

(325) When Dasopant left the home, no one happened 
to see him, possessed of mighty power as he was. The eyes 
of all were bewitched, and so no one interfered with him. 
(326) The day after he left, the father and mother in great 
anxiety, began searching for him and day and night were 
deeply concerned for their son. (327) Messengers rushed 
hither, and thither, but he was seen by none. Although some 
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pass'ed near him, yet he escaped the notice of all. (328) If 
my good listeners should ask me, why he was not seen by 
any, the answer is that as he went along, he had become 
Avadhuta Himself, how then could human beings recognize 
him? 


(329) To the father and mother, anxious for their son, 
the people all said, '‘Why do you sorrow for him? You 
will meet him easily sometimes. (330) Kalikala has no 
terror for him. In the past, present or future he has no 
cause for fear. Why are you anxious about him who is 
under the protection of the King-of-the-Yogis. (331) 
It is Shri Digambar who is protecting him, for whom He 
became a Mahar, and giving the Muhammadan king un- 
limited money, delivered the boy and brought him back. 
(332) Thus assured in many ways, the parents were com- 
forted in heart and their minds arrived at this positive 
belief, ‘‘Sometime we shall meet again our darling.’^ 

DASOPANT MEETS KRISHNA JIPANT 
AT HILALPUR. 

(333) Turning now to Dasopant Maharaj, He who 
for the sake of bhaktas had become an avatar^ journeying 
along arrived at Hilalpur, (334) It was a village in the 
Bedar subha, and the Chitgopa paragana. Because the best 
of the tmt-bhaktas was living there, Dasopant was glad to 
arrive there. (335) The clerk [kulkarni] of Hilalpur 
and Dokolgi was a yogi and a bhakta. That is why Daso- 
pant came at once to where he was. His name was 
Krishnajipant. (336) Having selected a shady place, he 
was seated under a Sareti tree, at the side of his field. And 
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here arrived Dasopant SvCimi, chief-of-^^7/rwj, tender as a 
mother and great. (337) I know not in what special way 
this man had in his former succession of births worshipped 
Shri Hari, or the various ways in which he had shown re- 
verence to his guru. But it was because of that that Daso- 
pant came there. (338) As the man looked at Dasopant 
Svdnii he lost all consciousness of body. He saw directly 
before him the very form of Avadhuta. (339) He em- 
braced his lotus feet, gazing again and again into his face. 
In the meanwhile saying to himself, “Has Avadhuta indeed 
manifested Himself to me?'* (340) And as he looked at 

him, joy welled up in his heart. The whole universe seemed 
overflowing with supreme happiness. “Can this be the 
Supreme Brahma Itself, Intelligence having taken human 
form? (341) He seems to me to be really God. Al- 
though he has bodily parts, he is without parts. How 
wonderful that He should reveal Himself to my lowly 
person, He the Brother-of-the-Needy, Merciful One. 
(342) In seeing Him I gain my heart's desires. In seeing 
Him I lose my sorrows. At the sight of Him my heart is 
filled with joy. Why this should happen to me I do not 
understand." (343) Thus bringing joy to his heart, he 
again placed his head at Dasopant's feet, and in a 
tender voice this bliakta made his supplication to the SvdmL 


KRISHNAJIPANT INVITES DASOPANT TO HIS 

HOME. 

(344) '*Sadguru Mahdrdj, Tender- to- the-needy, 
Saviour-of-the-lowly, I am the lowest among the Ipw. By 
this sight of you I am happily blessed. (345) Where have 
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you come from? From here where are you going? Please 
inform me, Compassionate-One, Merciful one. (346) But 
now kindly come to my home, and render it holy, O Giver- 
of-blessing! In making my refuge at your feet, I shall 
escape the succesion of births and deaths. (347) I am in 
a. great fever from the three forms of affliction. I have 
seen no way for rest. But now as my Fortune rises, I see 
the way. It is the lotus feet of you, my Lord and King. 
(348) Place now your hand upon my head. You are no 
other than the Y~rot(tctOY-oi-bhakatas, tender-in-love-of- 
bliaktas, the rtiu^t-oi-bhaktas. O Ocean-of-Joy, take away 
from me the fear of this worldly-existence. (349) I am 
drifting away on the ocean of this worldly-existence ! 
Grasp me by your hand and draw me out. Who, aside 
from you, O Protector-of-the-lowly, can save me? (350) 
You alone are my sadgitru, You alone are the guru of my 
family line. Who, aside from you, O Shri Digambar, can 
enable me to become one who has accomplished his highest 
aim? (351) You alone are for me the guru-of-the-world. 
You alone are the gitru-of-my-imw\\y line. Who aside from 
you, O Shri Digambar, can enable me to become one who 
has accomplished his highest aim? 

DASOPANT CONTINUES HIS JOURNEY. 

(352) To the request of this good bhakta Dasopant 
Maharaj replied as follows. ‘‘Your wish will be realized 
in the future. Be most sure of this. (353) I am now 
going on for a special purpose. When that purpose is com- 
pleted I shall naturally return, and Digambar will fulfil the 
wish of your heart. (354) Thus replying to him. Daso- 
pant, started on his way, full of happiness. He soon arrived 
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at the well known town of Prcmpur, considered as the 
Benares of the South. (355) He started at once for the 
temple, with the dust of the road still upon him, and then 
went for his bath to the Laxmi pool. Having finished 
that rite, he performed the other prescribed acts of worship. 

(356) After worshipping Mulalinga, and worshipping 
Ghritamari, he then went to the temple to worship the image 
of Prem. 

DASOPANT’S PRAYER TO THE PREM A IMAGE. 

(357) After performing the madliuparka offerings, he 
worshipped^, with his lotus hands palm to palm. And out of 
the fulness of his joyous heart he thus addressed the God. 

(358) ‘‘Victory, Victory to Thee O King-Martanda, 
Tender-in-Thy-love-to-Thy-i/m^/a.y, Home-of-Joy, Infinite 
indeed is Thy Maya, unapproachable by even Brahmadeva 
and other Gods, (359) Thy deeds are unapproachable and 
inapprehensible, O Advocate-of-Thy-W^a^^a,?, Shri Mairala, 
Compassionate-One, Mighty-Wave-of -Mercy, Hus]>and-of- 
Mhalasa, Ocean-of-Pity, (360) Taking the side of those 
belonging to Thee, Thou destroyest the pride of I (as thou 
didst the demon Malla). Thou destroyest hypocrisy, 
(as thou didst the demon Mani) and makest Thy bJiaktas 
happy. (361) Vyasa and others praise Thee as the Lord 
of Premapur. Thou art he whom Brahmadeva and other 
Gods contemplate, O Malhari [Khandoba]. (362) Over- 
coming the waves of passion through enlightenment, do 
Thou, O My-inner-soul, Merciful One, remain in my heart 
together with Thy wife Mhalsa, Peace. (363) I will apply 
the treasure -0 f -knowledge (as termer ic powder) to my 
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forehead. I will lift up the tray (in the form of) my 
three-fold body, and will freely dance to the continuous 
sound of the loud music as token of my love to Thee. 

(364) Gladly will I perform the nine forms of worship, 
and place around my neck the garland of cowrie shells. 
Give me this promise that I shall remain at Thy lotus feet. 

(365) If Thou becomest the giver of this promise, how 
shall I any longer be troubled by Differences and No-Dif- 
ferenccs? Give me, O Digambar, to be Sadchiddnanda, in 
whom is no Difference.’’ (366) Thus offering flowers of 
praise, tears of love flowed from his eyes. Immediately 
Dasopant received the prasad (termeric) from the God. 
(367) Having rubbed this precious gift over his body, he 
hastened on his way. Bringing salvation to men as he went 
along, he arrived at Nandigrama. 

DASOPANT’S METHOD OF LIFE AT 
NANDIGRAMA. 

(368) This town is also called Nanded, where the river 
Gautami flows continually. Finding this sacred place a de- 
lightful one. Dasopant svdmi stopped there. (369) After 
his daily bath in the river he completed his austere devotions 
on the sand of the river. Then when it pleased others to 
give him to eat, he ate happily. (370) His rule was to ask 
no one for food. And moreover he was not conscious of 
whether he received food or whether he fasted. (371) He, 
whose heart finds its joy in God [Avadhuta], how could 
consciousness of body be possible? And he who has no con- 
sciousness of possessing a body, what can hunger or thirst 
be to him? (372) Hunger and thirst are natural laws of liv- 
ing beings. Yes, but the Witnesser-of -living-beings, the 
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Supi*eme-Being, the Wishtree-for-the-desires-of-fc/^flfef^JJ, 
was this Dasopant Svdmi himself, j\4ighty One. (373) His 
food and drink was the contemplation of the image of 
Avadhuta. In drinking the nectar of that contemplation of 
the image of avadhuta his heart had full satisfaction. (374) 
He whose contemplation continued the same in the three 
mental states [waking, dreaming, sound sleep], and who 
never ceased for a moment his contemplation, the light of 
his moon-face appeared glorious to all. 


PEOPLE WONDER AT D/XSOPANTS 
APPEARANCE. 

(375) As the men and women of the town watched 
this noble child-yogi, they said to one another, ‘'What an 
avatar in human form he is ! And to think that he has 
appeared here ! (376) As one looks at his moon-face, 

one's chakor-tyts [A bird that lives on moonbeams] cannot 
be sufficiently satisfied. Blessed indeed is his mother, that 
she should have borne so beautiful a child!" (377) 
Others exclaimed, “Blessed indeed is that beautiful wife! 
We wonder what special prayer she made to Shri Hari. It 
was certainly by it that she became His wife." (378) One 
said, “He is a Yogabhrashta/' Another said, “He is a per- 
son of noble birth." A third remarked, “His extraordinary 
austerities are being seen now." (379) Another question- 
ed, “Think you that he has a father and mother? If he 
has, one would think that they would have hastened here 
in search of their son." 
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THE PEOPLE QUESTION DASOPANT. 

(380) Some put the question directly to him. 'Tn 
what part of the country is your father?'^ He replied, 
**Avadhuta is my mother and my father in every place. 
(381) He is my dear F'ather and my Mother. He it is 
who protects me. He it is who watches over me all the 
time. I have no one but Him.” (382) As they listened 
to his reply, they all nodded their heads in pleasure, and re- 
marked, “This is not a child. Shiva has manifested Plim- 
self in human form. (383) From now on the whole world 
will be saved throuj^h him. He appears a beautiful human 
being, but he is not a human being. (384) For, as his 
story falls on one’s ears there arises in one’s heart the desire 
to discard all worldly things. He is an Ocean-of-z^flira^ya, 
a Mine-of-the-precious-stones-of-intelligence.” Thus spoke 
the people to one another, the aged to the aged. 


DASOPANT COES TO MATAPUR 

(385) Dasopant now thought to himself, “I must do 
what will quickly bring about my meeting with my Sadguru 
svami. (386) .So I will go to Matapur, for Shri Digambar 
is there; He who is The-Advocate-of-the-bhaktas, the 
Saviour-of“t:he-lowly, the Wish-tree-for-the-desires-of-the 
Needy. (387) If I do not first go to Matapur, how may 
I expect to meet The-Lord-of-the-Yogis. That is His place 
of rest. And His image there produces peace. (388) If 
I do not gain that fourth state [absorption into Brahman], 
how shall I attain His essential form? And Matapur, is, 
the original place for gaining this fourth state.'' 
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(389) With this thought in mind Dasopant started on 
his way, to whom Avadhuta was the loving friend in need. 
(390) Blesssed is this Maharaj, this Great (Dasopant) 
whose name if any take, they can all easily realize their 
highest end. He descended to save the world. (391) 
When he passed to the other side of the Ganga [Godavari 
river] the whole animate and inanimate creation seemed to 
be Shri Digambar. He seemed to himself to be Digambar. 
(392) Losing consciousness of who he was, or where he 
was going, he continued however to walk along. (393) 
He whose intellectual self was Datta Himself ; He who was 
contemplating the Lord-of -yogis, he who l^ccame Datta, 
walked along. 

DASOPANT ARRIVES AT MATAPUR. 

(394) He arrived first at the town of Matapur, truly the 
original seat (of manifestation) where dwells The-Lord-of- 
the-yogis because here He manifested himself. (395) He 
climbed up to the top of the mountain and entered into the 
temple, and seeing with feelings of love the image of Tri- 
purasundari, worshipped Her with the sixteen-fold rites. 
(396) After having worshipped Her, the Mother-of-the- 
World, with these sixteen-fold rites, he stood reverently 
before Her with his lotus-hands, palm to palm, praising Her 
out of the fulness of his heart. 

(397) '"Victory, Victory to Thee, Mother-of-the- 
World [Jagadamba], Wliose-form-is-that-of-Om, Sadchi- 
dananda, Giver-of-Blessings, Creator-of-blessings, Primal- 
Bhavani, Giver-of-Mercy. I bow to Thee. (398) I bow 
to Thee, Amba, with Eyes-like-lotus-leaves, I bow to Thee, 
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Amba, The-cream-of-the-whole-Vedas, I bow to Th<ie, Am- 
ba, Primal female, Merciful-One, Compassionate One. (399y 
O Amba, Brahmadeva and other Gods, becoming like bum- 
blebees serve at Thy lotus- feet, desiring to suck the honey, 
which is in the form of universal mercy. (400) It i&* 
difficult even for them to attain Thee, and here am I one 
dull of understanding. If, therefore, Thou doest manifest 
Thyself to me, it will indeed be a wonderful thing in this^ 
world. (401) These wonderful acts of thine are infinite, 
unapproachable, inapprehensible by all the Vedas ancf 
Shdstras, If Thou wilt take me as Thy child on Thy lap, 
it will indeed be a wonderful thing in this world. (402)* 
Even the great can never take their seat on the royal throne,, 
but the king’s son can use it whenever he wishes. (403) 
Now Thou art Divine-queen, Mother-of-the-World, God- 
dess-of-the-World, and I truly am but Thy child. Give me 
Thy glorious favour. (404) Favour this lowly child of thine, 
and help me to meet Shri Digambar, for aside from Thee, 
O Amba, there is no door to the attaining of Digambar. 

(405) Thus as these handfuls of word-flowers were placed' 
at the Goddess’ lotus feet, he was unable to satisfy his 
desire for the continual beholding of Her glorious feet. 

(406) But as Dasopant’s thought centered on the feet of the 
Goddess, he received Her return- favour [prosad]. With that 
prasad came the welling up of joy, and the easy attainment 
of Shri Digambara. 

DASOPANT VISITS THE SHRINE OF ANUSUYIA 

(407) After receiving Amba’s blessing, Dasopant re- 
mained tliere for five nights. You ask, what he then did,, 
this Maharaj, this full human-az/a/ar, this Great One?^ 
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i(408) He started on his way from there and began climb- 
ing to the summit of the Sahyadri range of mountains. 
That was the rest-home if Yogeshvar, where everything was 
joyous. (409) Having received Amba’s blessisg, it oc- 
curred to Dasopant’s mind that he would first visit the 
shrine of Anusuya on his way and then continue his ascent 
of the Sahyadri mountain. (410) With this purpose in 
mind, that jewel of a hhakta, prepared then to make this 
visit to Anusuya. (411) He said to himself, '"Anusuya 
stands for knowledge glorified. She stands first among 
dutiful wives. Through Her womb my Lord [Digambar] 
Statue-of joy, became an awfdr. (412) As Dattatreya, 
with a three-face form. He descended through her womb. 
Blessed is this first of mothers, renowned in the Vedas and 
Purdnsl (413) Blessed is this mother, Anusuya, chief 
.among dutiful wives, to see whose goodness Brahmadeva 
.and the other Gods came, assuming human form. 


THE PURANIC STORY OF ANUSUYA 

(414) The story of Anusuya is told in a Purana. 
Listeners to the reading of the Purans have heard the story. 
There is certainly no necessity for my relating it here. (415) 
It is foolishness for me to relate to you the stories of the 
Vedas and Shdstras, since you know the inner contents of 
them. (416) There is no lack of food in a rich man's house. 
Still when he is invited to dine by some poor person, he, as 
being friendly to the poor, gratifies the kindly wish. (417) 
So, you listeners, are kindness itself, while I am dull of 
intellect and weak. But receiving strength from your favour. 
1 desire to relate the story of Anusuya. 
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(418) Anusuya was simply a mine of knowledge. 
Her heart found its enjoyment at her husband’s feet. Her 
husband, praised in Shastras and Puranas, was the renowned 
rishi, Atri. (419) She had no other divinity aside from 
her husband. She regarded her husband as the supreme 
Brahma Itself. She was as absorbed in the service of 
her husband as an avaricious man is in his acquired wealth. 
{420) Her husband alone was her wealth. Her husband 
was the very life of her life. She never allowed a moment 
to pass without some service to her husband. (421) She 
jumped at every opportunity of serving her husband. She 
took no pleasure in anything but in her husband’s service. 
She would hasten to his service, leaving every other object 
of interest. (422) She considei'ed his service as the ful- 
filment of her ambitions. In his service she saw the attain- 
ment of the supreme-spiritual-riches. Such being the 
teaching of 'the Vedas, she followed it. (423) She was 
thinking of her husband during all the three states of her 
time [waking, dreaming, and sound sleep]. All her joy 
she sought at her husband’s feet. She had no other occu- 
pation, but the service of her husband. (424) Wherever 
her husband’s feet made footprints, there she wished she 
was the earth. She who had in her heart such wishes, she 
indeed is a blessed woman in the three-worlds. (425) 
Whatever her husband wanted, she jumped to supply it. If 
he was in any distress, she was ready to give her own life to 
ward it off. (426) She considered her husband as her 
jadgurii. She was ever ready to obey his wishes. Her joy 
was in following the desires of her lord. (427) The 
woman who conducts all her devotions according to the 
wish of her lord, she is blessed in the whole oT the three- 
worlds. In remembering her people arc saved. (428) 
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The ethical teaching of the Vedas is that a son should 
worship his mother and father, a woman should worship 
her husband, and a householder should worship his guests. 
(429) Anusuya’s ears having taken in the teaching of the 
Vedas, the renown of her devotion to her husband's feet 
filled the three-worlds, and Brahmadeva and the other Gods, 
sang her praises. (430) The service of her husband was 
her religious rites [tapa\ which she carried on in that one 
form. Her abundant love was ever new, and her joy was 
ever increasing. 

(431) Seeing her iapa [acts of devotion to her hus- 
band] the gods had a desire to see her. And pointing to* 
her with the fore finger praised her, ''Blessed is this devoted 
wife," they exclaimed. (432) Now it happened that the 
great, learned, and glorious divine rishi, by name of Narad 
Muni, who wanders over the three-worlds, (433) with a 
vind in his hand, and his lips repeating with loud shouting 
the name of Narayana, Hari, -seeing Anusuya's extreme 
devotion, arrived on this world. (434) And as he saw her 
devotion to her husband, he was filled with intense love for 
her. With feelings of reverence he praised her, paid her 
homage with joyful emotions, and then started on his way to 
Heaven [Satyaloka]. (435) In this Heaven [satyaloka] the 
Muni described to Savitri the reputation of Anusuya. "One 
should call her blessed", he said, "chief among dutiful wives. 
(436) In all the three-w^orlds I see no one equal to hen 
You are the queen wife of Brahmadeva, but I cannot say 
that you are equal to her." (437) Thus talked to by the 
Muni, Savitri, felt ashamed, and complained of it to her 
husband. (438) In the same way both in Vaikuntha (Heaven 
of Vishnu] and in Kailas [Heaven of Shiva] the Muni told 
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the same thing to Rama and Uma. They also felt ashamed, 
and complained to Vishnu and Shiva. 

(439) Seeing what results Anusuya's acts of service 
were bringing forth, what did Brahma, Vishnu and Shiva 
do? (440) but take the guise of guests, and the three 
arrived at the ashram of Atri. The Muni was away, per- 
forming his austerities. Anusuya had remained at home. 
(441) How extraordinary was this woman, Anusuya, that 
Vishnu, Shiva, and Brahma should come to visit her, to 
satisfy their hearts by the sight of her devotion to her hus- 
band, and to give her a blessing in person. (442) The 
three took the form of Brahmans, and entered the ashram, 
saying as they entered, “We are guests, who come to be 
dined.” (443) As soon as these words fell on her ears, 
Anusuya came out of the house, and graciously paying them 
homage, said to them very joyfully, (444) “Come into 
the house. The lord of the house has gone to perform his 
austerities. You are indeed Supreme Gods. May I have your 
favor. (445) By the time I finish the preparation of the 
meal, my lord will certainly have returned. Seat yourselves 
for a little while, while you wait.” (446) The three had 
however, really come to test her, to see what was the 
stt^ngth of her devotion to her husband. That is why they 
had come, and so they said to her, (447) “We are alto- 
gether overcome with hunger. We are almost dying. So 
give us to eat at once, and satisfy our need. (448) A 
guest is Vishnu himself. A guest is Shiva, A guest is 
Brahmadeva. This is the well known teaching of the Vedas 
and shastras. (449) Your Lord knows by heart the whole 
of the Vedas and Shastras. You also are acquainted with 
them, and we would not suffer the making of any delay. 
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(450) If you give us food, your lord will be very pleased. 
Raise therefore no question, and quickly give us to eat/'' 

(451) Listening to their words, and bringing to mind the 
feet of her husband, she prepared well seasoned food, and 
said to them, (452) “I have no question, but that you 
are Brahma, Vishnu and Shiva. Arise and eat. The food 
is now ready.’’ (453) Thus addressing them, she first 
brought water for their bath, and as they finished she pro- 
vided the beautiful silk garments [pitd))ibar\ for them to* 
put on. (454) She then brought and gave them the 
fragrant paste, flowers and other things they needed. Joyful 
in heart, she placed the jewelled plates before them. (455) 
Remembering her lord’s feet, she produced the well season- 
ed food. Seeing it, the three said to her. (456) '‘We are 
not like other Brahmans. We have a very strict rule. Un- 
less it is observed, we shall eat none of this food. (457) 
You are chief among dutiful wives. Your renown has 
reached throughout the three-worlds. Listen to what we 
say, and do accordingly.” (458) She replied, “Your wish 
is my authority. I will truly do all you ask me. Whatever 
satisfies you, will be a pleasure to Vishnu and Shiva.” (459) 
Hearing her gentle reply, Vishnu, Shiva and Brahmadeva 
were pleased, and said to her “Serve us unclad. (460) 
If you have the worshipful spirit towards guests, you must 
serve us with this well seasoned food, entirely unclad. 
Only then will we eat at your house.” (461) As she heard 
these words, her mind was thrown into utter confusion. 
She said to herself, “Let me die ! This is too terrible ! (462) 
If I do not listen to their request, these Brahmans will turn 
away. And these are not Brahmans. They are Brahma, 
Vishnu and Shiva.” Thus she thought to herself. (463) 
Then standing for a moment perplexed, and thinking of her 
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lord in her heart, she cried out ‘'O Protector-of-the-Iowly^ 
save me from this shame ! O Beloved-of-my-Heart. (464^ 
All my life, aside from you, every man was to me like a 
father. If this feeling of mine is indeed true, you will 
protect me from this shame. (465) If my trust is truly 
in your feet, you will at this time save me from this shame,. 

0 Lord-of-my-life, O Merciful one. (466) You are my 
dearest and nearest. You are my family divinity. Aside 
from you I have no divinity. So rush to my help at this 
time. (467) The dust of the feet of dutiful wives, that 
is the kunku that I use to mark my forehead. If this is 
so, then save me now from this shame. (468) Thus think- 
ing of Maharaj Atri, she took in her hand his water jar,, 
and sprinkled the three guests. They turned into infants. 
(469) Seeing these infants with her lotus eyes, she was 
overcome and sank in an ocean of happiness ; again and again 
she gazed at their infant faces, and kissed them in her 
joy. (470) She said to herself, “These three infants are 
like three suns at their rising. As one sees their light, sun 
and moon are like fire-flies. (471) Before their light what 
is that of the poor moon ! How great is my good fortune ! 

1 wonder why it has arisen ! (472) During all my life I 

have not seen the treasure of a son of my own. Now how' 
shall I make the wave offering over these babes?'' (473) 
Saying to herself, “My desire is being fulfilled" she closely 
hugged the babes. This was a blessing difficult to obtain 
even by those who perform the agnishthoma and other 
sacrifices. (474) They, by whose power took place the* 
acts of creation, and at whose remembrance the evils of the 
Kalikala flee away, becoming babes, played before the sight 
of Anusuya. (475) Blessed is the good fortune of Anu- 
suya, that the three gods, Brahma and the otliers should be-' 
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•come babes, and joyfully play before their mother. (476) 
As she hugged the babes, a great joy filled the universe. 
Waves (of joy overflowed the mother. (477) As she again 
and again looked at the babes, her feelings were over- 
come with joy. How can one sufficiently sing her praises ! 
Praiseworthiness is deserved by her alone. (478) But still 
thinking of her lord, she took up the three babes, and joy- 
fully placed them in a cradle. (479) The cradle was the 
eight-emotions (of her heart). Over them shone the beauti- 
ful moonlight of love. The mattress was Peace. Tbe 
bottom of the cradle was soft. (480) Putting these child 
avatars to sleep in such a cradle, she again and again sang 
to them her cradle songs. 

ANUSUYA^S CRADLE SONG. 

1. Chorus. 

“My Babes, jo, jo^ jo, good and beautiful, Brahma, 
Vishnu and Shiva. 

You are a cloud of mercy. Hearing of your compas- 
sion, you have given to me, a childless woman, the gift of 
three sons, through your kindness. Chorus. 

2. That I see these babes is simply the fruit of my 
frequent bowing at the lotus feet of my kindly Atri. 

3. These jewels of infants seem perfect in the six 
gunas, eyes of my eyes, and my inner light. 

4. Your kindness is infinite, I cannot return your good- 
ness, O Giver. The dust of your feet brings blessing. 
Victory, Victory, O, Digambar.*' 
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(481) Singing this cradle song, she made them happy, 
singing Victory, Victory. And as her emotions went to- 
wards them, she began to sway back and forth in the 
excess of her joy. (482) The eight-emotions crowded upon 
her, as she shook and perspired in her emotion. How can 
one sufficiently sing her praise, that Vishnu and Shiva 
should play before her? (483) Blessed be Brahmadeva, 
who put aside his greatness, became an avatar for the sake 
of his bhaktas, that He might give them their heart's desires. 
(484) Be they women, - Vaisyas, or Shudras or Brahmans, 
who are at the head of these, if any one among these comes 
to Raghavendra for help, He manifests Himself for their 
aid. (485) The advocate-of-his-t/^a^/aj, is the title tightly 
fastened to his feet. It requires only to come to Him for 
help and the Merciful One gives a place of joy. (486) 
Anusuya's tapa in the form of devotion to her husband, be- 
coming known everywhere, the Suprente Gods, spirits in 
human form, Vishnu and Shiva, manifested themselves. 
(487) Blessed is this chief jewel of a dutiful wife. Blessed 
is the earth she trod. Where such a faithful wife lives, 
blessed, blessed is that place. (488) The very heavens could 
not contain the glory of the home, where Vishnu and Shiva 
manifested themselves. For her these avatars came down to 
the earth, caring nothing for the effort. (489) As 
these babes filled her eyes, this dutiful wife lost bodily cons- 
ciousness. With the light shining within and without her, 
how could she have any consciousness of body? (490) 
Anusuya easily had such a sight of God as they do not 
have who depend on austere austerities, or the eight-forms- 
of yoga. 
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(491) When Brahma and the other Gods saw her in- 
tense feelings and manifested themselves as infants, then 
what did Indra and other Gods do? (492) '‘How are the 
acts of creation and the like to go on properly?’' They said, 
“How are we to plan for it? We do not know how to plan." 
(493) The god Indra said to them all, “Not realizing the 
glory of devotion to a husband. I conceived a desire for 
Ahilya, and as a consequence my whole body became cover- 
ed with eyes. (494) And how many there are, who, not 
recognizing the value of such devoted wives, have fallen. 
(495) How many indeed ! Simantini, worshipped a married 
couple, giving them garments and ornaments as though they 
were Shiva and his wife. The Brahman lad who, in jest, 
had come, pretending to be a wife, became a woman. (4%) 
For this reason even the Vedas and other Shastras cannot 
sufficiently praise fidelity to a husband. For, bound by 
promises to Savitri, Rama and Uma, the three gods (their 
husbands) became infants. (497) Recognizing the lotus 
heart of a devoted wife, lovable, and in full bloom, the three 
have become babes ‘and are sucking the honey of love. 
(498) The bumble bee bores into the hardest wood, but It 
will not in the least injure the lotus flower, so these three, 
Brahma, Vishnu and Shiva are caught in the love lotus of a 
devoted wife. (499) Now to free these three depends on 
that same devoted wife. Aside from her (Anusuya) there is 
certainly no other way. (500) If she should have compas- 
sion upon them, then only the three can come back to their 
former abode and in their former forms." (501) Thus 
Indra expressed his sorrow to the guru of the gods. 

Turning now to Savitri, Uma and Rama, they were 
deeply concerned for their husbands. (502) then 
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the divine-rishi [Narad] appeared and said to the three 
wives, ^'Your husbands have become babes in \nasuya’s 
house. (503) The three have become biautiful babes 
and are playing in the cradle of her bosonL Noiv” you must 
exercise the power of your might and bring them back in 
their former shapes. (504) When I describ^^d to you the ex- 
cellence of the faithful wife, you took offence. Do you 
now see what power a devoted wife possesses? (505) 
You are the wives of Gods. It is by your power that this 
world moves so regularly. Why are you worrying? (506) 
She is merely the good wife of a Brahnuii. What power 
indeed has she ! You are the Primal-Powtrs. What is she 
before you 

(507) The three godwives listened to tha Muni's sar- 
castic remarks, and still feeling anxious they asked hint 
what they should do? (508) ''We did not believe you at 
first," they said, "and put the devoted wife to a severe test, 
but we have now experienced naturally the result of it. (509) 
Now tell us how we are to get back our husbands, O Sir, 
noble Muni.'' Thus reverently speaking to the Muni, they 
paid him loving homage. (510) The divine-m/n’ laughingly 
said "You must go as suppliants to Anusuya. Only thus 
will you be able to get back your husbands. (511) She will 
have compassion on you, and will make you a gift of your 
husbands. Aside from this there is no other way of getting 
back your husbands. (512) The three, seeing that the 
work of creation and so forth was very laborious, they 
have become babes to avoid that hard labor. (513) And 
in the act of drinking her mi\k oi love, she in her turn 
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is experiencing supreme joy. They will, therefore, not re- 
turn again to their former state. (514) They are playing 
in the fullness of joy in order to pay respect to the devotion 
of a faithful wife. Therefore you must needs go reverently 
to her as suppliants.” 

(SIS) They trusted to the Muni's words, and the three 
joyfully started on their way. They arrived at the home 
of Anusuya to get back the lords-of-their-lives. (516) 
The wife of the Rishi, recognizing that the godwives had 
come to her ashrama, embraced them, and led them into 
the inner rooms. (517) Passing through three doors, she 
led them into the fourth room, where the Primal God 
fNarayana] in His beautiful three faced form was playing. 
(518) When they saw the three babes in the cradle of 
Anusuya's love, all three were astonished, and exclaimed 
“How wonderful this is!” (519) They saw Anusuy^ 
in the fourth state of mind, holding with full attention 
the cord of the cradle, and in her intense joy singing her 
cradle song, “/o, Jo, Jo," (520) And as she sang the 
cradle song, her feelings took their very form, and in the 
midst of her song “/o, Jo, Jo," Atri muni returned. (521) 
He, Maharaj, was a mass of knowledge, and there was no 
end to his austerities. Amongst ascetics he was recognized 
as Vyomakeshi [Shiva] Himself. (522) He was one 
whose brilliance the heavens could not contain. The earth 
where he lived was made blessed. And it was his wife^ 
Anusuya, who stood first in Fidelity-to-husband. (523) 
Even she, who excelled all in Fidelity-to-husband, saw that 
her lord had come back to the ashram, she arose lovingly^ 
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and in joy bowed at his lotus feet. (524) The great Muni 
said to his wife ‘‘What is this sound of ‘Vo, /o, /o, ? How 
have you obtained these babes? Tell me in detail'^ (S2S) 
Anusuya placed her head on his feet, sprinkled by her tears 
of love, and wiih palm to palm in a humble voice she first 
related to him how the children were in the house and so 
on. (526) And further with joy she exclaimed, “May 
my head be ever at your feet. If your assuring hand is 
on my head, who can sufficiently describe my good fortune? 
(527) This is merely the fruit of my heart's worship of 
the lotus feet of my lord. Brahma and the others were 
pleased with me, and becoming babes, are playing in the 
cradle of my bosom. (528) Shall I now make a wave 
offering of myself before these babes? The house is un- 
able to contain their glory. They must really be Vishnu 
and Shiva. (529) Knowing me to be among the very 
lowly, and knowing that I felt intensely the want of a child, 
through your favor they gave me these jewels of babes." 

(530) As the Muni listened to his wife's loving words, 
the very heavens were unable to contain his joy. Then 
seeing the three visitors, he said to them, “Mothers, why 
have you come here?" (531) The three very humbly 
replied to the Muni, “We did not know the power of this 
faithful wife and we have put her to the severest test. (532) 
The consequence is that our husbands, Gods of gods, seeing 
the virtue of Fiedelity-to-husband, have of their own accord 
become babes. (533) Now have mercy on us, and give 
us back our husbands." Thus they requested the Muni, and 
praised Anusuya, (534) “Victory to you Anusuya, 
mine-of -knowledge. You are chief among those who are 
faithful to their husbands. Blessed, Blessed are you in the 
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three-words. We have no where else seen such a faithful 
wife. (535) Ignorant of your greatness, great pride swel- 
led within us. But now having seen your lotus feet, all 
our feelings of pride liave vanished. (536) Be merciful 
to us, mother, and give us our husbands.'' And with this 
plea, they held the feet of Anusuya. (537) Blessed is Vishnu, 
Shiva, and Brahma. Blessed is Savirti, Uma and Rama, who 
putting aside the glory of their own authority, increase the 
glory of their bliaktas. 

(538) The RisJii was pleased with what the godwives 
said, and turning to Anusuya asked her to bring his water 
jar. (539) She brought the water, and in love reverenced 
his feet. He then sprinkled the babes, and they assumed 
their former shape. (540) Four-faced, and on a lotus 
seat, Four-armed, the husband of Kamala, and the Five- 
faced one, the husband of Uma, now revealed tliemselves. 
(541) Seeing directly before him Brahma, Vishnu and 
Shiva, the Rislii conld not restrain his sobs. Tears of love 
flowed from his eyes, and the eight-feelings filled his whole 
being. (542) As these eight-feelings crowded in upon him, 
they altogether removed his consciousness of body. He 
even lost the consciousness that he ought to be praising 
them. (543) What an overflow of joy the Muni felt! 
What a shower of divine happiness ! What a find of a 
well of overflowing gladness! (544) Where Brahma 
Vishnu and Shiva manifested themselves there the very 
heavens were unable to contain their glory. It seemed as 
if millions of suns had risen at one and the same moment. 
(545) Seeing the Muni's absorbed attitude, BrahmS and 
the others rejoiced, and arousing him to consciousness said 
^'Blessed, Blessed". (546) As soon as the Muni came to 
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consciousness, he tightly grasped the feet of Vishnu and 
Shiva. And as he again and again bowed, he exclaimed, 
‘'Have mercy on me''. (547) He placed his head at their 

feet. Making a hollow of his palms, he joyfully and lov- 
ingly sang the praises of Vishnu and Shiva. (548) “Vic- 
tory,^ Victory to Thee Brahma, Creator-of-the-universe, 
Ornament-of-the-Vrishni-line, Protector-of-fhe-universe, 
Giver- to-universe-Thy-Heavenly place, Lord-of-Dakshayani, 
I bow to Thee. (549) Brahma^ Vishnu and Shiva ! 
Only in name does there appear any difference to men, 
for, you are really one, just as in the water of many jars 
there are many reflections of the one sun. (550) The 
gold is all alike, but the ornaments vary in form. Earth 
and the jar made of it, are both different, and yet not 
different. So you, SadcJiidaiianda, [Brahma is existent- 
Intelligence-Joy] absolutely perfect, how can there be in 
you three any difference? (551) As one thinks of you 
in the heart all three-fold distinctions vanish. One thread 
but making many pieces of cloth. Such a sight he obtains. 
(552) He, who, opening his eyes, sees all as one, how can 
he see varying creations, for to him the idea of difference 
and non-difference disappears entirely, like a plunderer he 
readily gains the plunder of Non-Duality. (553) There- 
fore your contemplation, and your glory are unapproachable, 
and inapprehensible to even the Vedas and Shasrtas* Vyasa 
and the others found their limit when they attempted to 
describe you. (554) I do not know what good deeds I 
performed in my many previous births, nor whether I 
made over to Brahma whatever I did. But it is because of 
that, that my eyes are now filled with the sight of your 
lotus feet. (555) There are those who, that they may see 
you^ repeat nurntras, make use of the five-fire rite, or wander 
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from forest to forest, but they find it difficult to have the 
sight of you. (556) That they may see you some make 
gifts, others perform the holy fire-sacrifice, others dig wells^ 
and ponds, build walls round temples or erect rest-houses 
in forest, but fail to see you, (557) Just as the rivers 
Gaiiga, Yamuna and Sarasvati make the universe holy, so 
you have purified me, a lazy man, by the sight of You. (558) 
O Giver, I have no way of returning this kindness of yours 
that just by this chance bowing to you I shall escape the 
succession of births and deaths. (559) With this bowing 
to yoUj all rny confusion of mind has vanished. And what 
joy I have gained! I cannot measure it! (560) You 
are beyond knowing and not-knowing : You are the images 
of joy. You have saved me by the power of mercy, re- 
garding me as your child. (561) I see to-day the good 
deeds done in the many former births, come to fruit, for 
to-day I have seen your true form, and my eyes are filled 
with joy.’' (562) Thus he spoke to them, and again and 
again praised the Three. And they with joy in their hearts 
said to the Muni. (563) ‘‘Blessed^ Blessed, are you, 
father, Atri. Blessed is the devotion of your wife. It is 
because we saw her excellent acts of devotion that we all 
came here. (564) We did not realize the power of her 
devotion. It seemed very strange to us. She turned us 
into babes, and joyfully played with us. (565) Blessed 
is she, chief among those devoted to their husbands, to 
whom Savitri, Lakshmi and Bhavani have come to pro- 
strate themselves before her. What she has done has no 
limit. (566) We are well pleased with you. Ask of us 
any boon that your heart desires. We shall give you the 
boon and quickly return to our own abode.” (567) Hear- 
ing the assuring words of the Gods, Atri muni placed his 
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liead at their feet, and joyfully said to Vishnu and Shiva, 
(568) ''Give the promise of the gift to her who caused your 
^coming. I am satisfied by merely the sight of you. I have 
no wish whatever. (569) The full satisfaction of my 
desires is to be at Your feet. If my head is there, I have 
nothing else to ask for. (570) [Asking implies that you 
are far from me, therefore, I do not wish to ask for any- 
thing. I have had enough of asking as I behold Y'our perfect 
feet. (571) Your feet are very holy. To make a request is 
like defiling oneself by the touch of a Mang. May I never be 
an unprotected child. This only is my wish.'' (572) As 
the Gods heard this request of Atri, they were pleased and 
said to Anusuya, "Ask a blessing, O you of Devotion-to- 
husband." (573) Then what did Anusuya do, but arrange 
three seats, and seated on them Vishnu, Shiva and Brahma 
with their wives; (574) Savitri and Brahma of the lotus 
seat, Kamala with the father of the lotus-born, and Gauri 
with her husband. To these she paid joyful reverence. (575) 
But first joyfully worshipping and praising the lotus feet 
of Atri, she then, the wife of Atri, made the following 
request of Vishnu, Shiva and Brahma, (576) "Victory, 
Victory to Thee, Brahma, Vishnu and Shiva Ocean-of-com- 
passion, Bestower of-mercy. There is no limit to Your 
kindness. And I can never return your favors. (577) I 
am the lowliest of the low. I have never had a child. It 
is by your mercy that I have seen a son's face. (578) 
These three sons, possessing the six-qualities have been the 
most precious light for my eyes. They have been tlie pre- 
cious jewels of the ornament on my bosom. (579) I want 
to see these all the time, and play with these joy-statues. 
For this I am an earnest suppliant at your lotus feet. (580) 
Grant me my heart's desire, and give me the gift of three 
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sons. You are very merciful. This is the wish I ask to 
be fulfilled. (581) Give me those very three babes whom 
my eyes saw, those whom I put to sleep in the cradle of my 
bosom, and whose glory has attached itself to my heart. 
(582) I shall then see with my own eyes tl\e childish plays 
of these babes. This alone is my wish, O my Svdmis, 
fulfil my wish.” (583) As the three, Vishnu, Shiva and 
Brahma, listened to the request of Anusuya they could not 
contain themselves for joy. And they said to one another, 
“We can easily bring about a manifestation for her sake.'” 
(584) And so laying their plans, Brahma, Vishnu and Shiva 
were glad and said to Anusuya, “Receive this boon, mother- 
in-chief, devoted-to-your-husband. (585) For your sake^ 
we, who are a trinity, will become Unity, and become your 
child, O beautiful faced one.” (586) So saying, in accord- 
ance with their boon, right before her eyes, Brahma, Vishnu 
and Shiva appeared in an avatar. (587) O ye saints, re- 
verently and kindly listen to the date and the day of the 
week on which Dattatreya became an avatar. (588) It 
was on the second day of the dark half of the month of 
Kartika, on a Monday, under the constellation of Krittika, 
that Shri Digambar descended as avatdr in the home of 
Anusuya. (589) Beautiful was he with his feet placed 
together. He obscured the light of a million suns. Around 
his beautiful waist was the yellow silk garment. Around 
his neck a garland of flowers displayed its beauty. (590) 
He was of a complexion purely dark, tender-limbed, a face 
with a soft smile, extraordinarily beautiful. A crown on his 
head, and alligator shaped earrings glistened in his lordly 
ears. (591) His six arms bristled with weapons, of 
various kinds in each hand. Such was the fair form in 
which the giver of blessing to Atri manifested himself. 
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(592) In his two lower hands were a rosary and water-^ 
jar. In his middle hands a musical instrument and trident. 
In his glorious upper lotus hands the divine conch shelf 
and disk displayed their beauty. (593) Seeing this babCr 
Digambar, Anusuya could not restrain her sobs. Tears of 
joy flowed from her eyes, and she sank in the sea of 
happiness. (594) She attempted to speak and her speech 
was filled with divine joy, and as this beautiful joy crowded 
in upon her, Anusuya’s feelings overcame her. (595) 
When her feelings were absorbed in divine joy, bodily cons- 
ciousness wholly disappeared, And with the total vanishing 
of bodily consciousness, this mother became absorbed in the- 
divine joy. (596) Blessed is that woman Anusuya. She 
lost all bodily consciousness. The eight manifestation of 
emotions, such as inability to move, and the like overcame 
her completely. (597) The loving Anusuya sat lost in 
contemplation under the tree of Absorption-in-Brahma. 
Imagine what the condition of the rishi Atri was at that 
time! (598) As his eyes saw the Image-of-joy, divine- 
joy gushed forth from all his organs, and as the rishi felt 
its inspiration his feelings became absorbed in Avadhuta. 
(599) And as his feelings became absorbed in Avadhuta, 
all within seemed Avadhuta. Nor was there any place- 
vacant of Avadhuta. (600) Then the two, the rishi and 
his wife, submerged in the sea of joy, were brought to cons- 
ciousness by the gods. (601) Just then Indra and some 
other gods by chance appeared there. In their joy and glad- 
ness they showered flowers down on the two. (602) Softly 
the drums beat, and Narad and Tumbar sang in their Divine 
joy. All the great rishis now assembled there, Vashishtha 
and the other great Munis. (603) The fourfould Deli- 
verances, namely Unity-with-the-Divine, and the others^ 
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were already serving there at the Ashrama of Atri. Riddhi 
-and Siddhi [the attainments from yoga] were wandering 
about before his door in hurry back and forth. (604) For- 
giveness, Restraint and the multitude of other helpers stood 
there with joy, rebuking Lust, Anger and the like, saying to 
them, ‘'You have no business here (605) No one turns 
away ‘Faira^rya, Forgiveness and Right-thinking. Humility 
and all the other like virtues live in intense joy. (606) Ganga, 
Yamuna and other rivers, wishing to possess their own 
purification rushed to the ashrama of Atri. (607) So 
now there were loud shouts of joy by the gods at the 
Ashrama of Atri^ With joy they sang the praise of the in- 
finite nobleness of Atri and Anusuya. 

(608) Anusuya then took the babe, Digami)ar, on her 
lap, and again and again kissing it, lovingly held it to her 
bosom. (609) The promised blessing of the gods was 
“Datta traya'' [Three are given you] and hence his name 
DattStreya. It was because of Anusuya's devotion that 
Svami Digambar manifested Himself. (610) If one utters 
the word Shri Digambar even casually, he is not affected 
by the wind of sanisara. He ever lives in the home-of- 
peace, for my Lord is the giver of peace. 

(611) Brahmadeva and the other Gods with their 
wives, joyously singing the praises of Anusuya’s goodness, 
went back to their own abodes. (612) And my Svami 
Digambar continued to live in Anusuya's heart as His 
home. Such is this gladsome story, making every one 
happy, 

(613) You may say “This story is from the Purans, 
ihen why did you relate it?'* I reply, “It is Shri Avadhuta 
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Himself, who has made me repeat it/' (614) This is the 
life of Dasopant, who is Shri Avadhuta in visible form. So* 
he has often told me in a dream and causes me to repeat this 
story of Himself. (615) Digambar lives on the point of 
my tongue and causes me to relate his own story. Were 
it not for this, would my tongue have moved? (616) He 
who hears and causes to be heard this story of Anusuya 
will have posterity and wealth. This is the promise. (617) 
That mountain is a forest of joy. Its trees are Union-with- 
the-divine. Through the power of yoga the Yogis find rest 
in their shade. (618) Here are many kinds of vines of 
true bhakti. There is the fragrance from the flowers of 
Faith. And as the breezes of Enlightenment blow, un- 
changeable joy delights the heart. (619) The gardner of 
the place is Right-Thought [Viveka], He digs channels for 
the many feelings, and lets the pure water run into them. 
The young shoots of Thought begin to appear. (620) 
Here and there are beautiful fountains of Vairagya, Peace, 
like water, flies upwards through the bodily organs. All 
around the fountains green lawns of good-desires display 
beauty. (621) In the shining pond of Non-anger, the 
water of freedom from desire fills it to the full. In it 
grow beautiful lotus flowers of reverence, fit for offerings 
to Shri Deshika (the God Digambara.) (622) On its trees 
of joy, the birds of Desire-for-Salvation are continually 
singing songs of Non-duality, in their happiness. (623) 
The divine fruits of this forest only Xh^ hhaktas of Guru 
can partake, who have separated themselves from sensual 
things, and thus become free from old age and death. (624) 
Some make there their seat of the Four-means. And sitting 
on it perform their austerities, for the sake of the giver of 
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:a boon to Atri. (625) Some perform the eight-sided- 
yoga. Some give up the severe austerities and perform 
rajagoga for the sake of the great Yogi. (626) There 
.are some, who pass through the three rooms, and entering 
the fourth, there they see Shri Digambar. And their sight 
enters into Digambar. (627) Some gladly pass their time 
in centering their vision on Digambar, or overcoming the 
vision, themselves become entirely the vision itself. (628) 
.Some bhaktas make ashes of their Doing and non-Doing and 
lovingly rubbing them over their bodies shine as if they 
were bodiless. (629) Some fast from all sensual things. 
Some cease their fasting in oneness with the divine form. 
Some show their kindly heart towards all creatures. This 
is the fruit they eat. (630) Thus many bhaktas dwell in 
that mountain, and one must think of the trees and rocks 
there, as joy in personified form. (631) On Mount Drona 
lifegiving nectar is difficult for all to obtain, but God 
Dandapani by the nectar which consists in contemplation 
gives the herbs on Sayhadri the power to ward off old age 
and death. (632) He who obtains this nectar of contem- 
plation of Shiva, Kalikala grovels at his feet. He becomes 
Brahma itself and so acts. How can he then have the 
succession of births and deaths? (633) Indeed, how 
can there be on that mountain the succession of births and 
deaths! Living there one’s body becomes immortal. (634) 
For this reason some great rishis.^ and some great yogis 
remain happily always on that mountain. (635) That 
mountain indeed is a place of gladness of heart. That 
mountain is Kailas itself. Any one living there can with- 
out effort have the immediate vision of Digambar. (636) 
At the foot of the mountain, there is a holy place called 
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Devadeva, and a holy watering place called Sarvatirtha. 
Because all holy waters flow there continually, they get 
the name of Sarva-tirtha. 


DASOPANT CLIMBS THE MOUNTAIN TO 
DIGAMBAR’S SHRINE. 

(637) Turning now to Dasopant Maharaj, to whom 
Shri Digambar was helper in time of trouble, he having 
bathed in Sarvatirtha worshipped his family deity. (638) 
But He who was of no family line, how could he be a 
family deity to any one? Still He was Dasopant's family 
deity. Dasopant knew none but Him. (639) Dasopant 
saw Him in all creatures. He contemplated Him in all 
his three mental states [waking, sleeping and sound sleep]. 
Not a moment was He out of his thoughts. Naturally 
He was Dasopant's family deity. (640) So Dasopant 
worshipping his family deity, putting aside all other affec- 
tions, and keeping the great Yogi in his mind, he easily 
continued to climb the mountain. (641) As he climbed 
the mountain all his thought centered in Avadhuta, and 
entirely losing consciousness of body, he had no thought 
of who he was, or where he was going. 


DASOPANT^S APPEARANCE EXCITES CURIOSITY 

(642) As people of that place saw him. they said to 
one another, “Who can this perfect looking youth be? His 
face shines like the moon. (643) Judging of his age, he 
seems about twelve years old. Though but twelve years 
of age, the light from his face is extraordinary. Can it be 
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that Avadliuta has manifested Himself in human form to 
save us people. (644) Some said ‘'This child is Digambar."' 
Others said, “He is Supreme God.” Still others remarked,, 
“Whose boy can he be ! He must have lost his way.” (645) 
Some, as they watched him, forgot to continue their contem- 
plation. Others, putting aside their silence, entered into 
conversation with him, “From where are you? Who are 
you? (646) Have you lost your way? Explain it all to 
us. As we look at you we feel all through us waves of 
joy. (647) Are you the son of a king? or are you a holy 
Brahman? As we see you, you seem very strange to us. 
(648) You seem exceedingly charming to us. How does it 
happen that you have come into this forest ? This is a place 
where the naked yogis make their abode. (649) Your body 
is exceedingly tender. How can you endure the heat and 
the wind? How will you get food and other necessities 
in such a place as this? (650) When a son like you left 
their home, how was it possible for your mother and father 
to remain in their home? For what purpose have you 
come here?” 

DASOPANT REPLIES TO THOSE QUESTIONING 

HIM. 

(651) To the questionings of the people there this 
chief among true bliaktas replied, “For a right purpose 
Digambar has brought me here. (652) If you ask me, 
what is the purpose, I will certainly tell you its meaning. 
Listen to it, good people. (653) In accomplishing a special 
purpose, no other purpose should exist. Having this pur- 
pose, I have naturally come to this place. (654) I felt that 
my purpose would certainly be fulfilled in this place. I was 
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told that this would certainly be so, so I came here. (655) 
I have come to seek Him, whose movements even the 
Vedas do not know, to describe whom the Shastras fail; 
Him, whom the Puranas weary in their inadequate eiforts 
to portray. I have come to see that Eternal One. (656) 
I have come here for Him who is incomprehensible to the 
human mind, and indescribable in human language. For 
Him whose limits even the Serpent and the like do not 
know. Him who is the ruler of Maya, the Supreme Being 
of all. (657) I have come for Him. for whom some 
perform cruel austerities; for whom some carry out the 
eight-sided Yoga, and others still who display the royal-yoga, 
(658) I have come here to attain Him to whom Brahma 
and the others pay divine homage, and who is the perfect 
object for contemplation by Sanaka and the others. (659) 
It is true that the door leading to the attaining of Him is this 
human body of mine. I have attained this human body, 
and therefore I have come here. (660) Even Brahma 
and the others wish for a human body, in order that having 
arrived in this world of action they might enjoy the Atma- 
joy. And I have so easily gained such a body. (661) If 
I let this human body be wasted, how shall I attain Shri 
Digambar? Know that I have come here to attain 
Digambar.” 

DASOPANT IS FURTHER QUESTIONED. 

(662) As Dasiopant’s thoughtful words fell on the 
ears of the people there, they said to themselves, "'We do 
not understand who he is. (663) He seems a very small 
child, but his words are weighty beyond limit. As we 
listen to him we cannot keep from nodding our heads in 
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joyful assent. (664) He is not a common person. He 
seems exceedingly wise. We see in his words -experimental 
knowledge. (665) He may be a yogabhrashta. Later on 
he will become very great. Listening to him, he becomes 
the means of our enlightenment."' 

(666) Thus talking to themselves they then said very 
joyfully to Dasopant, ‘'Who is your gitru'i Tell us truly 
his name. (667) From what guru did you gain this 
knowledge? Tell us in detail, noble and dear child." (668) 
Dasopant replied sweetly, “My Gum is Shri Digambar. 
He dwells in my heart. Aside from Him I know no one. 
(669) He is my mother and father. He is my sister 
and brother. Aside from him I truly have no one else, 
kind people." 

(670) Listeners, do not cherish a doubt in your mind, 
thinking that as Dasopant had not received full instruction, 
how could he have this knowledge of the value of the 
human body, not having had a guru. (671) If a guru has 
not given one the full mantra, how can one perform the 
rites completely? And without a purashcharan (repeti- 
tion of the mantra for a certain number of times) how 
can he attain Digambar? (672) In order to attain 
Digambar one must go as a suppliant to the feet of one's 
sad guru. AV^ithout the mercy of the Guru Lord how can 
Digambar be attained? (673) Men do need, to begin with, 
the instruction of a guru. By that means they attain the 
guru's position." (674) But in his case he was an avatar 
for the sake of saving the world. He assumed a human 
form, and could act according to his own will. 
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DASOPANT BEGINS HIS AUSTERITIES. 

(675) Taking leave of the people, Dasopant, seated 
himself for his austere rites, eschewing food and other 
appeals to his senses. (676) Eschewing every object of 
sense, and concentrating his mind on Dattatreya, thereby 
his soul became one with Him, he sat joyfully performing 
his austere rites. (677) To begin with, he was an ocean 
of beauty. And now his moon-face shone through the 
effect of his austere rites; so that as the crowd of munis 
looked at him, a divine joy filled their hearts. (678) Sit- 
ting perfectly still, concentrating his mind, with individual 
attention he meditated upon the only One. (679) With- 
out there being one there cannot be many. From the point 
of view of several, there is but one. Just as in many water 
jars only one sun appears in many foiTns, and yet the sun 
is untouched and undivided. (680) '‘Brahma is one, alone^ 
without a second,” so the Vedas proclaim. And therefore, 
Dasopant, with love in his heart, performed his austere rites 
to gain that One. (681) That One, Digambar, is beyond 
name and form, eternal, Existent-Intelligcnce-Joy, the Crea- 
tor-of-innate-joy, the l.ov&oi-ivxxt’-bhaktas. (682) In this 
absorption of mind in Digambar he spent twelve years. And 
then Avadhuta appeared to him in a dream and said to him, 

DASOPANT OBEYS AVADHUTA’S COMMAND. 

(683) "Go from here to Rakshasabhuvana on the bank 
of the Ganga [Godavari]. On the sand bed of the river 
you will find without fail my paduka [footmarks]. (684) 
While performing your austere rites there you will easily 
gain a direct manifestation of Myself. I, Avadhuta, will 
meet you there without effort on your part.” (685) 
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Having had this dream Dasopant went to Rakshasabhuvana, 
where were the paduka of Shri Digambar. 

(686) When Dasopant saw the beautiful Gahga river, 
he could not contain his joy. He at once with gladness 
uttered his praise, and made a prostrate (687) 

'^‘Victory, Victory to Thee, O Gahga, destroyer of the three 
forms of affliction. Victory, Victory O Gahga, who flowest 
from Shiva's hair. Victory, Victory O Gahga, Supremely 
blessed, Giver-of-supreme-blessing, Being-of-goodness, (688) 
Victory, Victory O Gahga, who hast sprung from the feet of 
the father of Anahga. Victory, Victory O Gahga, Giver- 
of-Happiness. Victory, Victory, O Gahga, Remover-of-the- 
sorrows-of-poverty, Protector of-sincere-/;h^7A’/a^; I bow to 
,Thee. (689) Victory, Victory to Thee, O Goda [Godavari 
river], who obeyed the word of Gautama. Victory, Victory 
O Goda, Remover-of-such-sins as of-killing-cows. Victory, 
O Goda. Giver-of-Krishna's-heaven, Remover-of-the-sor- 
rows-of-this-worldly-existence, Beneficent One. (690) O 
Gahga, He who is inwardly and outwardly purified by a 
bath in Thee, at his feet Love humbly falls and he enjoys 
every form of enjoyment. (691) As he enjoys the highest 
form of enjoyment, he no longer suffers from the disease 
of this worldly-existence. Through Thy favour he obtains 
without fail the everlasting abode of Shri Krishna. (692) 
Both of Thy banks are filled with the joy of non-duality. 
Thy pure waters flow on continually. Waves of love arise 
on Thy surface. As one sees them love rises in his heart. 
(693) ''O Gafiga, O Goda," just to repeat your names, 

even though the speaker be a hundred yojanas away, brings 
deliverance from every sin, and Thou givest him the heaven 
of Vishnu. (694) You have come falling down from a 
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source that never falls (Achyuta). Thou unitest v^rith 
Achyuta whoever bathes in Thee. Such is Thy extraordi- 
nary power, O Primal-mother, O Shri Gahga. (695) 
Naturally then the Lord-of-the-universe abides on Thy sand- 
bed. And now I am to see with my own eyes my Lord 
Shri Digambar.’* 

DASOPANT WORSHIPS THE PADUKA OF 
DIGAMBAR. 

(696) Thus praising with joyful heart he saw before 
him the beautiful pddiikd of Dattatreya, shining with the 
brilliancy of millions of suns. (697) As Dasopant saw 
the beautiful paduka, he could not contain his joy. The 
universe became crowded with divine joy, and the water- 
of-differentiation easily disappeared. (698) As he opened 
his eyes with non-dual thought, he became one with 
Digambar; so much so that the thought of praise remained 
aside. (699) And when after continuing thus for four 
hours he opened his eyes, and looked around, he found that 
tears of love were flowing from his eyes, and the f>ddukd 
were being wet with those tears. 

(700) Worshipping the footmarks (paduka) with hands 
joined palm to palm, he uttered his praise of the King-of- 
the-yogis. (701) “Victory, Victory to Thee, O Digambar, 
Lover-of-the-lowly. Victory, Victory, O Digambar, Protec- 
tor-of-the-needy. Victory, Victory, O Digambar, Mighty- 
wave-of-mercy, Ocean-of-pity, Treasure-house-of- Com- 
passion. (702) I am a very great sinner, the most fallen 
of all fallen beings. But Thou art an ocean of compassion. 
Show me Thy lotus feet.'' 
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DASOPANTS AUSTERITIES ON THE SAND-BED 
OF THE GODAVARI RIVER. 

(703) Having thus uttered his praise, he arranged a 
fixed seat, and began his austerities for the sake of gaining 
a direct manifestation of Avadhuta. (704) He so con- 
centrated his mind on Avadhuta that he entirely eschewed 
all food and other objects of sense. To gain with certainty 
the manifestation of Avadhuta he began severe austerities. 
(705) The contemplation and worship of Avadhuta was 
Dasopant’s food and drink. There was not a moment in 
the three mental states that he was not absorbed in Ava- 
dhuta. (706) In all the three mental states [waking, 
sleeping, and sound sleep] he was contemplating the image 
of Avadhuta. And in this manner of austerities twelve 
years passed. 

DIGAMBARA REVEALS HIMSELF. 

(707) As the river of Dasopant's austerities flowed 
into the ocean of Digambar, Digambar, with a pleased heart, 
manifested Himself to Dasopant. (708) He appeared 
with his chaianing lotus feet placed together, and his yel- 
low silk garment glistened as it hung from his waist. 
Alligator shaped earrings sparkled in his ears. Around his 
neck was a garland of flowers. (709) His face had a 
happy smile, His eyes were like lotuses, His complexion 
was dark but pure. His limbs were delicate. He was 
composed of supreme joy, charming to the mind, a mother 
statue of Sadchidananda. (710) He had six arms, this 
youthful looking Digambar. The very heavens were unable 
to contain his glory. What ! Had millions of suns arisen at 
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the same moment? (711) Dasopant, seeing this dark 
complexioned form, became absorbed in Avadhuta. How 
can I describe his joy? Joy filled to overflowing the ten 
directions of space. (712) As this joy filled his sight 
to overflowing, the whole universe became filled with divine 
joy. And as this supreme joy filled his heart, it robbed 
him of non-dualistic thoughts. (713) As if light should 
enter light, or a wave enter water* so Dasopant for a mo- 
ment became of one nature with Digambar. (714) Shri 
Digambar, then spreading out his six arms, tightly embraced 
Dasopant Maharaj to His heart.. (715) In return Daso- 
pant Maharaj placed his head at Digambar’s lotus feet, made 
a prostrate namaskdr, while tears of love flowed from his 
eyes. (716) He wanted his mouth to praise Him, but 
his power of speech lost itself in silence. For He, in at- 
tempting to describe Whom the Vedas became dumb. He 
stood before him in visible form. (717) He, who is in- 
comprehensible to the mind, and indescribable in language. 
He whose limits neither Vyasa nor others could know, He 
stood before Dasopant in full view, with a smile on his face. 
(718) As Dasopant saw this form before him, he saw Him 
in every thing, in men, in nature. He lost all consciousness 
of who he himself was and what he was seeing ‘with his 
eyes. (719) Seeing this absorbed condition of Dasopant, 
Avadhuta, felt supreme joy at heart, and Himself brought 
him to consciousness. (720) As Dasopant came to conscious- 
ness, he noticed Avadhuta's feet, and in joy worshipped his 
family svdmi. (721) Bathing in the water of love, and 
marking him with sandalwood paste of sincere-devotion, he 
offered rice of affection in full joy. '(722) A good-heart 
formed his garland of flowers. Purity formed the chief 
fragrance, and these he offered with joy at his lotus feet. 
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(723) He burned the incense of action-without-purpose, he 
fed the lamps with the oil of self-illumination, and with 
gladness oflFered as sacrifice the four-objects-of-human-at- 
tainiment. (724) Making his five-vital-airs the platter for the 
wave offering, with wicks of the five-elements, well soaked 
in the oil of the Unmanifested, he made brilliant the light of 
Self-illumination. (725) The fifty two matrikds were the 
leaf of the Vida, and lack-of-sensual-desires was the 
Sit pari nut. Uncontrol-by-the-mana was the dakshind which! 
he offered with joy, (726) Offering Him handsful of 
flowers, placing his head at His lotus feet, lookig at the 
image again and again, he praised Him with intense joy. 

DASOPANT SINGS THE PRAISE OF DIGAMBARA. 

(727) ‘'Victory, Victory. Giver-of-the-promise-to- 
Atri, Uperishable-One, Dattatreya, whose-form-is-three- 
faced, Extinguisher-of-the-fire-of-Destruction, Self-illu- 
mined-One, Loved-by-the-yogis, (728) Supporter-of-the- 
Universe, King-of-those-who-have-attained-Salvation, 
Ocean-of-Knowledge, Origin-of-the-Universe, Untouched- 
by-Maya, my King Avadhuta, I bow to Thee, together with 
Maya. (729) Victory, Victory, VnmdX-gitru, Shiva-mani- 
fested-in-form, God-of-Gods, Thy glory is incomprehensible. 
Thy movements are even unknown to the Vedas, and other 
shastras. O Ocean-of-compassion, O Digambar, (730) 
Dark-of-complexion, Lotus-eyed, Destroyer-of-the-sin- 
stains-of-the-Kaliyuga, Mass-of-mercy, Ocean-of-compas- 
sion, Ssiyiour-oVbhaktas, Benefactor-of-&/?a^/aj‘, (731) O 
Avadhuta, Thy feet are the blessings of blessings, the 
resting-place of rest, the full favor of favors. (732) I, 
on the other hand, am a sinner among sinners, the most 
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fallen among all those fallen into sin, to Thee alone rightly 
belongs the name of the Purifier-of-the-sinner, O Lord-of- 
all. (733) I know of no japok or tapa and I am also a very 
great sinner. Yet I am permitted to see my Lord's feetT 
How wonderful! (734) That Thou shouldst give me a 
sight of Thy feet is like giving royal honors to a humble 
citizen, or Indra’s throne to a sinner. My Lord's greatness 
is incomprehensible. (735) I do not know how to rightly 
worship Thee. I have not yet lost the desire of wordly^ 
things, and I do not understand the method of contemplation. 
(736) Of such a character is my right (to a blessing), but 
Thou art an Ocean-of -mercy, and the Helper-of-Thy- 
bhaktas^ O Digambar. With these words of praise Daso- 
pant fell at His feet. 

AVADHUTA COMFORTS DASOPANT. 

(737) Avadhuta raised him up with His hand, and 
held him to His heart. Carressingly He passed His hand 
over Dasopant's face, and in happy words said, (738) 
‘‘My child, dear to my life, your body is very tender. 
great among bimktas, in order to obtain a manifestation 
of me, you have suffered much. (739) I am happily 
pleased with you. Ask whatever your heart desires. I 
will fulfil the longings of your heart without delaying 
longer. 

(740) As Dasopant heard these assuring words, he- 
again placed his head at Avadhuta's feet, and joyously said,. 
(741) “Victory, Victory to Thee Dattatreya, Tender-lover- 
oi-Thy -bhaktas, Home-of-joy, I have only this to ask at 
Thy feet, that Thou give me refuge at Thy feet. (742) 
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The happiness to be found at Thy feet cannot be seen equal- 
led in all the universe. Considering me as Thy servant, 
make me Thy paduka. (743) I am a poor sinner, dull of 
understanding, and needy, I have no one but Thy feet. 
By manifesting Thyself in a human form, Thou didst pre- 
:serve my Brahmanhood. (744) How can I even remember 
all Thy benefactions. I cannot return them, O Giver. I 
want no wind of wordly things (to touch me), O Shri 
Digambar, merciful One. (745) Passions, Anger, and the 
other enemies of the soul again and again torment me. Do 
Thou keep them from me ! O keep them from me ! Thou, 
Enemy of the evils of this wordl 3 '-cxistence, Destroyer-of- 
fear, Ocean-of-Compassion.'^ 


DASOPANT IS ABSORBED IN CONTEMPLATION. 

(746) As Shri Avadhuta in his human form listened 
to Dasopant's words, His heart was filled with joy. And 
what he did was this. (747) Seating Dasopant before Him, 
and placing His hand of assurance on his head, He gave him 
the perfect instruction, according to teachings handed down 
from guru to guru. (748) The perfect explanation of 
the Great-sentence [Aham Brahma], I am Brahma, which 
is the real significance of one's life, was what Digambar 
in his kindness gave to Dasopant. (749) And as Daso- 
pant felt that hand of assurance, his very being became 
one with Avadhuta, and with this oneness with Avadhuta, 
every thing within and without appeared as Avadhuta. 
(750) And as his mind was absorbed in Avadhuta, how 
could he have any consciousness of body? From every 
organ of sense divine-joy burst forth. It burst forth from 
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^veiy where. (751) One hears speech by the ear. Now 
the ear is the chief abiding place of Speech. If then the 
ear becomes speech, how can the law of hearing work? 
(752) By the organ of feeling one touches. But if the 
Lord of the universe becomes one with the organ of touch, 
it naturally vanishes, and then how can there be any further 
touching? (753) By the eye one sees many forms. But 
although one’s sight opens to the many, sight is but one. 
Sadchiddnanda is but one, and without spot. So that, see- 
ing the universe as variety in form, disappears. * (754) If 
the tongue is tasting divine-juices, how can there be the 
desire for other juices? Surely there would be no* longer 
any longing for other juices, because it is revelling in the 
divine-juice. (755) The law of the organ of smell is the 
smelling of good and bad odors. But the function of 
smelling unites itself with Him through whose power it 
is done, the organ of smelling no longer exists. (756) In 
the same way if the functions of the organ of knowledge are 
lost in divine-joy, then who cares for the organs of action ! 
Naturally they lose their functioning power. (757) If in the 
three mental states [waking, sleeping, sound sleep] all is 
Avadhuta, then who cares for the Fourth-state? And the 
idea of the fifth state [unmani] naturally disappears in 
the natural joy. (758) While Dasopant was thus enjoy- 
ing the happiness of contemplation, his emotions which 
might have manifested themselves openly, were sunk in 
the sea of joy. 

(759) Seeing this absorbed mental condition of Daso- 
pant’s, the Manifestation-Avadhuta awakened him joyously 
to consciousness. (760) The Lord-of-the-uni verse joy- 
ously awoke him to consciousness, because it was His pur- 
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pose to save the vi^orld through his means. (761) Sadclii- 
dd>iada Avadhuta was Himself Dasopant in form, but they 
manifested extraordinary acts, becoming both, Gitni and 
and Bhakta. 

DASOPANT’S PRAISE AND CONFESSION. 

(762) Dasopant Maharaj then bowed at the lotus feet 
of his guru who was the son of Anasuya and joyfully said,. 
(763) “Victory^ Victory Shri Digambar, my sadguru, Per- 
vader-of-the-universe. Thou-who-fillest-the-universe, I can 
never return Thy knidness, O Giver. (764) The happi- 
ness which I have gained in having Thee as the one merci- 
ful to me, is a happiness which I think is impossible for 
Brahma and the other Gods to obtain. (765) But I want 
that joy continually. To have sensual joys without that 
joy? No ! No ! (766) I am greatly suffering in the three 
fires of affliction. I found myself in the grasp of Passion^ 
Anger, and other enemies of the soul. But now I have rest 
at Thy feet. I do not want again that sorrow (from these 
enemies).'* 

DASOPANT AND AVADHUTA CONVERSE. 

(767) Hearing the above words of Dasopant, the 
Sadguru replied, “You are yourself the perfect Sadchi- 
dananda. Hence your thought is not correct. (768) You 
are qualitiless, unchangeable, unattached. How can there 
be to you such a thing as worldly existence? What does 
worldly existence mean? Nothing. (769) You are un- 
born, without parts, eternal. How can there be to you 
the heavy burden of sorrow? You are self-illuminated, 
self-illuminating. How can you be in the toils of Maya?'' 
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(770) Following these words of Avadhuta, Dasopant 
again bowed at his Sadguru's feet, and exclaimed. (771) 
^‘Victory, Victory to Thee Sadguru, Avadhuta. If Thou 
art without beginning, middle and end, if qualitiless, and 
unchangeable, how has it come about that the throit-gunds 
are in Thee ? 

(772) Hearing his disciple's question, Avadhuta was 
unable to contain His joy. And thus pleased, he said to 
Dasopant, (773) “O, Dasopant, mine-of-knowledge, O 
chief of all great bhaktas, I find my joy satisfied in your 
question. (774) Listen with attentive mind. Is it your 
question as to why the unchangeable, qualitiless Brahma 
had the impulse (that changed Him to one with qualities) ? 
(775) The answer is that while Brahma was existing in its 
own joy, the sentence, 'T am Brahma" arose spontaneously 
from it suddenly. (776) Just as when a person is fast asleep, 
and then awakes of his own accord, so in Its true nature this 
sound arose. (777) And this sound in Its true nature is 
called the Great Maya, the Mine-of-knowledge. And what- 
ever forms there are, they belong to it altogether. (778) 
From this Supreme Being there developed the law of cause 
and effect, and to this is g'iven the name of Primal material 
cause [mulaprakriti]j generally spoken of simply as 
Prakriti.^ 


’•^The only known extant manuscript of this Dasopant 
Qiaritra ends at this point. It is to be hoped that the re- 
maining portion may sometimes be discovered. 
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The following is a translation of the two incidents in 
the life of Dasopaat told by Mahipati in his Bhaktalilamrita, 

BHAKTALILAMRITA 22, 48—65 

(48) As Ekiiatli journeyed on, his heart always full 
of joy, he unexpectedly met Dasopant in his path. (49) 
From childhood Dasopant had cherished the desire for a 
visible manifestation of Shri Dattatreya. He had therefore^ 
undertaken severe austerities in this loving desire. (50) 
You may ask how he performed them? Listen, ye fortunate 
hearers. He abandoned all his friends and went alone 
into the forest. (51) He lived on fallen leaves. He 
took not the least care of his body. He slept on the bare 
rod:, enduring cold and heat. (52) If any human being 
unexpectedly appeared, he would run away from him. 
Without ceasing he kept Shri Dattatreya in his mind. (53) 
From these austerities, lovingly carried on, he finally lost 
all bodily consciousness, and because he slept on rocks, his 
body was covered with sores. (54) For twenty years 
he carried on austerities in this way ; then finally Dattatreya 
gave him a visible manifestation of Himself. (55) As 
Dattatreya embraced him, his body became divine, and 
through the blessing bestowed upon him he became a prolific 
poet. (56) And through the grace of the Sadguru^ and his 
good fortune, there came tO' him great wealth, and the 
respect of great men, as they recognized his great intelli- 
gence. 

(57) Dasopant had placed his abode in Amba Jogai. 
He had heard of Shri Eknath's good fame from everyone's 
lips. (58) As Eknath was returning from the supreme 
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pilgrimage (Benares), the two unexpectedly met. They* 
embraced one another with great joy in their hearts. (59} 
They embraced one another’s feet. They conversed together 
about their joy and happiness. Dasopant, full of joy, said, 
‘‘This is a fortunate meeting.” (60) After much solicita- 
tion, Dasopant took Eknath to his home. Waves of joy 
and happiness arose in his soul, and with pure reverence 
he paid him respect. (61) They dined on daintily cooked 
food. Then came the listening to the reading of the 
Bhagavat, and at night Hari Kirtans took place, that 
attracted all as they listened. 

(62) A month thus passed, and then Eknath asked 
leave to go on. Dasopant pleaded with him to accept 
horses and money for the journey and its expenses. (63) 
Shri Eknath, however, had a mind indifferent to worldly 
things, and would take none of Dasopant’s wealth. Nor 
would he even take a horse, “Because,” said he, “the way is 
difficult.” (64) In leaving^ Eknath said to Dasopant : “I 
am to celebrate at my home the festival of the birthday of 
Krishna. Making it convenient, come to the sacred city of 
Pratishthana.” (65) ‘T certainly will come,” he replied. 
They made one another namaskdra, Shri Eknath then has- 
tened on his journey, and arrived at the sacred city of 
Pratishthana. 

BHAKTALILAMRIT 22, 79—101 

(79) Two months passed in this way, and then earner 
the festival of Krishna’s birth. Uddhava, according to 
his custom, began to make aU the necessary preparations. 
(80) He collected in the house an abundance of things 
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for feeding the Brahmans. He besmeared the walls 
within and without, and painted pictures upon them. 
.j(81) Suddenly, on the day of full moon Dasopant 
arrived for the festival. Eknath had not heard that 
he had arrived, when unexpectedly he appeared at the 
main door. (82) A strange sight was now seen. Shri 
Datta, with his trident in his hand, stood watching at the 
entrance, as a doorkeeper. (83) Dasopant saw him, and was 
supremely amazed. He leaped from his palanquin and 
made a sdshtdnga namaskdra. (84) He embraced Datta 
.and exclaimed, “Why have you come here?“ The 
Son of Anasuya listened to the question, and replied, (85) 
“Eknath is not a human bhakta, but a visible avatar of Shri 
Pandurahg. For the salvation of the world he has become 
.an avatar in this Kali Yuga. (86) Only if by good fortune 
there exists the richness of a pxinya, performed in a former 
birth, can one have the opportunity of serving him. Know 
this fact for a truth. (87) I hold this trident in my hand, 
and guard securely the door. I will go in and inform Ek- 
nath of your presence. Until then, do not enter in.'' (88) 
As Avadhuta thus spoke, Dasopant was overcome with as- 
tonishment, and extolling Shri Nath's glory said, “I did not 
recognize his extraordinary greatness." (89) Shri Datta in- 
formed Eknath that Dasopant had come to see him, Eknath 
with Uddhava came out to welcome him and lovingly made 
him a namaskdra, (90) They fell at each other's feet, and 
embraced one another. Eknath then took Dasopant by the 
hand, and led him into the house. (91) Uddhava made 
the proper arrangements for all the palanquins and carriages. 
He gave the men the materials and the necessities for cook- 
ing. Nothing was lacking. (92) Formerly in the time 
of Shri Krishna's avatarship Uddhava was greatly loved by 
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the God. The desire of Uddhava to serve the God was not 
then fully satisfied, but that desire he was now having 
satisfied. (93) In the former birth there was the rela- 
tionship of debtor, and so now the opportunity arrived for 
the unselfish service of Eknath. (94) Dasopant perform- 
ed his bath, and finished his meal with Eknath. All night 
he sat listening to the Hari Kirtan, until the sun began 
to rise. (95) He then perfumed the image of Pandurang, 
anointed him and worshipped him with the various cere- 
monies, experiencing the while loving joy. (%) Festal 
instruments were played at the door. Festal invoca- 
tions were sung. The Brahmans recited aloud from 
the Vedas, and finally handfuls of flowers were offered. 
(97) The days were spent in feeding Brahmans, the nights 
in Hari Kirtans, From the first day of the fortnight to 
the ninth, the festival was at its full. (98) On the tenth, 
the Gopalakala was performed and lalita was dramatized. 
Dasopant saw it all with joy in his heart. (99) And ex- 
claimed, ‘T have seen with my own eyes the unpre- 
cedented, gracious voice of Shri Eknath, his make-up, 
his dramatic power, and his mine of philosophic knowledge. 

(100) I thought myself to be a worshipper of Datta in visi- 
ble form, but since seeing the glory of Eknath with my 
own eyes, I have ' become one-who-recognizes-no-duality.*' 

(101) The great festival being ended^ there was feasting 
on the twelfth day. Dasopant then took leave, and returned 
to his own home. 




APPENDIX I 

GLOSSARY OF MARATHI WORDS USED IN THE 
TRANSLATIONS AND OF WORDS WHOSE 
TRANSLATION PRESENTS DIFFICULTIES. 

It might have been possible to have used fewer 
Marathi words in these translations, but where there is no 
English word that exactly expresses the Marathi word, 
or where it requires a whole English phrase to express 
the meaning of a simple Marathi word, it has seemed to 
me better to keep the Marathi word, so familiar to India, 
and let the English reader learn its meaning by its context, 
or by the following glossary. English literature is already 
enriched by many Marathi words. I see no reason why 
it should not still further enrich itself. 

There are certain words, that are untranslatable except 
by a long explanation; others, where even the English 
word conveys only a part of the Marathi meaning. I have 
translated these words and expressions as best I could, 
but it seems worth while to include some of these words 
in a glossary in order that the reader, familiar with both 
languages, may understand why I have used and the special 
English word or words, sometimes in opposition to Diction- 
ary authorities, even Molesworth. Usage has to be consi- 
dered, as well as etymological meaning. The glossary will 
furnish the examples that have suggested the above 
remarks. I have used Molesworth’s definitions freely, as 
carrying authority. 
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RULES FOR PRONUNaATION. 

a as u ill utter, butter, hut. 
a as a in father, far. 
i as i in in 
i as ee in thee, 
u as ou in y,ou 
u as 00 in food 
e as a in ape, age. 
ai as i in island, decline, 
o as o in open, over, 
au as ou in proud, plough, 
g always hard, as g in gate, get. 
ch as ch in church, 
sh or as sh in shine. 

Other letters are pronounced very nearly as in English* 
words. 


A 

Abhang. A particular metrical composition in praise of 
the Deity. It is the popular meter of the poet-saints 
in their hymns of praise; the ahhangs of Eknath, the 
abhangs of Tukaram etc. 

Abheda-bhakta. A bhakta who has the conception of no- 
difference (abheda) between the faramatmd [Supremc- 
Atmd] and the individual dtmd. Abheda-bhakti is the 
worship of God in harmony with the conception of the 
identity of the paramdfmd and the soul [dtmd] of the 
worshipper. 
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Adheld. A copper coin worth half a pice. 

AgnihotrL The priest who maintains the Sacrificial fire. 

Amrita. Nectan The drink that prevents death. 

Anugraha, Favor, grace, kindness, Instructing in mystical 
verses or incantations. 

Anushthdna. Performance of certain ceremonies and 
works in propitiation of a god. 

Avatdr* Etymologically it means ‘‘one who has descen- 
ded.'* A divine avatar is the coming down to earth 
of such a divine being, as for example, Vishnu in the 
form of Krishna, or Rama. In Indian m)rthology, as 
well as in all popular conceptions, these avatdrs are for 
the sake of combating some evil condition or condi- 
tions in this world, or, to save the world from its sin 
and misery. 

Human avatdrs are also recognized (m^nava ow- 
tdr), that is, a good man who has died, reappears later in 
some other good man, to carry on, or to complete, the 
work of the former. Eknath is spoken of as an avatdr 
of Dnyanadeva, and Tukaram as an avatdr of 
Namadeva. Or Eknath, for example, is spoken of as 
an avatdr of God, making him, therefore, both divine 
and human. 

Achdrya, Head of a religious order or sect. 

Arati. 1. The ceremony of (waving around an idol, guru 
etc.,) a platter containing a burning lamp. 2 The 
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platter and lamp waved. 3 The piece of poetry 
chanted on the occasion of the ceremony of waving, 
expressing praise or worship. 

Ashrama. 1. The abode of saints and rishis. 2. The word 
is also applied to four conditions of living, the 
Brahmacharya, or the period of chaste youth, and 
study; The grihastha^ the householder in his married 
and secular life; The vanaprastha, who as age comes 
on passes his worldly cares over to others, and goes 
into the forest for meditation, and the fourth the 
Sannydsi, who entirely abandons all worldly cares, 
delights and passions, and is wholly absorbed in con- 
templation or the worship of God. These four 
dshramas are considered the ideal life for a Brahman. 

Atmd, The soul, the soul of the universe, the human soul, 
the vivifying principle, the self, the ego. For clear- 
ness the soul of the universe is spoken of as parama 
[supreme] dtmd, to distinguish it from the individual 
dtmd, the two, however, in Vedantic philosophy being 
identical. Brahma, or the Parama-dtmd, partially 
defined as satchiddnanda [Existent, intelligence, joy] 
is the sole existing substance. The universe, as it 
appears in animate and inanimate forms, with their 
special names, is but the form in which the dtmd, the 
paramdtmd, or Brahma manifests itself. The human 
soul, or dtmd, is, therefore, only a form in which the 
paramdtmd appears. The ** great sentence ” aham- 
bramhdsmi, *T am Brahma,” is the conscious acceptance 
of the philosophic postulate of the oneness of the soul 
of the universe with the individual soul. 
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B 

Bachndg, Poisonous root of the Gloriosa Superba. 

B ha fan, 1. Adoration or worship. 2 Repeating the names 
of God as an act of worship. 3 A hymn, or verses 
sung in the worship of God. 

Bhakta. 1. A worshipper, votary, or follower of; one 
devoted or attached to. While the above definition is 
etymologically correct, in usage, by the poet-saints, 
there is connected with it a moral idea. A bhakta 
implies a really pious man. A hypocrite is not a 
bhakta, though technically and outwardly he might 
appear to be one. 2. A special religious class devoted 
to the religious life. 

As the different manifestations of God, and the 
various avatars appeal differently to different minds, 
there is a personal choice as well as the traditional, or 
family choice of the special manifestation of God. 
There is therefore, a Vishnubhakta, a Sivabhakta, a 
Haribhakta, a Rdmabhakta, a Vitthalbhakta, and so 
forth. 

Bhakti. Literally, worship or adoration. It is the attitude 
of the bhakta towards God. It always implies a 
moral idea of sincerity and purity of worship, accom- 
panied with love. Again and again the poet-saints 
affirm that there can be no bhakti without sincerity 
and love. Bhakti is, therefore, more than mere 
worship, which can be so easily a mere outward form. 
Bhakti must be the true feeling of the heart, of reve- 
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rence, and love of God, whether expressed in outer 
forms of worship, or in the mental worship (Mdnas 
puja). 

Bhaktimarga. Bhakti-marga, the way of Bhakti. Three 
ways are recognized for the deliverance of man from 
the succession of births and deaths, with their sins and 
sorrows, and with their good deeds and joys, as well. 
The Dnydnamdrga [The Way of Knowledge] holds the 
highest place in the minds of philosophers, because, 
when by true Knowledge, Ignorance disappears, all 
causes of sin and sorrow disappear. The Karma- 
mdrga, or Way of Works, is recognized by the poet- 
saints as a way, but a very hard way, and a very 
dangerous way. In the case of both, of the above 
ways the danger is pride, and with pride comes a fall. 
The safe way, the sure way, the easy way, for all 
high or low, is the bhakti-mdrga, in which a man 
throws himself on the mercy of God, bhakti on man’s 
part, and mercy, forgiveness, and salvation, on God’s 
part. With bhakti sincere, and the consequent gift 
from God of moksha [salvation, deliverance], a return 
to this earth is avoided, and there is eternal life in the 
presence of God. Because it is a sure and easy 
way for all, the poet-saints give the Bhakti-mdrga the 
highest preference. Although, the word etymologically 
does not imply it, the usage of the poet-saints in 
strongest terms emphasizes the moral side of Bhakti, 
not only sincerity in Bhakti, but a pure ethical life 
is essential to the very idea of Bhakti, Eknath’s 
writings are especially emphatic on this importance of 
internal and external moral purity. 
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Brahma. Brahma is the substance of which all things 
consist. Existing things have forms and names {nCtma 
and rupa). That they exist and have forms and 
names is as real as is the real substance Brahma. To 
consider these forms, however, as different from 
Brahma, making a duality, is due to ignorance, that 
Ignorance personified is called mdyd. (which see.) 

Brahmachdri. A Brahman who observes the strictest 
chastity for a time or for life from a religious motive. 


C 

Chakdr. A bird that is said to subsist on moonbeams. 
This idea is very frequently used in poetic figures and 
illustrations. 

Charitra, Actions, deeds, proceedings, exploits, history. 

Chdtaka. A bird said to drink only from the clouds, hence 
always eager for the rain. The idea is very frequently 
used in poetic figures and illustrations. 

Chipld. A musical instrument, consisting of two sticks 
rattled together. 

CkUl A fireplace. In its simplicity it may be three stones 
so arranged as to have the fire between them, and the 
pot or pan resting on them, or a semicircular erection 
of earth to contain the fire in its cavity, and support 
the cooking vessel on its rim. 
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D 

Dakshind. Money or presents given to Brahmans and 
(Others on special occasions. 

Darshana, Literally, sight, seeing, looking. In the religous 
usage of the word there is, however, much more than 
the physical sight, seeing or looking. There is an 
implication of respect, reverence and worship. There 
is no English word corresponding with this use of 
darsana, 

Dasard. A festival commemorating the period of the year 
when the Maratha Kings started out on their campaigns. 

Dhotar, The garment worn by men, consisting of a long 
piece of cloth wound around the body, tucked in front 
at the waist and also behind taking the place of the 
European trousers. 

Divdli, The annual festival of lights. 

Dnydna. 1. Knowledge in general. 2. Knowledge of a 
specific and religious kind. — that which is derived from 
meditation and the study of philosophy; which teaches 
man the divine origin and nature of his immaterial 
portion, and the unreality of corporal enjoyments, 
sufferings and experiences, and the illusoriness of the 
external and objective universe; and which sanctif)dng 
him during life from earthly attachments and fleshly 
affections, accomplishes for him after death emancipa- 
tion from individual esdstence and reunion with the 
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universal spirit. In some parts of India the word 
is pronounced gyOna. 

Dnyanamarga. The Way of knowledge. (See Dnyana). 

G 

Gayatri. A sacred verse from the Vedas, repeated by 
Brahmans at their morning and evening devotions. 

Gkatika. A period of twenty-four minutes. 

Ghat. , 1 A mountainous range dividing countries. 2 A pass 
or difBcult passage over a hill. 3 Quay, wharf, stairs,, 
landing place (o'n banks of rivers or tanks). Hence 
applied by washermen, tanners, dyers. Brahmans, etc., 
to their respective places of resort. 

Ghi. Clarified butter, also known as tUp. The butter is 
melted, thus removing the water that may be in it* 
and then preserved in jars. 

Gotra. Family, race, lineage. 

Guna. 1. A quality, attribute, affection, or property whether 
, of matter or mind; a power, faculty, excellence, virtue;: 
a property inherent or an affection supervenient in 
the most comprehensive sense. 2 The constitution 
of created things, as comprised in three gu^; satva 
(existence, truth, goodness, brightness etc.) raj» 
(energy, passion, action etc.,) tama (evil, darkness, 
ignorance etc.) All created things are a mixture oi 
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fthe three, Satvaguna, Rajoguna, and Tamogma, and 
therefore, are spoken of as Saguna (possessing these 
^unas), and Brahma, the param3tm& is nirguna (un- 
possessed by these qualities). In God, in good men, 
in good things the satva predominates. In evil men 
or sjMrits or demons the tama predominates. The 
rajoguna is in all as the activity of either the good 
or the evil, or both. In God all is satva, because it is 
the satva that is in activity (rajoguna). In man 
there is a mixture of the satva and tama, and the 
activity (rajoguna) makes man a mbcture of good and 
evil, sometimes the good predominating, sometimes the 
evil. 

<Guru. A religious teacher; one who instructs in the 
Sh3stras. 


H 

Harabard. A vetch, gram. Cicer arientinum. 

Harid&s. Servants of Hari [Vishnu]. Worshippers of 
Hari. Wandering singers who praise the deeds of Hari. 

7 

Japa. The repeating of mantras or the names of God. A 
rosary may be used so as to know the number of times 
the mantra or names have been used. As this outer 
form requires an inner reality, japa stands also for 
meditation, for worship, for prayer, indeed for the 
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true spiritual life of a man. Ihe correlative of japa 
is tapa (which see). Tapa, literally religious austerity, 
is also extended in meaning to comprise the outer 
religious life of a man. Japa, his inner religious life 
and tapa his outer religious life. 

Jiva, Shiva, When Jiva and Shiva are thus used together 
Jiva stands for the individual dtmd, and Shiva for the 
Universal dtmd. 

Jondhald, A cereal plant or its grain. Hulcus sorghum. 

K 

Kadabd, The stalks with their leaves of the jondhald, or 
jvdri, Hulcus sorghum, used for fodder. 

Kailds, The Heaven of Shiva. 

Kaliyuga, The present, fourth age of the world, the evil 
age. Its duration is considered to be 432,000 years,, 
after which the world is to be destroyed. The present 
year A.D. 1926 corresponds with the Kaliyuga 5027. 
The initial year is 3101 B.C The four yugas are the 
Kritayuga, Tretdyuga, Dvdpdrayuga and the Kaliyuga. 
The four yugas together make a Mahdyuga (Great 
yuga, 4,320,000 years. It is this evil kaliyuga that 
has necessitated the frequent avaidrs to check evil 
and to save mankind from its effects. 

Kalpa, A day of Brahma, 432 million years of mortals. 

Karma, 1 An act or a deed. 2 Religious action, as sacri- 
fice, ablution etc., 3 Destiny; destiny being only the 
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allotment, to be enjoyed or suffered in the present life 
of the fruit of good and evil actions performed in 
former lives. 4 Deed or action. As all actions 
through the laws of cause and effect determine the 
actions in the next life. Karma is equivalent also to 
Fate. 

KarmamUrga. The law of works; the road to heaven 
through observance of rites and ceremonies and per- 
formance of virtuous deeds. (See Dny&nanUlrga, 
Way of Knowledge, and BhaktimQrga, Way of Devo- 
tion). The way of deeds. One of the three ways 
of Deliverance : — DnyUnamUrga, Karmamdrga, and 
Bhaktim&rga. 

Kathd. A Story, fable, exploits of Gods or heroes related 
with music and singing. 

Kavadi. A cowrie. A shell used in making small change, 

Kdkini. A weight of shells equal to 20 cowries. 

K&vad. A bamboo lath provided with slings at each end 
in order to contain baskets, jars etc. and carried on 
the shoulder. Used for carrying water, vegetables 
etc. 

Kirtan. Celebrating the praises of a god with music and 
smging. Reciting the names of the deity. In prac- 
tice, however, it is a religious service of song. The 
leader has a topic which he delivers in song. He is 
accompanied with a chorus leader, and musical ins* 
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truments. Following their leader the audience may 
break out in ecstatic repetitions of the names of God, 
or of the lines of a chorus. 

Ksheira. A sacred spot, a sacred city, a place of pilgri- 
mage. 

Kulkarni. A village officer who keeps public records and 
keeps the accounts of cultivators in their relation to 
Government. 


M 

Mahant. 1. The chief or head of an order of Gosavis, 
Bairagis etc., a religious superior. 2 Applied to the 
head or leading man among pandits, devotees etc. 

Mahubhdfaia. The great epic relating to wars of the 
Pandavas and Kauravas, ascribed to Vyas as author. 

MahdrQshtra. The great nation. The old name of the 
country occupied by the Maratha people, now included 
in the Bombay Presidency. 

Mam. Mind. According to Western psychology the mind 
is the soul itself viewed as thinking or imagining. Mana, 
however, is regarded as an organ [indriya] of thinking 
and imagining and not a part of the pure Atmd (Soul). 

Matidap. An open temporary structure, made with 
bamboo or other poles, with cloth roof and sides, 
erected for festal occasions, for marriages, kirtans 
etc. 
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Mantra. A text, prayer, hymn or verse, which possesses 
mystical or supernatural power. 

Afflyfi. This word is usually translated "Illusion,” but 
this is not a satisfactory translation. Vedantic philo- 
sophy postulates that there is but one substance, called 
Brahma, or param&tmd,, or citm&. This substance 
appears in the form of the universe, and to the various 
forms there are names [nama-rupa]. These forms are 
temporary and changeable, and with the change of 
form the name disappears. It is due to Ignorance 
that these forms are supposed to be distinct from the 
One Substance. The reality of these forms is not 
denied, but that they are distinct from the One sub- 
stance is denied. That they are distinct i.e., that there is 
a duality, is the particular form of illusion which is 
indicated by the word MayB. In usage Maya becomes 
personified as the cause of the Ignorance {adnyBna) 
which sees duality where there is unity. One of the 
stock illustrations is that of gold in the form of various 
ornaments, each with its own name. That the gold 
appears in the form of various ornaments is not denied, 
but that those ornamental forms are permanent and 
distinct from the gold is denied. The ornaments can 
be melted; they disappear as ornaments, but the gold 
remains unchanged. To think the ornaments were 
distinct from the gold would be through Ignorance 
[adnyBna], and the cause of the ignorance, by a sort 
of personification is mBya. 

Modi. Is the cursive writing of the Marathi. The old 
Aloka alphabet of the inscriptions, 250 B.C., gradually 
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developed in time into the DevanSgari, used in transcrib- 
ing Sanskrit literature, as also Marathi literature. In 
business writing however, haste being important, anj 
the pen being lifted from the paper as little as possi- 
ble, it led to a change in the form of the Devandgari 
letters, which to the casual observer seem a different 
character, but which can be most easily traced back 
to the Devandgari origin. The tradition that Modi 
was brought from the south, or that it was the inven- 
tion of Hemachandra in the 13th century, may be due 
to the character of the southern cursive writing, and it 
could well be that Hemachandra adopted it as the 
form for official documents. There is no doubt, how- 
ever, that the Modi has developed from the Deva- 
ndgari simply by rapid writing, with the lifting of the 
pen from the paper as little as possible. 

Moksha. Deliverance of the soul from the body, its exemp- 
tion from further transmigration, with all its joys and 
sorrows, sins and good deeds, and its absorption into- 
the divine essence. 

Mukti. Exemption of the spirit from further migration- 
and the reabsorption of it into its source, the divine- 
monad, Brahma, the substratum and substance of un- 
iversal being. This deliverance from births and deaths, 
must be understood to include in the idea the delive- 
rance from the sms and sorrows, even from the good 
deeds and joys of life, for each life is made up of 
these. The four forms of mukti are sdyujyatd, 
salokald, samipatd and sarupatd, (see sayujyata). 
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N 

NamaskSr. Worship, obeisance, reverential or respect- 
ful address or salutation. It is performed by joining 
the palms, inclining the head and pronouncing the word 
mmask&r. A s&sht&hg namaskdr is the prostration 
on the ground, so that eight parts (ashta) of the body 
touch the ground, and is the most profound method 
of showing reverence to God or man. 

NtrgHn. Nir-gun, Literally without a quality. Brahma, 
or dtmd, paramdtmS the one substance which appears to 
us as the universe, cannot be described in human words. 
It is indescribable (avdchya.) While the one substance 
cannot be described the forms in which it appears can 
be described, and their qualities determined. The 
forms with their names are, therefore, sagun, 
[5‘0-5'mm] with quality, God, as a personal being 
creator of the special form, in which the universe 
appears, is recognized as one of the forms in which 
the One eternal substance appears. God, therefore, is 
sagma, that is, he has qualities which can be described 
in human understandable words. Brahma is nirgun; 
God (isvara) is sagun. The gods, all avatdrs, idols, 
and the visions of God, are all saguna manifestations 
of the Nirgun Brahma, or nirguna dtmd. The Sagun 
livara, being but the one of the many forms in which 
the Nirgun Isvara appears, are, of course, to be identi- 
fied as the golden bracelet is identified with the gold 
of which it consists. The poet-saints therefore in 
their hymns of praise, their invocations, their worship, 
and their prayers, make no distinction. They are 
addressed as well to the nirgun God as to the sagun 
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God. This identity of the sagun and the is 

often asserted very definitely. 

Nivfitti. Cessation from worldly concerns and engage- 
ments; also Absorption into Brahma. 

O 

Otn. A stanza of a particular metre of Marathi verse. ' 

P 

Pada. A variety of metrical compositions, used in hymns 
or anthems. Very many of the poet-saints have written 
in this metre. (See the Padasangraha in the Kavyas- 
a'ngraha Series for examples). 

Pdduka. An impression of a foot on stone, worshipped 
as the trace of some god or guru. 

Pdnsupari. A roll of the Piper-betel leaf with Areca nut, 
cloves, lime etc. (See Vidd). 

Pdp. Sin in the abstract, or an evil deed. It is the exact 
negative correlative of the word punya, goodness or 
holiness in the abstract, or a good or holy deed. That 
pdp and punya, evil and good deeds must receive a 
future reward of suffering or happiness is a part of 
Hindu philosophy, but this idea does not belong to 
the words themselves. Molesworth’s Maratlu English 
Dictionary of 1831, founded on the MarSthi-Mar&thi 
Dictionary of 1829, rightly defines these words. I 
differ absolutely fitm the Notes on these words in 
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Molesworth^s Second Edition of 1857, and from its 
definition of the word punya as merit,'' a meaning 
it never has had in Sanskrit, or in the whole course of 
Marathi literature, until influenced by Molesworth's 
second edition. See further discussion under punya. 

Peth. A region or large division of a city. A manufactur- 
ing or a trading town. A market town. A ward of 
a city. 

Pradakshina. Circumambulation of an object, keeping the 
right side towards it These objects may be idols, 
sacred trees, the tulsi plant, a temple, even a sacred 
city. Keeping the object to the left would imply 
irreverence. 

Prahar, An eighth part of the day of 24 hours. A 
prahar is therefore a period of three hours. The 
prahars begin at sunrise, at six, hence Donprahar [two- 
praharas] is noon. 

Prakriti. In philosophy prakriti and purusha are words 
that denote the material and the immaterial universe. 
Prakriti (Nature, matter phenomenon) conceived as 
female, and Purusha (male, the soul, life, activity) 
by tlieir union make the whole universe, an anthro- 
pomorphic expression of the idea expressed in English 
as “ matter and mind." 

Prasad. 1 Favor, graciousness, propitiousness. 2 Any 
thing (a fruit, flower, rice etc.) given by an idol, a 
guru, a saint, as a blessing or a mark pf favour." 3 
Food etc. presented to an idol or a holy person to be 
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distributed, thus honored, among worshippers etc. 4 
The sweetmeats and fruit distributed among the 
audience at the conclusion of a kathd, kirtan, or 
puranic reading. 

Prakrit, In the usage of the Maratha poet-saints the 
Prakrit language means the Marathi language. As 
distinguished from the Sanskrit (the polished langu- 
age), it means the common vernacular of the people. 
As may be seen from the lives of the poet-saints and 
their works, they had to encounter a certain amount 
of opposition against their Marathi, or Prakrit ver- 
sions of the sacred Sanskrit texts. (See Eknath's 
life, Bhaktalilamrita Chapter 21). 

Prdrabiha, Deeds in former births determined the course 
of one’s life in the birth previous to this. Deeds in 
the previous life have determined the course of one’s 
present life. Deeds in the present life will determine 
the life in the next birth. This is the law of prdrabdha. 

Pttnya, Goodness or holiness in the abstract, or a good 
or holy deed. Its negative is pdp, or sin in the abstract, 
or an evil deed. In the definition of this word as also 
in the definition of the word pap I differ absolutely 
from Molesworth’s Marathi and English Dictionary, 
second edition of 1857. In a note it says, ''The word 
bears not the feeblest implication of holiness, godliness 
or purity of spirit.” On the contrary it implies all 
three. And by its using the definition of "merit” 
(not found in the edition of 1831) an idea foreign to 
the word has since then been attached to this noble 
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word. “ Merit,” meaning a future reward of a good 
deed, is no part of the meaning of the word Punya, 
which is simply goodness or holiness in the abstract 
or a holy or good deed. The idea of merit belongs to 
Indian philosophy, but not to the word pu^ya. Every 
punya will have its reward in the future, as will every 
pup, but this idea is not in the word itself. 

The first edition of Molesworth of 1831, founded on 
the pandit’s Marathi-Marathi edition of 1829 has the 
correct definition. See also Monier- Williams Sanskrit 
dictionary under punya and p&p. The word punya, 
twice used in the Rigveda, many times used in the 
Upanishads, and Bhagavadgita, and all through old 
Marathi literature, is the exact negative of pctp. It, 
in no single instance, means "merit” as implying a 
future reward. 

Puranpoli. A v,rheaten cake with stuffing of coarse sugar, 
pea flour etc.* 

Purdn, A particular class of Hindu sacred literature, 
generally regarded as eighteen in number. They deal 
with stories of the creation of the world, its destruc- 
tion, its renewal, of gods, goddesses, and heroes. The 
eighteen are Brahma, Padma, Vishnu, Siva, Linga, 
Garuda, Narada, Bhagavata, Agni, Skanda, Bhavishya, 
Brahmavaivarta, Markapdeya, Vamana, Var^, 
Matsya, Kurma and Vayu, but there are other lists 
of 18, slightly varying from this. Of the Puri^jis the 
Bhagavata, giving the life and teachings of Krish^, 
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has had the greatest influence on the thought and life 
of the Maratha poet-saints. 

Purdnik. “A Brahman well read in the Purans. A public 
expounder of them.” On account of the vast extent 
of Sanskrit literature, those who expound the sacred 
books have to specialize. There are those whc make 
a speciality of expounding some Puran and are known 
as Puraniks. 

Purnsha. See Prakriti. 


R 

Ramdyam. The great epic relating the exploits of Ram, 
ascribed to Valmiki as author. 

SB 

Sadguru. Literally a true, or good guru (see Guru.) 
While primarily the word applies to human teachers, 
or gurus, the poet-saints even applied it to God, for a 
sadguru is regarded as a manifestation of God. The 
Maratha Poet-saints frequently refer to the high moral 
qualities, the sincerity, the unselfishness, the unhypocri- 
tical spirit, that marks a sadguru, as distinguished from 
a false guru. 

Sagun. See Nirgun. 

Samsdra. 1. The world, mundane existence, human life, 
man’s mortal state. 3 The affairs of life; worldly 
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business ; th-e vocations and engagements, the cares and 
troubles of secularity. 

Sannydsi. One who has cast off all worldly possessions, 
and carnal or natural affections, an ascetic. The 
poet-saints distinguish between the hypocritical, formal 
Sannydsi, who outwardly appears only to have given 
up all, and the true and sincere sannydsi, whose giving 
up of the world is genuine. 

Santa. A saint, practically synonymous with sddhu (which 
see). He is one who has lost worldly desires and 
devotes himself to the worship of God. But whatever 
he may appear outwardly, no one is a santa without 
purity of heart and life. The appellation Kavi-santa, 
or poet-saints, designate those saints who were poets. 
The Maratha poet-saints begin with Dnyanesvara, 
about A.D. 1290, so far as their works are known, and 
continue to the present-day. 

Satchiddnanda. Existent-intelligence-joy. Although 
Brahma, or the paramdtmd cannot be described in 
human words [avdchya], yet because, it is believed 
to exist, to be that which takes the form of intelligent 
beings, and to express itself in beings feeling joy — 
Brahma being the substrate of these— this definition of 
Brahma is very frequently employed. It should be 
noted that the two words, existence, intelligence 
and joy are not adjectives, but nouns. They do not 
connote that Brahma is intelligent and happy, but that 
the One existent substance, Brahma appears in the form 
of intelligent beings possessing joy and goodness. 
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S&dham. The means employed to obtain deliverance from 
births and deaths and all that life implies in its sins 
and sorrows and even joys. 

S&dhu. A holy man; a saint or sage; one of subdued 
passions and of contemplative habits. The poet- 
saints give the word a moral emphasis, hence a sadhu 
is a man of pure character, one truly devoted to God, 
a spiritually minded man; a good man. A man can 
appear hypocritically a sadhu, and not be a sOdhu, for 
a sadhu must be pure in heart and life. The wandering 
professional sddhu, called such, may or may not be 
sincere, but he is not considered a true sOdhu without 
purity of heart and life. 

Sdshtdhg-mmask&r. See Namaskar. 

Sivadhana. Literally attention, heed. At the moment of 
marriage, the priests in solemn tone repeat the words 
"SavadhSnam, savadhanam” and at that moment the 
curtain between the bride and bridegroom is removed, 
and the marriage is complete. 

S&yujyatS,. The fourth of the four states in which 
mukti [final deliverance] is distinguished, viz.y absorp- 
tion into the essence of Brahma. The four are 
Sayujyata [absorption into the essence ot Brahma;] 
Salokata [residence in the heaven of a particular 
deity] ; Samipatu [Nearness to the Deity] ; and Saru- 
pata [Bearing the likeness of God]. 


Shdnti. Peace. Unruffled mind. 
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Shloka. A verse, a stanza, a quantity of four lines. A 
particular metre; praise. In the MarSthi commen- 
taries the Shloka commented on is the Sanskrit text. 

ShrOddha. A kind of funeral rite or ceremony in honour of 
the departed spirits of dead relatives, observed with 
great strictness at various fixed periods, especial honor 
being given to paternal and maternal ancestors. 

Shudra. The fourth grand division of the Hindu body; 
also an individual of it.' The four grand divisions 
are Brahman, [the priestly caste] ; Kshatriya, [the 
warrior, military, governing class] ; Vaishya [agricul- 
tural and mercantile class] and Shudra [the servile class, 
whose duty is to serve the upper three] . The atishudra, 
also called anUmik, antyaja, are those still lower than 
the shudra, and outside of the four grand divisions. 
Hence they are asprishya [Untouchable] or anSmika 
[Unmentionable]. 

Shruti. The Vedas severally or collectively. The word 
is from the Sanskrit, meaning "hearing.” 

Siddhi. A supernatural power or faculty supposed to 
be acquirable through the performance of certain 
magical, mystical, or alchemical rites or processes. 
Eight are enumerated, vig., aitima, mohima, garimll, 
laghimd, prspti, prakdmya, ishitva, and vaJitva. The 
powers or siddhis are personified as female beings, or 
siddhis, who come and serve those who by their austeri- 
ties or otherwise gain those powers. 
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Skandha, A section of a book, a book, a chapter. 

Stotra. 1 Praise, panegyric, eulogium. 2 A book or writing 
in celebration of the praises of God; also a hymn. 

Svdmi. A master or lord, the master or lord of, also 
the proprietor or owner of. Applied to the Deity, a 
god, a king, or prince, a spiritual preceptor, a husband, 
a holy personage, a learned Brahman, a Gosavi, 
Sannyasi etc. It is used also as a title, as Kesava- 
svami. 

T 

Tapa. Religious austerity, pious mortification of the 
body. It is especially connected with the yoga 
system, and the yogis carry it to its extreme limit. But 
it also has less austere usage, meaning the duties of 
life, the special duties of Brahmans, Kshatriyas, 
Vaishyas and Shudras. It is, therefore, the correla- 
tive of Japa. Japa signifying the inner spiritual life, 
and tapa the outer religious life. (See Japa). 

Tilak. The spot or line made with coloured earths or 
unguents upon the forehead. It is considered either 
as an ornament or as a sectarial distinction. 

Tirtha, 1 A holy or sacred place, any place of pilgrimage, 
but especially particular spots along the course of 
sacred streams or in the vicinity of sacred springs. 
2 A holy stream, or water brought from one. Water 
in which a Brahman, sannydsi etc., has dipped his 
feet, or which has been poured over an idol; holy 
water,* 
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Tutsi. A plant venerated by the Hindus, Holy Basil, 
Ocymum sanctum. It is usually grown in an earthen 
altar before the door of the house, or in the garden 
behind the house. Its leaf is used in offerings, in 
garlands, and its stalks also have sacred uses. Those 
worshipping the plant go around it, keeping it to the 
right [pradakshin&] with palm to palm, repeating a 
mantra, or prayer. 


V 

Upanishad. The oldest philosophical literature. 

UpOsonS. Worship or religious service. 

y 

Vaikuntha. The Heaven of Vishnu. 

Vastu. The real as opposed to the unreal. Brahma. The 
Universal Atma. Substance. The substance of which 
the Universe consists, namely Brahma. 

Vairagi. An ascetic or devotee; one who has subdued 
his worldly desires and passions. The word is also 
applied to a class of religious mendicants. The word 
is also pronotmced bairOgi. The poet-saints disting- 
uish between the true and the hypocritical vairSgi. 

Vairtlgya. 1 Indifference to or absence of worldly desires 
or passions. 2 Popularly, Renunciation of all sensuous 
delights or gratification. 
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Vedas. The oldest of the Indian Scripture?. The four 
Vedas are, the Rigveda, the Yajurveda, the Samaveda, 
and the Atharvaveda. 

Vidd. A roll of the leaf of Piper-betel with Areca-nut, 
cloves, lime etc. It is usually chewed after a meal. 
It is distributed to an audience after a kiriatt, or any 
public assembly, and is the final act. It is believed to 
be a digestive, and also as purifying the mouth. It 
is generally called pan-supdri fleaf-supari nut]. Many 
have the habit of chewing it constantly. 

Videhi. Literally, one without a body [w’-de/ta]. In usage 
however, it implies a temporary or permanent absorp- 
tion of the mind in a way to make one unconscious of 
the possession of a body, as when one is intensely 
listening to a kirtan, he is for the time being a videhi. 
Or when through a life of constant contemplation of 
the dtmd, or of God, the ascetic or devotee loses all 
thought of his body, of cold or heat, hunger or thirst, 
desires or passions, he is a videhi. A man is a videhi 
when the spiritual completely dominates the physical, 

Viveka. Right-thinking. To the Vedantist right-thinking 
is the discrimination between reality and unreality. 

W 

Wddd. 1 A stately or large edifice, a mansion or palace. 
2 A division of a town, a quarter, a ward, as Br^man- 
wada, Maharwada. 3 An enclosed piece of meadow- 
field, or garden ground; an enclosure. 4 A cluster of 
huts of agriculturists, a hamlet. 
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Y 

Yatna. The god who rules over the spirits of the dead. 

Yoga. Spiritual or abstract devotion; union with Brahma 
through abstract meditation, or contemplation ; also the 
practice or exercise of this sort of worship. 

Yogahhrashta. One who was interrupted in his preced- 
ing birth during the performance of Yoga [abstract 
meditation upon Brahma]. As an example, a pious 
outcaste, devoted to Eknath, is called a Yogabhrashta. 
In the Autobiography of Bahinabai, a calf, because of 
its peculiar pious actions, is called a yogabhrashta. 
Indeed any pious person can be described as a yoga^ 
bhrashta, as one whose pious life in a former birth 
was accidentally interrupted and has now a further 
opportunity. 

Yogi. 1 A performer of the abstract meditation called 
yoga. 2 An ascetic or devotee in general. Popularly 
a yogi is supposed to be able to gain extraordinary 
powers through his practice of yoga, called siddhis 
(which see), and the ash-covered yogi is able to instil 
much fear in the minds of the ignorant. The poet- 
saints, of course, distinguish between the hypocritical 
yogi and the true yogi whose heart and life must be 
pure. 

Yojana. A measure of distance equal to four Kos 
roughly about eiglit miles. 
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NOTES ON DASOPANT DIGAMBAR. 

Sources of information. 

Twenty five years ago Dasopant Digambar was hardly 
more than a mere name in Western India. In 1902, however, 
that enthusiastic and devoted scholar, Vishvanath Kashinath 
Raj wade, in one of his journeys of research, discovered at 
Amba Jogai (Mominabad) in the Hyderabad State, a 
branch of the descendant of Dasopant, possessing many 
manuscripts of llie voluminous works of this poet-saint, 
and in addition an account of his life, in manuscript, by 
an unknown author. Mr. Rajwade published a short 
account of his discovery in the series known as Grantha- 
mala. 

In 1904, Mr. Vinayak Rakshman Bhave, the well known 
scholar of Marathi literature, (in 1919 the author of Mahar- 
ashp'a Sarasvat, History of Marathi Literature), published 
in the series known as Maharashtrakavi the Dasopant 
Charita [Life of Dasopant] which had been discovered by 
Mr. Rajwade. The manuscript of this work, and the only 
one known to exist, was given to Mr. Bhave by one of 
Dasopant’ s descendants at Amba Jogai, Shridhar Avadbuta 
Dedipande, the 12th in the Vine oi discipleship-descent. 
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In 1005 Mr. V. L. Rhave published in the Maharashtra- 
kavi two chapters of Dasopant’s ^reat work, tlie Gltarnava, 
a commentary on the Bha^avadglta, the manuscript of which 
had been given him by Shridhar Avadhuta Deshpande. 

In 1912 Mr. Shankar Shri Krishna Dev of Dhulia, also 
an enthusiastic and devoted student of the Maratlia Poet- 
vSaints, published in the Journal of tlie Bharat Itihas 
Samshodhak Mandal, Vol. 4, Part I, page 10, a short riiote on 
Dasopant and his Marathi and Sanskrit works. 

In 1914 Mr, Dev published in the Proceedings of the 
Bharat Itihas Samshodhak Mandal the Granlharaj of Daso- 
pant, The preface contains such information regarding 
Dasopant as Mr. Dev was able to collect. 

In 1915 Mr. V. L. Bhave published in the Journal of 
the Bharat Itihas Samshodhak Mandal, Vol. 12, page 106, a 
summary of Dasiopant’s Santa vijaya.^ 

In 1919 Mr. Bhave published his History of Marathi 
Literature (Maharash^a Sarasvat). See page 117 for his 
account of Dasopant and his works. On page 145 a facsi- 
mile of what is believed to be Dasopant’s handwriting is 
given. Mr. Bhave’s chapter on Mahipati and other historians 
(Mahipati va itar Charitrakar), containing a reference to 
Dasopant, is a reprint with slight changes of his article 
printed in the Journal of the Bharat Itihas Samshodhak 
Mandal, Vol. 12, page 108. 


^ Mr. Bhave thinks Mahipati must have been acquainted with 
this work, see page ii2. 
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Early references to Ddsopant. 

Mahipati (1715 — 1790) in his Bhaktavijaya, written in 
1762, Chap. 57, 178, merely mentions his name in the list 
of Saints. 

In the invocation to Bhaktalilamrit (written in 1774) 
Chap. 1, Dasopant is described as one who had received the 
blessing of Datta {Datta anugrahi). 

In Bhaktalilamrit Chap. 22, 48 to 68, the meeting of 
Eknath and Dasopant in a forest is recorded. In chapter 
22, 79 to 10 1^, there is an account of a visit paid by Dasopant 
to Eknath at Paithan. 

Moropant (1729 — 1794) in his Sanmanimala, Jewel- 
necklace-of -Saints, says : 

Ddsopantin kelCi Glidrnava mCmavd savd lakh 

Crantha parania duslara lo na layachl jase na 
Vdsavdldkha. 

Jayaramasuta, a disciple of Ramdas (1608 — 1681), 
mentions Dasopant in his Santamalika. See Kavyetihasa- 
sangraha. No. 24. Part 3, page 33. 

Girdhar, a disciple of Ramdas, in his Shri Samartha- 
pratapa 16, 34 mentions the Gitarnava as the work of 
Dasopant, 



The published works of Ddsopant. 

Granthardj. This was printed in 1914 by Mr. S. S. Dev 
of Dhulia from four MSS., two of which he obtained at 
Amba Jogai, and two from Yekhehal, found in the Math of 
Atmaram, the author of Shri Dasavishramadhama. These 
MSS. are designated by Om, Shri^ Ra^ and Ma, and their 
dates Mr. Dev gives as 1728, 1578, 1678, 1758 respectively. 
The Ms. Om was used for printing, but the variations found 
in Shri Ra^ and Ma are indicated in foot notes. In printed 
form the Grantharaj covers 196 pages.^ 

The Grantharaj is a philosophical work in verse, con- 
sisting of eight chapters (Prakaran) put in the form of a 
dialogue between Guru and Disciple. The Disciple asks 
questions regarding the true meaning of Band ha [Bondage 
of the Soul], Moksha [Deliverance] and Jivamnukti [Deli- 
verance though still living]. The answers of the Guru are 
in accord with the usual Vedantic formulae, and arc corro- 
borated by quotations from the Brihadaranyaka, Taittiriya 
and Chhandogya Upanishads. 

Gltdrnava. The two first chapters of this work were 
published by Mr. V, L. Bhave in 1905, in the Maharashtra- 
kavi series. The MS. was given him by Shridhar Avadhuta 
Deshpande of Amba Jogai. The age of the MS. is not indi- 
cated. The Gitarnava is a commentary on the 18 chapters 
of the Bhagavadgita. Every word of the original is com- 
mented upon, the whole making a voluminous work, said to 
consist of 125,000 verses. In the second chapter the author 
inserts at some length a story of human life and its sorrows, 

* See Preface to Grantharaj, page I2. 
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also an amusing story at considerable length, of a Brahman, 
who, even under the greatest pressure, refused to use Prakrit 
for communication, employing only Sanskrit. 

Dcisodigambarkrit S*antavijaya. Mr. Bhave, in the 
Journal of the Bharat Itihas Sainshodhak Mandal, 1915, vol. 
12, page 106 gives a summary of the 34 chapters of the 
Santavijaya, with its long list of Maratha Saints, beginning 
with Dnyanadev. 


List of published and impnblished Works, 

The following list of 52 works of Dasopant in Marathi 
and Sanskrit is given by Mr. S. S. Dev. See preface to the 
Grantharaj, page 4. 


Gitarnava 

Gitarthabodh 

Avadhutaraj 

Grantharaj 

Prabodhodaya Purvardha 

Prabodhodaya Uttarardha 
Sthulagita 

Vakyavritti (in prose) 

Panchikaran (written on cloth) 

Padarnava 

Dattatreyamahatmya 

Gitabhashya 

Sarthagita 

Avadhfitagita 

Anugita 


Bhaktiraj akavacha 
Vajrapahjarakavacha 
Sahas ranamatika 
Dattatreyanamavali 
Dasa, Dvadasa, and §ata 
Namavali 
Mangalamurtipuja 
Vachakipuja 
Mahapuja 
Manasikapuja 
Vedoktapuja 
Vaidikapuja 
Yantrapuja 
N amamritastotra 
Gitastotra 
Prabandhastotra 



6 


Dattatreyasahasranamastotra 

Dattatreyadasanamastotra 

Dattatreyadvadasanamastotra 

Dattatreyashodasanamastotra 

Dattatreyasatanamastotra 

Siddhadattatreyastotra 

Shadguruyantra 

Shodasadalayantra 

Atripanchakapradhanayantra 

Sivastotra 

Gurustotra 

Shodasastotra 

Sitajvaran'ivaranastotra 


Gitaprabandhastotra 
Siddhamalamantrastotra 
Upakalastotra 
Shodasavatarastotra 
Shodasavatarapradur- 
bhavastotra 
Agamanigama 
Vedapadakhyas to t ra 
Shodasavataradhyanas- 
totra 

Dasopanishadbhashya 


Historical Notes. 

Dasopant Digambar is believed to have born in A. D. 
1551 and died in 1615.® He was thus the contemporary 
of the great Poet-Saint Eknath (1548 — 1609) and tradition 
records their meeting together.^ He lived during the reign 
of that tolerant Muhammadan Emperor Akbar, but under 
the immediate rule of the Muhammadan king at Bedar, Ah 


* More exactly, in Indian chronology, he was born in Shaka 1473, 
Bhadrapada, Vadya 8 and died in Shaka 1537 Alagha, Vadya. 6. 
This I give on the authority of Mr. Vishvanath Kashinath Rajwade. 
See Granthamala of 1902, also Mr. S. S. Dev in preface of Grantha- 
raj page 2. Also Mr. V. L. Bhave in Maharashtra Sarasvat page 
1 17. I am unaware of their authority, but presume the dates were 
obtained locally from Dasopant’s descendants at Amba Jogai. 

^Mahipati in his Bhaktalilamrit, Chap. 22, 48 — 68 and 81— lOl 
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r?arid Shah.” When Da^opant died (1615), Tnkaram at 
Dehu and Ramdas at Jamb were boys of seven years of age. 

At Amlifi Jogai, also known as Mominabad, in the 
Hyderabad State, there is the Somadhi, or tomb, of Daso» 
pant Digambar. There are also at the same place two fami- 
lies claiming descent from Dasopant, the one called the major 
branch (Thorlrfi dcvgJiar), the other the minor branch 
(DJidklcn dcvgJiar). In the major branch the present re- 
])r(‘senlative in the line of discipleship is Shridhar Avadhfita 
Deshpande. There is also a branch of the family at Tavagi 
near Bedar, and still another at Chandrapur near Nagpur.'* 
All these branches are said to possess manuscript copies r)f 
Dasopant’s works. ^ 

It is evident from the voluminous nature of Dasopant's 
works, their contents, language, style, etc., that he was a 
man of learning and of piety, and given to untiring labor. 

The question of his influence on his own and following 
times is not easy to answer. Copies of his works have been 


” The bands v/erc generals in the army of the Bahamani kings 
at Bedar, and in 153Q displaced the Bahamani dynasty. Ali B'arid 
Shah, under whom Dasopant must have lived, died in 1582. See 
Kincaid’s History of the Maralha Peof'lc, The Bahamani Kingdom, 
pages 60 to 79 and 102. 

*The family line is as follows: Digambar, Dasopant, Dattajipant, 
Vishvambhar, Dasoba, Dattaji, Devaji, Vishvambhar, Gurubova, 
Avadhuta, Atrivarada, Vishvambhara. See Raj wade in Grantha- 
mala under Dasopant, and Maharashtra Sarasvat, page 119. 

’ Grantharaj, page 4 of preface. Also Maharashtrakavi, Part 2 , 
page 39. 
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thus far found only with his descendants, and in the Math 
of Atmaram, the author of Shri Dasavishramadhama, at 
Yekhehal. His Gitarnava was, however, known to Moropant 
(1729— 1794), and Mahipati (1715—1790) relates of Daso- 
pant's meeting Eknath on two occasions. His works were 
probably known to Ram das. The evidence of this is two- 
fold. (1) Girdhar, the disciple of Ramdas, in his Samartha- 
pratapa,® conceives of a banquet given by Ramdas to authors 
past and present, at which the viands were their respective 
literary works. Dasopant is mentioned as guest, and the 
Gitarnava as his special contribution to the banquet : 
Ddso Digambara svayampdki sovak Gitdrnavardsin 
sampurna jevUe (Shri Samarthapratapa 16, 34). (2) 

d'here is a very noticeable similarity between some portions 
of Ramdas’ Dasbodh and the Grantharaj and the Gitarnava. 
Compare Ramdas’ picture of human life in (Dashak 3, 
Samas 1 — 4) with Gitarnava Chap. 2, 2115 — ^2175, and 
Grantharaj Chap. 3, 55 and following. 


s Shri Samarthapratapa by Girdhar, page 99; publishel by S. S. 
Dev at Dhulia in the Ramdas and Ramdasi series, 1912 (shaha 1834). 
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I I 3 Rraf ?T^;! ?qi^ 

^ ^ ^ 1 \\ \ 8 II ^ 51^ I ^ ^^cl^l 

'HtiTFf ; I ^ qftwl I ^ gj^ c^n^. in <\ || 
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«wcit I gi qsrq qM qsm 1 ^ qfeneft ^rarq. 11 n 
qrnqMsi^ q=q i RA^uiq ; I cl tihc qljq 
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Wft 83®! ', I sriiif^, g^^ft snf^ ^ I fqT% ?rf^ ifr 
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m\, II \2\ II wm I 

€F?T I ^ ^ IT5RR ^To5^! \ 
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f^k I JrWRft ?Tiwff/ IK<\^|| ’7i%^#»T? 1. 

qiik gn mi. I 'Tk r^rmi ker i ?tt 

II l^\ II ‘^, ^ qrlm^, I cEfrerR 

>, in^ ^1^, I ksf mu I ^ wm ^ 
II II 5lo5t 51o5t k ^sqg^! I ^vn^toj 

I kii, ^ ift qiERRft I ^ % vmi 
II \\'i li ^ ^ qr i iter qlt % I ^- 

qr=^ ?fs I it^ w^. II II 
Tin: ^ I q5i|: rqikr | qi qissifti qis^ ?n^OT- 

m I \\\^%,\\ 1^> 1 

it^T frsT ^ ^q;%? I g?qi: 3nDn,>, I qi^qr arrar 

3l^k. II \ <K^ II %qq; 9ni|o5t I ‘ tm ^ 

Zil^, 1 ^ I ^ ^1, ^5^. 11 \ II. 

^ ^sir<qii% q q% I ^ qiqqr^irft ^ ?Tiq%? I ^qrfitr 
qcT ^ I rqrfti^q q% #q. || \ ^^ii qqrf^r ^ qi^i 
goq^, I 3oq#q ^ ?nR^, i ^ I ^ 

qgsRj;^. m^o|| I ^ I , 

^ 5ra% I f^pjWTFrt% ^m. iiU^ll 
^mi€i I qrjiqf^f^ sfkrq^ l ^ gsi3<it I qsOf^: 
?qT^. iiH^ii ?R^qpi^fqTq5i5{t, I ?TOqt apfesft r 
qff^ qioS^iqit koStM, I ^qiPT^qH^. IlK^H 
tq^! I q?q 31% fT qias! | SRT ^ qi% ^! I ®51T 
^ qr^- IIU«II «nqT qr qio5if% i qisqi^ cqi^ f^Rqif%. | 
fT %t tei %^iifti, I ^sm 3nqq^.’ II 11^ 





[ait. 


sii^ui, 1 ‘ ti'S'jf) arodt I 
^ OTiiRf ^ I 

^ 53irH ;it5H; 1 sqifl^ cqw grR I % sqi?^ 

ftqr ;3q3i^ | 3 tt^ qi3f^.’ ii \ ^vs || 

1 ^T% 1^ 3nf^q 1 ^ ‘ i 

qist-’ IIU^II ^ I 3Tlf&T5?cI%^ 

3I^5f5K, I ?n?fiq^^, I ^T55T% ^qR ^ 1^ ^^|| 

^iiDi^q g^q g^RR I ^ m #WR I ‘ an^ 5tt t Si^ri 
ms qifqr m qjTost;’ || \^o \\ anoi# ^rpt, I 

‘ ait, ^ qq qjK fqq; | qfciqqi %cl qr^T, I 

II iiqiq^ q^ I ^q qgdm, i 
% SfqR 1 m ^q;^. || \ ii 

qnq q^mq, i qiqif^RT 1 ^ qi^ qr3f^% I 

gq^qq ^qr ^ qRM. || II qrqr ‘qiFfT qi^ 
qisT I q qi^qf 33qiq l %5ft qr^ qq^q 1 1 

%i qq^iift? iit'3«ii ^ q^q^q ^ i qt^q q 

^1^; I aqqt #jt ^Iqqt^ qq qToSqi ’ | 5 Riq #J|T ^ 
lU's^ll ^nqi qaBT ci f¥(m i q^ ^ sjqdq i 
aqiPi^ arqqr q^q, I #JIrqi % 5Riq qi^? II II ^ 
f^J'iqjq qftqigtt | qq sqifq^ qi^idtt, I ^ ^ 
I gqqrfqf^ qifMq? II tvsvs || ift ^ 
qtqqqTaq i ^i, qjiq ^ qi^^nqnqq! i tq qiq! i 

^qqqi mi qFW. 11 II qTqr iNttgqqiftr! I %qT 
^ ^ I ^ qrMq qqqcft, I aTPjq ^m 

flioi^ngqi ! IHvs^ II <^, qr^ qi^ qiOT, I qtt ^ ^ 
gpRrq’ I qiqttqtqqtqqq q55?i laftqqqiqti \\\<:o\\ 



^ qnft% teft Jfi^, I sTTop^ h 

?tirt{M frPTi mK, I ^Trnsqrq || \[ 

jwft, %q3 I ^ ^p?h? I qsi 

3iT(?c^ fraifif I ^ ^m€[l \\ il <ft ^ qn^r 

qit qiq fl?:’ I qnq ^ qi^r ^ ? I qirq qtf^ 

^ qiqiw’. I ^ qtn qm. IIU^II ^ ^- 

#i ? I smi ^tq>i% 1 ?q!t=q ^ ^ f^if^ I' 

qiH qr ^lo^.’ II II qiq^ sqtqj | q;^, ^ 
3(1^, I 3k HiiRft ^Tqi=qK, I ‘ gq ^irqi ^m. \\ \ ^<\a. 
§?qT?Ht fiqt I ?mmq ^ qq^, I 3 # 

I ^ 3TiqT II II rnrn i^oicft, # 

I iTif%3T qqq qiff^ ’ I ^ ^ I* 

qq^ qq!tq%. || II ^ qrar qil:, I ^ 
?T5Tq ^ gq 5WT I q?ft 3n^ qii ^ 

’ I ^ ’qtf^ II \ <^<^11 f^qjqWq 1 
qiq I ?T?rq qr^ gq^ I 

II \ <i^ll ^ 5 ^ f^T^ 311^ qtqq I 5r ?En5FT q3^^ qkqra [ 
31^1 ^qtffq I cqT qjlo^t. II II ^ 

^qqqf^ 1 skiqR 1 ^rsr^ anflnjf^ gm?: ^ 

gjq^M^qrqt. || ^ ^ Ul ^ ^ qi^, I qwaif 

^ qiki, I f%qT ^ iiqt qnfli, 1 qif^ 3iqfq?i. 
IIK^II q?^ I %ST I ^ ;iraT- 

f^irqw 5^, I q^q^ cqk IM II sqqqt 
^qqf I qqqqrqi ^ q qi^r 1 % 

rqpsqi kT<t, I qif^ qkq ifsqcn:. ||^^«|| ^ ^qqqr^sp 
q^^ qr^, I ^ qsqf^ f^q^rq | 





Vi 


[ 9 ?t. 


I 55lg^ qi^. II II fiioSl^ 9!TTH- 
I f^fo^ qi?f qpqqj i f^mr f^ik i 

c^HRR II II 5fiM, aiWcl^, I 

SI5PT 3rfqR5n!t I ^ qr^ q5t, 5T 3^ I 
«Tm% 3TI^, II \ %^\\ fliqT 3TI^, | 

q? qnS ^ srf^, | ajqqr ftrarfi in^ 1 
II II 3IrqT^ f^^^'t, | gift HT^ m 
rRft? I ct^I^ I I i^. Il^^^ll 

ftai ^ I gqm ^ fqai < 53 ;^, r gift 
^ mK 1 5n^? ^ 3nat nm; 11 H ^ « II ^ jt 
1 311^ ^ I ga#T djT ^ snoi, 1 
^ ^ ai?^. IRo ^11 ^ ^ ^^55 ^srRTrFi, | 

'%fq ^t%® ^sqsq^rfcR? | ^ gq^T? | | gjT^ % 

^dl^. II \o\ II ^ 5fqcl ftar TOqqr md. \ ^ 
^5qR5^? 1 1 ^ ijS? I g5i55T qiH 1 

iRo^ II ^ ^ I qdqw^t, ^mm, i qiqft 
^ ^iqk 1 gqr gsi ^ ’ II ^ ° « II qiq^ 

^[qsat f^cqi% 1 gpf ^ qnq jm«I'ji.h, i ‘ ^nqcrj ^ 
qi3f^ 1 rPtqtq jft |l ^ o ai, n ^nqur qnrrqr qs^ 
q;^ I % ^ura qft s^ qi 3 #T 1 ^ aw jtot s| 5 i 1 

qqq q^ a ^qq II Ro^ II ^ E^qq ^Rm 1 

^3^ jFii qioSRi, I qnoT^ qWi^ a^i^tqiw, | qfPi 
^ at qiqqn. II H°'3 II ‘^nsfsiTO hbt am I ^ ^ 
qisf^ gi^ Pl^qH; 1 qi<tq qw qqq; 1 1 ; ^ qsiq^ 
q% qft. ’ IR °<: II ^ m, 1 3i§mi% qjift ^ 
I qqiiqjl qq; qr^, 1 g^ q f^ ?I52[ 



II H II 9^ ^#, I ^ ^Ts?^ 5n^, I 

^3^ I ^ ^ Wf. II ^ ^ o II ^ 

JTRft ^iq Heft I 5n^? m W’t 3’^tq?ft? I ^ q% 
qit^ ^ I ^ qnq qlt r^. IR ^ ^ II g^Kfq 39% = 9111 1 
qi^ qr ^q;^, 1 ^ ^qiqi ggss 9tfq, I fi®- 

9qi*ft. IR Ull 9#5f fi^ 1 «n?:if^ 1 ‘ qrq 

qiq iq ’%5(lT9ai I qi qi3T% IR Ull 913 % %q3 
31919, I ?t 9<t 995q?955 ^919 ; | 9tq 919 91 ^9919, | 
91909959, ’ II H ^ « II qi9<t ^ 95fclT 9T9T | 9519 

9^ ^9T, I 9 ^;9i9T ^9199 '*091 I 39^ 91 95To^t. 
II \ ^^ II 99I^91Jft f^ flT^I 9il%t I feqrqi ?999T9I%t, | 
9c9iFft, 9^9 1 9^ , I ^ qra^ ongsT. IR Hll ^ 
^fiT93T, I 9% ^9191 ^991931 | 9995% qif^ %3%3i | ^q 
iR^'sil ‘91^ on^ 9t %995 1 f^qq^qi^ 
qin: f9«gi^, I ^^39 \ ^ qisf^ IR I <:il 

31% 99qT9ft I 9991 ^*919 9 % 3^^!%, | 9?!^ oitcftq 
9Sqi:T9ft, I sq# 3991 |R I ^|| gqq't 31%^ sft 919{t, | 

% 95^ sqi^ il9T9ft ; I f^I3% 9191^, I %t9 ^sif qr 
9515^. IRH°ll Jft ^ 31% 99=91 I qift^3l% aiqftflRl; | 

\ to 39|'t ^rf^, I 9ti9 %c gq cqi%.’ || || qiq?^ 

%9i9t ?991oft, I ^1^ ^ 9 91% qiFlt, I 9999991 f93l^ 
Mqjft, I %% 591 5^9519 % 99^. IRH^II 9^ 31995955 | 
^ ^ ^191#, I % fqqifeq 9i§ cqi=9 %%, i i1%-^q 
fa93[q II \\\ II 99^ sqjft# 31^91 I ^ 

^ %5^ r9T ^51^9^5 I 995119 9519591 910191:, | ^Tf%01 

^?qT%.|RH«ll^55t 1^31^39^^5593?, I ‘^#9? 





[a»t. 


’ I ^ F^, ‘ ?rKiqqT|3T|?I I sn^ g[5q ilg^ 
II II I ^I?ft; \ 

^ ^ qw 1 3 ti^4 m ^ il II ^ 

^5f%q^^T 1 ^ ^ ^ :3*tH qr^, i qi^^rrerfl ^rrt: i 
qi^=q rr^ iR^^ll ^ qi^^ i rqr?^ m 

I q ^liqiw, 1 ‘ arrarq ^ ^ ?«%.’ 

\\\\<c\\ qT^5n% %:q!^ I gq^ ?mT qi^ ^ | ^ 

qrt^=q q ^Tiqt ^jtrstjj^ i ^ qi^ iR’^^il 

^ F^OTcft, ‘ sn^ I I»3q q^q 3TT ’ | qiq^t 

qqirt ^ I qt^ §# qq;^. ii \\o iufi^ 

?p!t ^ 1 qi^ qr^, ^ft ^ 1 qt3 ^ 

qtefJqq 1 qsBT 'qK IR^ ^11 ^ ^ q1f^q%, I ^ 
^ i\m qqqit qi^; I qq qisqi fqftq | q^q im 
rqiqns^t. IR^^II ^ qq \ ^ qqra [ 

qjiq q^qr^q qi^?nq^’ l^q;Knqq%. iR^^ll^te 

qi?n qTTOT, I f^qr qiS q?Jrq I qi?qq qicRSI q!t 

I qiq^ 3nqq ftci%. || \\ m qnqqr^ qf^ I 

qqq' qo# g«^tqf^? I ^ ^ qiqq-qfq I qqq% 
qfe- IR^MI ^ qi53n qiiq, r qwT guT ftqr I 

Tjpqq 3qqi q^ f^, i f^rwft.’ || II W 

f^rniqq, I qsi^ SR^ qi=qR, | qfEqqq 
^q, I qT5%n qiM qq^. IR^vall iTOT, I 

^pjRTf^ij^ qsf snd^, I qs5?i qq q^qq q^^ qrqiq, i qfr- 
qra 3Tig^ qisf^. II II 3ng^ sn^fiqk i qq^qsft 
m 31% 3Tiqq ; I sqJRqqq qi^ 1 f^oj^ 3q^f^T qft%. 
iR^^il f^qgqi^ qqq i M ^q^ftqq i 



^ m I ^ it. iR»o|| 

> 3IIfpTRft? I ^ I t ^JtiH 313;^ 

3TH^. I EfiW? ^5^. IRa^ll ^TIFit %S[o5 

?5qi^, I ^tgfl qisf^ ?5q ! I gift ar^TT Wl^ I 

?:i^ f^g^:. 1 R«^|| sftsrw^, | ^ m 

f35t=gi fi^^, I ^ 1 gsi g5n% gtK 

II \'S\ a 3TT3T JTT^r ^q^RKT I ^ I ^ 

Hlffl 3nH, I ^cHT |R««II 3TTFit qTJFT- 
fft w 1 3Tig% wmT^i 3% qi?:, I ^tt I 

IR 8 Ml 5=qt^T qfoMT ^ | 

nf^ 1 %3t aT%, I qq i^iNt m 1 

II ^8^ II I | 

ft3;f^, I «n55T^ ; II ^8^ II sft jM- 

q^3T%, I ^ Pt;^, I ft?TF3:, ftfe, 

3wq, 1 ^qmTasq;, gcrfqqr^r; |R«<:II qift^ 

^rrq, I 3^RrTq 37 M ^3%!, I qifeli ^ftoT^ 5[T3 }%t, I ^- 
^ ^Tfqtqij II ^8^ II ^'tq qiM m qi^, \ ?qT^ 
qiftf, I %iT gs^ m it^TR^ft I 1 

IR<\o|l I ij^r #iqT<t, 1 qtiftn^- 

f*Rm, 3TO I qq^:qi mm sw^ft, a \\\ \\ q^ 

I rqi?cTq qi% 3513^, I ^ ^ qqjq^e^ 3q%^ I cqt% 

3rq:it q>Tq it^l IR'^HII ^ %qT 3 q;^ qiiit I qift 
3155 3553^ qiit, I ?Tiqit ^ qiflT 33^ | qi33T 3(t 
3^^ IR'^^ll 33 sisrqj 3% qr^i, | 33 3 35^ ^333 
5gf%, I 3T3T 3va3T ^131 M, I lit qiliH II W’i II 
Jft qi303F3ft qPK I qf33iqi^ 3^?: | 33 33^ 3 3tf^ 





[ait. 


I ^i ^TT II w II 

1^3^ I ?T^«T »1tF:^, I 5!TI?^ JT si% fqi=q\ M, I 

^ q^fs^ ^?TR^ ! IR^^II I 

5=qRT i^fif^ I d W I ?'tJK8Jf , 

II II Sigr^I% I f^fl, 

I qil^m: m^i i gtr: ^ 5T^n |I \^6 u 

aRTft ! I 3IT^ ! I 3in^ 

I g^RKT ^qrft^qr. || n ari^r 

JTtf^TOSfl ! I 3ff5(^ ^315H5RT51T I 3¥t snM I 

5^^ 5?n^l IR^oll eRT5!lf??W qtftt5I^^g§ffl ! I 

f^*i3W %cFWiTT ! I ! | >: 

Wn^WI IR^ ? II fH^tlTO sTfqcR^^l! I ?Ttf^^ I 

HMg^r HRW^tn! | inqi^i arrf^ ! IR^^II f^^q rt 

w^K, I ^qifw^q i I ^krqf^T^ I 

w\^ II II ^^jRqrqr qiq^^r i qsf^qj^qqf^ qsw 
I ERTttJT^iqRft^ ^f^r 1 |R^8|I 

^qrlqn: i itr^f^k! sftf^t:! | ift aroft^ 
I: «tK I m qktkl ^ni^qi! ii ii ^q^ 

I kqt =qif^ kJTffk; I arCTiq ^Tuku: i 

?TT qq^. || n qiT^=q j# I 

I ift qjiq gqiq^ ? I qo5I5^t | 

■ k ktqji iR^^il qq ^ 8 (^[q; i ^ qnq S^rki \ 
<■ SFq g?ii>:! q q^-fesqi ; | gsi ^ ^q-%. IR^<^ll 
aqj^ if ^ I 5^ ?qi5^tq qj^ gar fw:, | 
1^ an^ I ^qrqi % |R^q.|| %% 

«nF^ ! I %% ariF^ ^ qRiqiag: ! 1 1 aro^q 



1 fw gin || \^o || ^ sfqM sRifi- 

SRf, I ^ I \ 

wft. IR^^II ’Titnr?: i ^ ^ 

^nK, I g% tm ^K, I qii^% ^ »jj(f. ii II '?==*? 
qi3:in?r, i ^ ^ I ^ 

I ^ # qif^ R^raj. iRvsRil ^ annf^:^ |§h, i 
^ %T HM 5q5¥i, I ^ ¥1??:^^% mm^, 1 3Tf¥R^qn:oft 
iR'syii 3 ttf^ te I sTTF^ te n^?r, i 
^ dfn 1 3^5 ^RTT nsisiTft? 11 ^v3<\ II (?5=n d 
^dj#T, 1 q5=n ^ ^ I gstoST ^-qifoT I 

m HM. iR^^ii g^n tpq I in^ 3ng% 

m^RT, 1 g^ qril ^iin^r in?q i ^ mti || II 
qrq^t ^qi^t f^fgn^n, | qqf I wfi^ ^ fR 

^niOT I qqr^. II II nt nr^ hicH- 

f^RIT I 9TRT 3Tg:qT niift f%cn, I qi3fq^ q?t I w 

gqpftqin:^!. n ^\9?, n ^ gts i ?it^ ^ 

f^rf^ ; 1 1 eq>S) f^q? ni^ 1 qi qjisst. n ^<:o \\ 

1 5n!t^: ^i# ^qr% \ ^ nuft ^tiO, i ^ 

^feqr qdq<t i qrs^r qft ^ f^. iR<i^ii qiq^ I nm i 
qrcqcf ^ Ji^qai, | qsf grn sjJi I m q# 

53^. IR<:^II ^ mift qiqif^fcn, I #q qrift q^ui^qRIT, \ 
^=q m m'my \ qr^ II \<c\ ll ^ ^ 
sqiqr, q mm, \ q snf^ f^i, i rtri nrift 

^ifqqt, | rqr spjjei qi^ n ^<^8 || 5=qMt qii 
fs^icq, 1 503^ 3Tr^ qit^, I ^=q ?qnft H^^cq, \ 
3Ti^ qq qra^. ii ii qi^ir q^ qr i qin 







sHPTRi I qrft^ ^ ^ siJT^jjr I w 
ngn^T. II '^<:% ii si^ ^ ^^n<t i lit 

I ^ insiT I 9 Ti^ai Wisq 

II ^<^^9 Ii 3 ^ 'Tit ^n?ft I sTF^ %=^'! 1 

gng^q ^ fitW i HW^ithTuf) jt |R<^<'|| 
ttJffci I tin ^ I ^ 3 RT?it niH, | 
fTcJnftr ^qitt tot. ir<'^h i %t ^ ?ift^- 

I <T^d[i^HW TOT I fl Jirt? ^ f^- II II ^T 

;i%I^ SFq JTtJft I ITR ?!% ?n m^. I HT 

qT?lTt%^ ^Tteigjft I m ^ II II ' 7 W«lkT 

mi, I ^ fT mm, \ ^qnr^ sirf^ siWrt:, I 
^ ^qrtt TOT. II II ^ ui^T ^ nrf^ I to 
ftMl, I I ^ fT TOcft. I |:tto II II 

«Tt% EfiliT ^ I 3 Tfgq; ftt^ TT^rt^; | Itt qrftl 

I ^TJft iTffIT ^IT^. |R^«|| JTi% ?TiT^t ^T: I 
?rr^T:. i qit i 

«ttj^ IR^<\II sm TO 5 ^Tosg^i. I qra qfg 

I ^11=^ JT I iif^ 511^? IR^^II 

tt, 3 fi?r, I #iT ^«rH, | 

I: «ng%%^ Ctfft^ Sjt I g^TOTf^ ml \\ \\ \ 

angt SRit^, I «Ti% to! qr^i |i5T; | ?q% ^rr^ I 

?Tf 3 f ^ g^oi. II II 5 ict ^ ^ TOl! I 
5 fo 5 t 3 Io 5 t ^ I «Ti% I TOilo^ 

II II ^ T^f^TO I mm gr#^ I 

^ qit ^ fiT: TO, I ^ ^. II ^ o o II 

5n!l t:^ t \ rEritt ^sanr tot i q^ 







'TI# ?Ti% Hlfflf^ldf I ^5^ ™ HR® ?ll 

^ 5Fft 5RT^ I qftipi I ^ #in% qBfi, I 

qtqqidi %T ^1 II \o\ II ^ ^ jn®^ si^qra i 
qm I d ^TtfiTvqto §3^ gq^, i 

qrqft aqift ^Rig^. n || 51 w I 

qn 3 ^ siBi^ I qw qrftm fque 1 5qr5Bi 

qiiq ^ ? II ^08 II g^qqiet^ ^ 51 ^: 1 I 

cqi g^ siffq ^kcr:, i fkm qit ^Fi^. II II 

arrar ^ f%cii 1 1 qi%q I \ cqi% m^Nt 

dcqdl I r%dT ^TRTT II ^ II q%r 1 

?q% q^ q^dqiqid si%, | xf[ Sif^ did^, I ^ gqr^ 
qrnqr. ii ^ovs n qiq^ f^ iwid, | m qiftci 5n% 
^wtqcT, I ^ qpcR I srqdKg^ gdost. || \o<: \\ 

Ft t ?TTq^ qraifqriT i ^Ktq q ^ qit q^j sn^t ; i qi% 
FRft I qq sTcngd %fl II \o^ II qiq^ft qlFTT 
qq't I qiiq ^ qrTrf^idqfoT, I d ^qql ^FTFft i 

qj^ ^qTq<t. 11^ \ o II 5?^ | mj\ ^ 

^ F[q I JTRng^t | ^ q% 11^ ? I It 

%q Jtf^qrqi^q I jtjt q ^i^ | qftq sir l 

^torm q qi qqst. ii ^ ^ ^ II qrq^t ^ 5 ^ 1 

55 ^ ^TfFq^, I ^RTrlFqoft | 30^1% 

II ^ U II ^ ^t^f ^ I qT3Fqra^ 

^ q^. I 5!^ #3j3^, 1 3;^^ F?q^. 

II ^ ^ 8 II ff^ I ^ I 

^ tft? ^ 30^? qr qqqt 1 1 qn q%^. li^^Ml 

5t3>q qnqoT i # fci% ^qtq-qiq. i ^ 









I 9?!^ Wq ^ sr^/f ? II ^ ^ (I ^TPff ^ ^ 
I ^ ^ ^ 3¥rr 3T^ I ?n% I ^ 

II ^ ^ ^ II 9n% I JFi3^ ?OT?i, I 

^ 3fJT^^ I 3PT2[Tcl7I ^q3t^. in ^ ^ || 3=qi% 3q% 

fln:sg ?iiii, I ?r% *pt; I ^ ^ ^ 

I ^ rjk II II tj?q ^ 

I ^ epq ^=Ert ^ 311^ I I 

qiT3% ^?^3f qgsi^. n W^ f^^l I ^ 

?qT=^ toxq^cT^ ! I wf:o5 313^ 2TO^T 1 f^Ti fi git 

fqqqqjrtt. \\\R\\\ g<f, | ?!q^^oig^ JTiqf 

1 ^ 1 1% toiT't q 3^. II^^HII 

^ I ^ %fq 3c!?ft3^ ^rrq? | srqqRg^ 
*l|^4cr I 3iq?5^;^q siqcl#. || || 5^ qjqi qqic!^ I 

gq ; I 3nd% I ^rq^gjl- 

M=rt^. II II ^ ^33 4d I ^ qrf^ 

^r I Mt JTt^q ^ 1 ^ M. ||^R<Ml 

5t5qT%: 1 qidifw Efiq^i^, I ^qr qiM 

f33-^3f3t 1 gqRtiq II II f?. I 

?^?T q q% ^inn^. i i dt 

^’Ht. II ^^^9 II ?f% JT ^ q>Fr qq^q, i ^ 

^ ?PR, 1 ^ 3n?I% 3tq!|q | qiqsqi^jft %fq 

■*1^? II II qrarf^rar ta g5n?dq i qifert, ^ 
I ‘w ^ qifeiT I ^T|3r ii^^^ii 

fqi^T qjfeqnosi^ q% *iq I ^ qji^qql ^Rrat, ^iSpr. i ^?qRT 
^ qt^Kiq I 5Trq't qnst ^ ? II ® II 
^rtwR, I qi^^T ^ 3tqn:, i # 5 ^ srrtat 



I qr^T II \\\ II qiq^ flH'illf^ 

qd^, I ^ ^ I Rfft erM ^k I ^ 

ang^T riF^qr. || \\\ \\ ai^Y ^ | ^ ^{mK 

^clST% ¥1^131, I cfT^ =qT^ ^I53f I ^ gTT%. 

II ^ S^T, ^sqtqr q^Tiaii, | fqi?ft^ ii qw 
STW; I a^^rar ^IStRIuiT I qiq% ?n?^ aqq^q. ||^^«H 

anfoT I flosqpff AtITM. I 

qi^ ^Tqitqf, I qrq 3^1% fqTfi3ftqci. 11 \\<\ || 
qiW ^ f^JTcR^t I ^ qe^I ai^rat qi|fq I ^ 

qra^ ?3^3 t I g^ig^^qqft 11 ^ ^ il k 

*2^ 3FR3Fqrait I qiiq an^f^i 1 fei 

%«t qdkt? I qiqk cqi^. n || cqt?ft qr^^t 
^qqftsRft I q sak 1 q^ ar^lcFj^ I 

r^T qsiast. II ^^<1: II fq^ qi^ qroTERHo^t, | 

3?q arqsti^d ^o^T, | q^ FfDTci^ ^To^f I qii^ aiqi^jr 

qqi3^^ II II qi^qt I 1 

g^irq^ ^ist. 1 q^ssrq qiiq k fq5=#^ II li 
I: qcqaj kq. I i^qq. 1 qnq 

qrok 5(|qi?^q I ^qqg 3qi^. II li ?qt% 
qqRqqifk. I cqr% ^ ^ 4?ft. 1 ^\m I 

qit q3f qiH qj^F. || ^«^ || qiq^t qjft, | 3JP:rq q^ 

^ =q?qff, 1 qnq fqq#I% qisqioft | ^ qfTi. 

II II “qrft qpaq I ^qqfq^, ^l%g[re, 1 jft ^ 
qiqwft qiq^ | ^ || ^«8 II ancFT ^ 

5# ? 1 ^ ^5 3Fk qqq M q kktqi^ ^qr q;^ \ 

qp^onqsj, ^qisi. n \2<< \\ arrai qq ^t, i q^^ 





[art. 


I ^ qi«ft ^T «TRT I ^ ml sFmmJi. 

WKi\ ^ ^ I ^ ^l^» I 

arrar ^ qr^ i qgnqH! qmqSi. || II 
3nm I ^nqar ^ %s[s mnqios^, i 

I wm > giso^! u \9<: II jft wm<t 
mm, I m, I 3fimmq, t 

qsiQynIt? II II ^ «i^?ft qriTT ?ip; | ^ 

3RRft f:^; I 33Tcif5^, ?ftf^iT5m, I m ?cn^ 

II II ^ 3{% 3iq|^; I dq ail 5ft fi^; I 

gsfqi^ sftf^TR^ I q5T 4m ” \\\M II mq^ 
\ m ^ ^i^iq^, i ‘ 1 ; ^ ^ 

mr^q i snonm. || ^^^ II mrm qft 5n^ ^iqfeiq. i 

miqfM ^^ I %o|t q%TTq | goj 

II II mqft 9n% | ^ ?qR^^. | 

^ qjRft I q q% 5 . ii ii mieff 
%3;f^ 1S3 [|h, I qq f!R, I 3Tfq migi 

mggiq, | fm qi<tq% qqifqfq. || \<\\ \\ Jjosf^qrqft ijm 
I ’pqqftfe sf^ 5 iim, | mi qrq^ I ftq- 

gm^qq. 11 11 q^q^Mq 1 

^ifqf, 1 ?=^q q>^q| qpft i ^[qri^ 
II II “5mqi5ft mfeaqr i qmqcq^r, 5=qiqqfti^, i 
mmq qft,>, g^ft mqf. i wm. ||^<v,^il mm 

amrt^ g^ft ^ \ qqj^qnft sftlosi | qiqmiqjq mm- 
q#o5i, 1 5?io5mqRmi, ll^‘\^ll fqm5fm% Wq %qT?: \ 
m^qOT:; I ^qqoft 1 5 ^ qrftfl 

\\\Ko\\ sftftqgiqm I kt qi^fm?ft sq^n^ 1 









^ I ^ qit,\, II II ^ ^ \ 
^firfiT I ft^JT m »fcTOT I ^Tclfr c^qiST. 
II II fHHTlK I 3^^ ^I5fqHt ^ ^ 

3Rg5?1E^=5qT q^dsf I 3riff ^ rl^ II^^MI 
^ ^S^^tJTIcST I IT3T, I *ft Wl^HoSt |' 

H3I3T m II ^^8 II ^ ^ ^ I %^T ^3m 
I %?T^ I ^|,>: II II 

«nq^ ^]m ^wigpr I ^ ; i ^ ^ 

tell giq I qciT^. n ii i ^53 

^T^l, I ^ 1 3 iqt ^K ^iiftcir mqkrrff 1 

qi^ qfwn%. II 11 qw qmi^T f^k, 1 
*k 3 ift qik I 3 q [|3 ^ iT^ I kq 
II \%<: II 1 qsq^SH. 1 

qi?^ q^r »kqq I mM- II II «nq®T 

1 ^ qk qiqqr gjq 1 qiqft fer 

3^, I W{ q%%. II \' 3 o II ff% ^- 

1 9313 I k^qrq q% 1 ^ 

cjqi, qi^ qjiq? II ^v9^ || gqr, cjqi, k q^qk | qM- 
^ 3^qmq 1 ^ qq^siqqi^iq I ^ ^^uft 3q§. 
II II ?q% sRiqrq 1 I ^ qqqi^ 

qi^ qn I 3 ^ cjH k n 11 3fq?»Tiq*ft 

^ eqiq, | sqjqiqF^q q 8pT, I t<t0Wiq \ 

II ^v98 II ^ qi^ % I qifqr 
k qTos q^, I j^qcft, “k qnq gqq «iqqn: 1 qit ^ ^ 
qra^ II II qr^ ^ \ qoft q ^ i 

epT qrai qr^ft, la;^: I 3q qgq^.” \\ \\ ^ 





[art. 


^nqf g^. I snof^T ! I 

1^1^ 1 3»%, m II ^^9^ II ^ 

^^'t, “51 qtiras” . ^ F^oTcft, '51 #»ft 

^5^% I ?iq qiqjiost.’' n n 

Jwft, “JTTcfTfqcii qi^T I 3T?rat5y qqq qi 55fTft’ I 
^ 3RT^ ^ 5t^ ^n%Jlt I qRriq qr ^f^st. ii^vs^ll 
f^c^qi q^aj cqT%, I ‘ fqcJT gq% ^ ’ I ^ 

‘qiqto snFfTfg 1 3 ?^ a^% siqf. h \<:o \\ 
^=q qiin i ^=q wm qf^qiaft, i ^fajd ^ 

1 ^fiWt q%f^.’ II II qiq^ ???% 
^ I gjqi=% I J^aicft, “5T qrs q%. 

qiJcsRas 1 5rqj3^ ^t 5 ^ ngq^q. || \\ 3 I qi%Mn | 

3 IIT. I I; qrq^ fa[?T^ =qTiT. | qR^ q^t^T q%f^ 

II II qi=^ % q^ 5iqoft, I luR 3q3R% ^^-.qaqft, 1 
fT fq^R^qroft.” I ^ 1? f^r. II II 

^ ^ I qj^t , 1 w^K ^I3t^ 

qqiqt I 51 ^qr^ qsTTqi. il^a:<\il ^nq qrargn 1 ^ 
3?| I ^ q^Ti^q^t, ^l%RT, I ^tqqjRqjvq^ 

ll^<i^ll Riqt q qrai qiqig^ l ^qr ^ qtit>g?: I 1 ^ 

I f^^qiRq! ^ ll^<''9|l sro q ^ 

I ^q^Rqrfg ! 1 gqf^ q5t t f^f^ I 

qraii^ ’tfts. II \<:<: \\ qrq^^ irr i f^Ri^ 
1 3R^ %3T5q I Riosiift. || || 

^ % q51Tiq ?R^; | qqt# qR 1 qfq 5 lq% 5 R 

^WFa, I qq^'SRTwq 3Rq#. II II %5^ n# qrnqKi 
•?qT% ^ipf wq^: i f^gq% «flf^qi: i f^nqw qnqoi 



II H^ll ^ ’T^ ^1 I ^ I 

I VTR qi^f^, 3IT0T, 1 gi tn3^ "tSMt- 11^^^ II 

I ?Trf^, I ^ f^3r5T I 3 I gi 

^ 3iRft. iiH^xll *n^3^> I ^ ^ ^?n=qK, I 

qiilw I WWl^lsRKUI 11^^811 ^l^tqiclf^I^, I 
si%=5T% ^3a5mT(t, I ?i^*T 'iiiJT i gM ^T 

^#r^K. II II gpir, i ?Tiiq 

f^?[i55tt, I sfiM ?r5^ I qqaft 

ii^^^ii ^ ^ jiuMK^fiiiun, I 

^iqqn^%, 3 n 1 ^qR% 1 qi^oRi^. fwt^g 11 || 

^ 31%, I qj% I qi% 

3n%:q%, I Js^aiiq%, II II =q^iiTRf%^ I 

^g;r^ f%^, I ?RT %f%^, qqsi^ I ^ 

fqifq iiH^il 35 ft mfe, I ^ ^ te 

1 ^ qiq^ ^IRJI%, I c ^rfttrq Sfift ftf??. ||8 o O II 
smTHf I % 3TJFq, arrfHi: %^rf% ^r^isr, | 

51^ qt^T M q^ ^o5T I 1 qJt ^ smmB. 118 o ^ II 
?q3r%fT^TJft q%^ | q% qJt I ^ % ?:Rig5fRi | 

^Tf3T 31% qft ?I%i. ||«o;^|| I 3|il%- 

I ^ qiaSSfif^ g% ^nqk't; qsi ?[!%. ||8o^|| 

^ ^ q;^ qR 3 Ri«^ I ^is^, sftf^qqi: ; 1 

51 ^ I ^ qS 118 o «|| qiqilt ^ifg^iRfe I 

%#q^TTOoit, I q?Tr% 5511 % q ^ %o5T^55l I sfH^TIT 
II 8 o <\ II ?ft=qT^ q%^ f^rlf^ ; I qrlW 
'sw^ftr. I cqi jwtI ; 1 jnf% 

'll 8 II sTfq «i%t I qH uw ^ 5«nq. 1 ^ 



[art. 

^ ^ T?^, 5J3? I II 8ov9 II ^ 

?T^. I 511% i % f^srifti- 

iff^ I ?=H1H^ II »o^ II I q^ 

f«RTi; ^ 1 ansft I JliT 

?llllf? 118 0^11 ^ 4t5HI TO Jpft, I 5Rft% in% 
% I sni 1 5n% 9n wo^t. 

118 ^ o|| 315^ te fiJi^Fiosi, I qf^mf^ annsT, | ^ 
^ I arqcii:^ W ||8 H II ^i- 

%q I ^ ^ aiq^ q5=irq ^ anfipi^, I l^=qT 

irf^jn %?3i:i<JTt. II 8 H II 5?^ 5135^ 3iq^, I qfcracirinf^ 
3pift, I qi^aqi^pjil^ I gi?iif^ qio% >1^^. 

II 8 U II ^ 3i:i>iflwi I wm ^ifcTm ^ ^ #i ; i 
qt qo#, f^rf^q I qif?! q^N. || 8^8 || % 
qvtM I ^TiqiJlt <TOqt ^Tqqq, | fqf#? eRqi | ^ 

II 8 ^ ^ II 5ftqaq^ q% ; 1 q^iifq arm-qw 
^ 2ftq 5?q, I ^ Ji°FT I ^ q^cq 3^1 

II 8 K II '11'^^ ^*iw qqig %qo5, 1 ;ft ^ qf^ I 

^|q aqqi f:qTq55 1 ^ II \\ 

%qo5 | ^^ qq qfh^iiqt. | qfq qt 

% qiTOfoft I anf^ qfti^ II 8 ^ II q% qqUqoT 
qi: I q^ qi^ qi:q?i qisjiq, | qfq%%fe qqi i:q i 

%fl ^ qqif%. II 8 ^ ^ II qf^^ te ^fqqq | qftl fqq 
qiDn% qioT. I qf^TO ^aq i lafq q% qiqif^i. iI 8H ° ii 
qfii%%f% qi%t I qf^^^ q% qt^, | ^i%iq ^ 
qiq^ I qqi55 ^ siff^i. n 2 \\ \\ %qT qftqi qrg- 
q%?T, I cRqnl, I ^ TOt «cq^, i q^qn: 







11 II W«T15Pft S!n?^. I I 

to I ^ 5#f^ II II 
5=qi fqi^ I ^ ^'t, I ^:- 

^oft I # Hpq 3i?Fft m^. II «^» II ^ 3t% I 
gnqui ^ erC ^icl^ I W I JIM ^ ^ 

II 8^<\ II I qreiaTT^ cirq^, I qlcm^rai- 

3 ?ii^ I snqoT =qi% n II ^ ®i38t^t I 

=qT% qf^^n^of I ^ ^ I ^ 

II II p gsnqi qraifqriT ; | 5^^ qdl^r 

I SMqr sR^'k^^qiiMT ; | qiq^t ^nnift «i%. 

II II ?iqoft I siggqi qf^^Mt i 

%qjft I II 11 

q^%m |=q ^q I 3ft?r i^q;^ 1 siqi ^ aigq r 

=qscl 3IT^ II «^o II 3T^ ^q qi|^ | ^ 
g?:^, I 3iTf^ ^qf^, I (^q qtoi 

11 8^ ^ II W *15^31 ^qfq I nR^iqqi, ^^1%, i 
rrqq 3=^1#, | qrq 3=qt^ ?in:qgf^, II il fi# ^i, 
g<^ qioq^^ qiq — | q^i q^ci% ^q, i qiff^ ^13^1% 
< 1 ^, I qiqi 3?o^ ^ 5^- II 8^^ II ^ Wit q^- 
qqiq^ I 31?^ ^q. I a'fq qifiwqq | 

qqq q5ftq% II II ^nMcicft I gfft 

qoff^ ?^'t. I ^ I qtofqif^ 

wft. ||8^MI f^3FBqH qr f^gq^ft i ?:^ q q% qqi^igjft. 1 

^'qgciqqr^ 1 qft teiqiq ^ q 11 2\K II 

^ qi^qjqfi: 1 rftftr gql qoff ^nqi(t. 1 55 ^ ^g?q 1 
qrft^T qiig^qi f^qftq%. 11 11 qmq^ 1 g?ft 



^TTT^tTrfe. I ^ 5f^cf *TH5ft | f^JT- 

M. II II %^rI<T 1 ^ SlUjflf^ <Tj5^q, | 

I ^r^foft^. ||«^^ll 3T^-ft% TO ^ I 
qra^ 3T^3TraHRT. i ^ gjft 3T% ?iqw; i 

^il: II « « ® II ^ I 

1^ qi^ f^3f55TJpft, I ^ ^ 3Tci:qj^TJft, | q^ ?Iiqqi 
II « « ^ II icf^ I q%5i% ^ismrqif^ 

5IM- I g^'t qt^ TO, I “ sTtqrqq qra^ 

II II ^ ^ qq^ qjFft I qT% arg^ sFFft. i 
^rqq q^q cqf^gqt i qqq || || “arm 

ql^ qqiiq, I TOift ?|% qqi^qq, | anqq qiajlcl^ ^qif^^ 1 
^r 2TO qqq<t. || ««« il TOqiqj Cl?%q^q I qf^^ 
^iq Prf^. I 5 R[TC(ot qqiq qrqq^ | qi^qj 3TiqT qr qjIoSf 
II «««> 11 ^ M q<tajTO, I fbt m qqlqq, i 
^ 311^ ?^qqrq I ^ qqq || || ‘‘sttj^ ^ 

%q3; ipiqrtq, I qroi 3ng% f^;^qT5q, | qi^qq ^ cqftq | 
(JH II ys's II TOfSjqg I grf^ 

qcqaj I qrfci^ ^ =qg^iqg, 1 1 q^ qfes ^- 

5iifft. II 8«<^ II qstft f^qqmqi^ I gR% qqHr g^; t 
gp^ 3WqT 3iqqq I f^q qq^ qi#ll. || || SHF^I 

^ gq% q^ I q?qq I r 

qiftqt cqftq Rrft 1 31=51 qiq stij^.” ii 8<\o II qrq^lt 

^q^qr cqm to, i iFft ?to qf^qqq, i Mg q^i^r ^ \ 

i[^ qfiq qqiqf^. II || “^nqq q?!t fq%M; I qiq 

q% aigqrq | ^ seto, i ^qqiqi ^ ^ 3 t%.’^ 

II II ^ ?qife I 3TTf&ii qnqiftr. i wr 



art, 

qfen??ift I Il«^^ll qn *fw, 

I ?ii^ ^ snoiji. i n^ft itgr^i \ 

mi Rif^ R%Rq. || || 3T^:q5mft ?r^ \ 

to 3TB't q^ 3Rf. I ^ qi^=q ^ ^ sioj i efjiq 
II II “ariF^t mpR; | ^ng^T 

iq ?Tt qjfejT; I ftT^qRl^ I qitCf R %t* 
II 8 <\f. II R qtorfitof^, l pft a# I 
mJt aqg^ rrr i rsr ^rrai ^ q(l%.” || »^v9 || ^ti 
^ gqg^ 3TTm srRTR I rft Ri^R, 3ft, 5 ^. | 
RRIRIR I ^ gScft55 II II 

f^to qpRR I iFft ^fR, I gmj^ \ 

“RJl dSR «np^ qi^f. II II 3Kt 31% S 1 «TTRRi^R | 

R<t t, 5to 3if%qji, I 3f5j; l m!t=R sn^ 

II <i%o II qrqO RRR q^t Sfqoft I f%31 

aRRiqqqft. 1 rrI qior I Riqift RS^ ^ f^Hcft 

II 8 ^ ^ II qi% R qrqoi 1 ^ qft maoT;i 

I: Ri§m R^, ^fR 5 ft*M?:R'R, I qrqi!t Tr^ ^ r%fM. 
II 8^^ II RR ^ fqto, I q^R 3115^ I 

qnq, “q'tRlRIR, I 3SII 0 ^ qURR^. II 8^^ II 
3TI3l?R g^qi^R 1 gRq ^jqqiOTiq , | % ¥II^T 31%^ 

m R(t Rf^qqft^j. n «^8 11 3 % RT5it 
1 3R!t 31%^ ^5to, I m!t mi qi mmiq, | 
snqRIRT, ^T. II II 3f^ Rl% fg RtR, | gi^ 

Ri§ f«5tqR. I gj^oT int q^ Irr I m!t=q Rtqqft rt qqaJt. 
II 8^^ II qtot% =qmF:3i 1 %q ^ wo^ iti% i 
3n!t, tot I I: R5IT i:f^ RT rf.” II 8 ^v9 II 





[ 8 ?t. 


, I 2F3fe^3ts; | 

^ I ^55 ^ ^ II 8^^ II ^55 q^ 

I srHc^^nq^ dt i sn^sit 

%o5lM, I g^ i%ft 3n^^ 11 8^^ II qdt 1; mss 
SPT I 35?! 5II%dt I qT% JTO qilclT f?T?3^ I Jcra^ 

511% II 8'3o II qi^qr qqn^, | 5 t^i%3t qjrq 

qi#I I qi% 5iTjq %qi I qit^ ^ hm! ii 8'9^ n 
jft qiqsFH ^ | qi %5nq; | snqT qr 

qiosiq^ I fqq^ qiiq ^1 ||8v9R|| q’jft q^ ^ I 
qiasie qftdl qt^ I srfiistinf^ qsM ^^nst | cqra 

I II 8v3^ II ^qt% e%%'3cq?Tif^ %a;, 1 3 ^% ?jq^fr 
q^ qjfeqJIoS, I % ^t3>q qiss %qo5 1 %% 

II 8V98 II ^ 3?ggqT% qiiq ^! I qfnf^q: % ^qqq, | 

qrs ftg^q I qqiq^ qrdqwf. 11 8''9<\ II % 
qrsf^T qftqi ’M 1 qurq^ ^I 35 ^t | ^ | 

^ % qr%. Il8v9t.ll qn^i: qr^i qTosrqit 1 f% ^ 
^ I qiiq q^j# % qqil i fd^ ?n%. 

11 8'3v 9 II qdlH 3TIS^ I %gj^ 

I qiosuimidt f%3Tiqdt I ?qTq^f% ?n qqo^t. 11 8v9<: II 
912 qiq % qiaSiq; | q^!! qq =qTqai; | ^raM qj^t qW; I 
fl3 q%qdt 9f^. II 8V9^ II qrsoTiqT^n^ I qf^l% 

qTosiqm^l, qfinq^ qdq^Jt i qidt n 8<^o n 

II II 

qioST, ^ qi goRT^ I sui W- II qio n d qft 
^qq, I dt dq gq^ ^qrqq, I qsqon qftgf^q l | f%q ^ 







^ II ^ II §. II 3Tf^I?n% q53?ER5! I JiftcIT 

%o6lM, I 5qi% I "TfS I I: qio5, || ^ || 

qi^q-H i ^ I i f^- 

jpFi 1 3no[. II \ II gq=qT 3qqjK siw; i 

^ciiu. I ^ 1 ^ Wi^. II 811 

qiq<t irrsPT \ qrfM ^ptsptsri^:, i ^- 

W: I ?=qF^ 1^ 3T^Rl%f^ II II ^313^3T5¥nq I 
?q¥Iiq. I qJTq qnrft I %o5^ sftgl. 

II 8<rR II 5^?q ^qig ^ I ^ 3^ aTig^'t %Mq, | 

^mK W 1 *RTH%q ?nqqi. II || %5q 

»i^qT ^ I ^ m, i qmi4t #jft I 

ftqcTT qqj^ qi^ciq. || 8<:8 || JWI^qiO I cqT% q^ 
«i% gq?[. I ^Pfoimq — l q^ ^ a[qi^. || «<r<\ n 
%qraq I 3noTt^ I ?qq % f^|q | 
II ^6% II q?=q ^ qfiiq^ ! i q?q 

Ms ! 1 1 q^^ i «rt q?q ^ 

! 11 8^:v9 II Stqf^ ?qi EKt | Ms ^31 ff 
I arqciKg^ Mq<t i sriqsR. II 2<:^ || 

% qio5^ M I qfliq^T q% ^0. i qqq?i ms i i^ 
^nM I II || qrfM 

^q, 1 ^?qq qilM 3Tai4iq|4|, | ^ qfq I 

^ ^ qiH II 8^0 II ^ ^ I 

fM qifi 3T^q m, l qis^ qqjsqt ^qwq i ^ 
qnq q^Sft. || ll Scq^f^ sqq^K | ^fk =qT%^ 
qrqK’. I gi qvTiqi qsiq | q^ qq^qr. ||8^^|| 
^ qq^criqnqJT I “ift Mtomf^qi ^ I srflqqT 



3 ffOT 1 n't iis^^ii snop^ 

I qf^^% ^fn 4 gq; i q^ni% i M 

f|onf^ II II fenfcFft sn^ifn | sf^i 

?iq?n sq^qiK^'i^ 1 3 ^q m fll^I eFlfnJft, I q^IfSTiq 

II II qfqqqwf^ni i n rqqmqRT. i qqq 
5 r|^ ^ifq^ m ^^ \\ fqq^T qios q(t. il 8 ^^ il 
qraq^q i qi|q ^rqn, i fqq^r 

qis 1 sfnnqj?^ q ^fqqt. || 8 ^^|| qjis i 

3n:fqqi^T qqir n ^iicft si^niq; | ?nq<t 1; fqfq^ft^ I q^- 

qqi^qqinsst n n sfrai qi ^'tqitq't gq^T | 
qf^qqi l f^qqi^q q% qrqqi | ^qiq qjtg't siifoiqj. 
II 8^^ II ^ ^ qiw 1 q^tq c fq^ qan I 
3Tiq^I ^qpqiqi | gq^^ qq^ || <i,oo || qiq<t Q^Q^qfq 1 
qmiqq qT% 1 |qi% qi^^qniqciiq't f^qfq | 

qq't^qq fql%qt 3TqK. 11 '^°^ II qcqnq't ^3?q ^qfq | 
qjiq ^T rqsqi% i gn% qfq qit | sTggqiq^r qj® 

II ^ ° II ^ Ci^iq gf^TK qi^, 1 rq% icqi^iq 
qiftqt I ^iqi fqqqm^^qs | gqqq qs^q qnoiiir. 
Il^° ^11 n't qfSiqf qfqqqq gq, i ^ fqqic^ nra% gf^qiRor. | 
anqf q^ fqq qins^ gpt | crsS qtt iKo « n gi:^ 
q<t ^qinqr, i gn% I qq qiqi i qi^qi^ qftgjnt, i 
gi^r qtt q^rq fqqr. ii ^o(\ n rft qO qi^niq't i 
qin»l q<t fqi^ ! I fqrafq | gF^jgl q't ^Riq! 

IK 0^11 qiqO gntq fq^qqqn | q fqqi sRj^q, 1 

gn^q ni 5 ;?jqigq i ^qiq sriqai qtniqi. || ^ovs n 3^13% 
qqnt ^’niq n q.ftqt 1 qcq qifi^ qtai; 1 qiqi ^gnq 



err. 

^m\ 1 ?ff5l f^ aiH. II <\ O 11 3TTJfi qf^Jira'I'^T 
^qiqj I ?TiqRi, sft, g^iqr, i qiq^ 1 

^iqq. IKo^H qir fimfq ^^fq I gift ^ 3iit 
3ig^i% I q?!t=q q%iifH gi^% I ^iiaiit. ii«^ ^ o n 

^=q fiqi qi^ 1 gift qf^H. i qi^or q% «Tif^q> 
?rmq 1 gq=5qT q^qiHt?qq. II n II ^ ^eq^if^ 
sqq^K I qrftqr qigq m qni:, i ^stqj^qKiJTi'^ f^qk l qios 
Fjarq k i:if|k. || MR || fqgjq qq^ I fiik 

1 gq?:rq qt^ R^nq; 1 n m \ \\ 

qfrR^% ^srqqi^ 1 1 qi^^q gi^t 

I ^oT snq ^T^iq. IK ^ 811 gfqq^qqf q.^q rq>Rie | 
^?TT 5TT^ ^3R ; I qra^i I qiqqTqt^ 

qRl^^q. IK^MI ^^qanqqi | sRfq- 

^qqi, 1 m fqqffk ^ifkfRi, | ^qi:iiCT IK Kll 
fqjft 1 f^Rf^q qk?T5t gqq, I %q 

aTir3:qRiqtJT I qqq^q gfqR. II ^ vs II a^q^i&qqisoff i 
f^qiS qifqt qqqt | k kr^qi qsM fq^=qq qqt ; i “I qnq 
qq^ k 3ik” 11 M<: n srqgqi %qa5 gq^fqiqt i aig^qiq- 
fiqt q^fq I ‘ ^ ^T ’ 3i^q!Rqt i qf^ 3?fq 
1^- II ^ t ^ II g# qiqf i ^ q^qiR. i qi^q 
^qqf qqq 1 qrak gfq. n II 

ifRq ^qss fiqri^, I qi^ qk qqifq, | qTq^qr^ 
sqtn^j^'t I qqqk gkr, ik^ \ \\ q qik Mq<t, | 

5^qrkki qjR qiqt, i ^iqt qiq^ ^gqi qT<\,l ^trsst 
qfqqqmifsf, || ^^^ II qf^ fqsr gq^fur | sfiaj^, 
qkiq^rRT I qr^qqif | qiftqk ^iq^. || \r\ \\ 





[art, 


g% I “ ' ^ I gsfsi ^ 

m f^K? 1 I ^ ?Tf^ ?TFT t.” II II ^ 

^ =q5roft I grfirfq=^JT 1 q5^:s?T ^ I 

^\fK II II 3TIop^ ^q I 

“ 3n^ =q?Tjft ^ I M swqt \ qi% 

^qw ^ qoff’ II II 1^ if^T qg=q^uiq;q55 1 qr^ 

aR% f %qo5 qws ; I 5(?nfq Ct3»q qis i ^scft ^q- 

qiasnft. ik^v 9|| arraiqiqioSTq^ l^n^jqiTqift qfqi^’ I 
qi^ ^31 q \ t II il 

q^ sqo^f^ 31^ ^q I q3BT ^nojpl 3RqcI §q^q I 

3ng^ ^ ^T spi 1 1 f^^ccq m mfn.” IK^^II qii^ 
^qiqi I g^q q gqi% qqjft. i nq qnq ^ 
fWfe qffq, I f^Mqq I: qiq^’” II n ^ 
fM I f^ffiqqr qsM gjttqsTqq; | “qr 

qfqq^ qf^qr I qi^ q^j II il ^qrqr 
^ sq^, I qf^ qT 5 % 1 qr qfiiq^I qi|q m I 

qis 5n% ?q^. II ^\\ il 3Trat aro ^ qfi??T | aq»^ 
qf^ ” I qrq^t ^flq %[q, I qg^q qq tqf^. 
II il “qq qq qggqr frq^Mt, i ^ qfrfqqiqFift 
^Ktqoft. I q^ qrq tf: I gq ^'1 q ^ qf^. 

il il ^qqt gq% q?l?q, I qn:fT =q^ q^WH qqt?. | 
gq qi|qr qi^ i qq II ^\^ II ^ 
qiq?! qi% I qf^iq qiq f^.” I qiq<t g^niq q^ qiq i 
^ qM. II Mi II q5=q ^ qiB i q^ 

^ qiM, qqi, qq. I ^ q^qq^ I qqqf^ 

qisM. il <\^v9 II q ^qiqqiq qqq i ^q^iif^, q^Tq 







^ I ^ m I ‘‘i|3;Ji ^ 

II II ^ qf^ 3n<j^ 3ftqq i ^ qf^i^. | 
qtf§# qToSiq^lt snoi; | SFI^ i^q II II 

=qg§^ qfR^RH, i qsqsJi^, i q=qq^ gww I qqs 
^ 5n^ ^ qjToit. (I <^«o II Ji?i 8 j cfi^ 5ft, ^ I 

5R% qi^ qf|qr. i ^ =qif^ i ^is^q 

II <\« ^ II srqqiq 3jsqt | 

qr%dt; I 3 I qqj^ I ^ qiq q%fq. il II 

qnq snq^T gjc | qqk 51 bt? i 

^rtqi^ I ^ qqq% gjteoT II II %q qqi^ Mq, 

fft, I ^ q qr^ I q^q 3 ^ qiq% 

I qq; qneSt^^ qJr. ii <\«« II gfft=^ qi^i ^ifeq- 
# 1 , I g??!^ d3>q «n^ Nift I “q?q sFq” 

32^ 1 3Tf^5R^% ?qiq^. |K«MI 3Tqq gf^ I ^ 
^qq% i “qq ^ q5o ” I qR^q#%. 

II II q’eqq:, i q5^ i ^ 

q5^ft3:q i ?iilq. II II ^ 

g?iT, ^li^qn^qiT, i imfosg^i, ^>gqBq5T, i fq^, f^’gr^ 
^iqq^qqji, i qr^qoftq^, II <\a<^ II m, f^, 

ql^, I ^ M qrqqiq ; I q<t gf^ f^, t 

ar^ q^ q^qfq |K«^|| gq^ q^, ar^qq?: qiqr; t 
gfqqq, qj, fqaifiRfT; I ^ gp^ I ^ 

%qT? II <K^o II gi:5t sqiqt ic^rgst I 3 »Jq 5 qr^ 
af^ f^. I qq>q ^ ^ qst i qiq^ cfs 3q%. 
II \ II 3qf^ qqfq ?fe i cqfq^ %=^ gfe ? I 
f^Rnta an^j I aisq ^ 11 \\\ II 





[3lt. 


giT^ ®TR I ^T]Pq, 3TiTt=^ f^piqiiwr. I sinm- 
farqq=5qT ^ft^i | ins't gj^ erfSim. II ^n'T 9 #f> 

5Ffft 1 ain=q5:55t cn:R, | gR=^ qi^q^ 1 

?fe qiffoJ!. IK ^ 8 II gp^i^ RRigsiR, i gi^T^^cfq 

q^%Tm, I gffi^^q | q<t ||jT. 

IK^MI qiM i ?Tcq>^, I 

qiqt^^f^, qRf^m, i qifeiT n || itqr, 

qg^TT, I qrqq i wt ^ 

I qiqq || il strt gR=5qT ^qqq?:! | 

^3^ qsf, ft I ^ RT^ ^W, I ^ gP^T 

qfRmfq. w^^ciw gq^T RFRteM i fTOstiq-.^q. i 
qirq rth fti^ I Ift qiift qi^Ri. iKs^^ll q;^ rt q:§?, 
qifq %R^ I ^ gift ^qtqqgq^. | nq qift^ fq^i fqtqS | 
qT55HR gqqt qtottrq. lK^o|| giqq 3FJfi^ mS I ^Tiq 
q^l^q, i qif qif# ^ngi ^q^q i ^ ¥i^ 

Ii<^^^ll qiq^ q>s^fq ^qife, i gq^fq qfqqt rqqqfftt, i 
q^q RR^ff 1 qt% qttq gq'tqqt, IK^HII “ qi=q q^ qtqr 
srfqqqi; I q?q qfqqqt gfft qnqr; | fq^ qq qcfs qtffqqT | 
qiq^ 3RF|t II II ^ fqq qq|Rq; | qi% sRi^r 
3^fq ^fqqq; | ^RFft qis qj^f^ e%q 1 ^IRq. 

II 8 II qirqq% q^'t, rrirI, i qfkt i ^ 

ft qlfqqtflT^Roft ; 1 qR:<jft gtRtq. II <\^M| srtqt gi^ 
gqqqt; | q^: RIR1% RR, I f ^3R q^:qqtR I qftq 

qiT^ ?qpqo5t.” !i II ^qtqt ^qrft qtiqqtaft, | gR?:fq 
R?=q-^ moft, I q1% qttq ^fq gft I «twq 1 

II II “fl^q 3ng§ ^dt, i m q^n^R, 



at. 

A I I'ogr || ‘k^^w ^“sgiN 

^ qb (fHrn I gi?% qraf^ cj^citj i ^ qil q^tjqi swm i 

J^q5r ^'t II II qjiFqe ^ grrqoT; | 

flfqq fRcRT^TiT. 1 rrrquqr^ g;Jr, i qr^^f- 

\^^0\\ gqig^ =^5 tjT ^ gri% | qtqpqi felS, | 

qsT q s^qi ^rfnq qrss; i ^ 3%’’ n 11 

qq^ iqqM ^qfq 1 ^f, ^ ^q Nrit 1 qr^ qqq 
^g^qqt, I “qt qirr, ^ q^qr.” || II qq srg^iqi 
^ qjiq, I ftr? qi^fq 3Traqqq, | ^qq! I 

rpsqr f^qf^q. iK^s^ II qifq^ ^nfor qincJiqq. 1 qiqssq- 

5fiq; sqfq qjqssT qa^ 1 q^<!qqq|q^q 1 ;-~iqq. 

IK vs « II 3nqf ^qiq? a^T, 1 ^ 1 cRiq 

q qiq^ 3Tf^M I ^ qiaJt II II “^jq 3tq 

sii, ^qqi, I q^iHfq%, q^quiTO, i qK q% sngqqi 
qqqqj 1 qqifq q%f^. || || ql: qt ^rfq 

qlr, I 3TF5Fq qqqi qqiq, i liqi q^^q a,^ | srl^ 
^ 35f5^- II II ^ 35iqq q^qq=q, i qi% 
stJs^ 3^^ qioT, II q ^q^ ^fq, i qq 

IIK^<:il ^ qiilq %o5t%55t, i %o5^q ^ ^qiq^gq^i, i 
qiqq ^qiqq qqqqjqsJT i sngrar q^ ift m. II il 
qO^ qqtqq qro% ai^. i qq^ qqgq^. i qm %q<3 
3?Ti^ a?fj I ^ ^ II II ^ ^raiq pqt 
q# qqqt, i qqrq qf^^ i ^q qfq qq:- 

qRTt, I Bq qq qiaSSR. 11K<: U1 ^ ^55’^ qioS^ \ 
qi^ »ft im ; I ^q ^ q% qq^i ; i a^i 
?qMT.” II K<:R II q^iqM ^qr qt^, i ^ft^fq qiq^ 





[ait. 


a© 

5T JTi^ qt^; I i nir^ot 3 tii^ ^ qi^Ti 

II II qiq^t i %ff ^ f^f^, ift, > 

9 H 3 ^q^ft qr: I anf^, qfto- || <\<^8 [ 

g^Rn^ ^guncRq; | stif^ flrq^r qq; I ^ 
qiosq: I qr^, ancrt, || || ^ qt^ 

qrdq^, I qqs srqqn:, | qfqy f^, fft, jiftro 
3iggqi% II II ^ #ri qR, I qxnqqrq 
siqqq:, i q ^q I ^ q;^fq, || <\<:\9 [ 

qirf^ q?i ^^qr, i ^qqir q^, l^k; I 

5ftf^qq< 1 II n ?iwdt% dt^ 
qtd I ^fegqiqT qq;i5i \ feosr qtdq?: gq;d, i ^ 
dt^ gwnsi. II || g? ^qiqq’q, #t^qiq I 
q^, 5^. I qqioqiT^ I qosqd qqof 

vpf^. II <\^o II q^i^l dt% 3Tigq j I q^R q;^ 
fd^q; I qiqqt q^Riq I ij^ qirs^it dqdt. IK^^I 

aiqtqa^ qi 55 T ; | qd^ qtf ^'t ¥q^ ; I gnq 

^qiqg I f^ m =qq;. ii ii ^ qi^ 
qi35 I qrd: q%^. I ^ ^ ^qrg- 

qt^, I ^qiqqq^'f^ gqd. || ii ^ 55:1 

d^rrnd sfaq? w :^ ; 1 q5?i% ^isqt qf?^ I 

IK^»|| q?jiqd ^qqt 1 ^pjs ^ j 

^fqi qTfqd 1 q?qq ^ qi%. 11 <\^'^ n q?qfft 

aq^T qrqJt, I d qtoi q% ^fiqd, 1 mm i 

?T%q. 11 <4.^^ II fqfqchvM I 

aqggqr | aqftqdtdt r^i qns^ | fNf^ qnq md d. 
Il'r^'sll ^5rt qifd % ?qTq?d^, 1 ^gjif \ 



ait. 




t\m sR^hrdt I f% tncft 

?T|# 1 3Tws[jif^ an^. I ar^dwti^ fen i 3i^ % 
II II mq^t % grwit, | ^ ^nfe sRf^di, i 
efsn^ife ^ I nifeft ?nq^. iK ° o ir 
^ ^ ^ I ?if3f jFi^ ^^. I gnqqqk i 

qrft^ ffil? II ^ o ^ II qrftcft I 

a?iP^ qi^ft qK? I ^i;Jr ftssi^ I qfesr^ n^- 

gfe. 11^°'=^ II =qi=^ gfe I aifliansift m I 

5Rfe fefe (|^ 1 ^ II II 5m3[nif^ %qqi- 

t^ I ^ f^gfe I qnns^f^ qifeft i ‘gn^ 

?t% ^ qrr^.’ n ^ o « n ;3q^fe, fdfesaT, | ^ 

qrM ^qj. i g5Jtqcnfi[ i ad% 5 ^. 

IIK°<MI qqiqgnr^ aq^sR ?T^, I ^=5|^ grrg^it qtor, 1 
5?rqtft aTfliaTT5iqi?T I 3Tn^*tt fqT qSTo^t. |K o ^ || sRit' 
1 ^f^arwff qifeft 1 ?jq qf^Itft aqqpr f 
atfearg^^ aqtq^. || || ^ qis | aig^ 

%3jfq qSqt, 1 g^iff^ qMq:,ii^ qfeft ?Tqq. 11 ^ 0 ^: 11 , 

m qq’ I q^qq m ^itq. 1 qqi??iq 

1 qqj%^ ?qiqt 11^ 0^11 qfq i^i «ft^qq:, | 

rqioq q^ qqnqfT?:; 1 ^ fenfen^q;; 1 fenfqqiiqR 

?qTift qrnT- ll^ ^ °ll arqt. ^ q?nf^ I ?qflRtqf|q ftqrq 
^feq, I qi% ^q^eqaSlfe ^ I aig^% gof qfoiq. 
IK U II w ?ftf^qq^ I q?q% aqgggi i^qqfi^q. i 
qiq^ I qftq gro I qiO q^. 11 ^ u III: qiqr 
gqoTttR I IW55 q5i qi§itq fefeq? I q<t anqorfe \ 

q^ ai% q?t^, IK U II I ‘ I ^ 



fv - ^ -- 


[arr. 


ssftaR^I^,’ I \ ^1^51 

il M'i II I I 

3iiq I ^ ^ ? IK ^ ‘K II t 

???TH \ 3Trf^ ^JfjMt, I ?Tt3I^ STffoT 

^'rat I m^] m 3T%. II II ^ 3th^; I 

1?5 31T0T; 1 r!TT% qt^ft 3fq | 

qtqqs:. Il^^\9|| ?TIf!?l=5qr atr^sR I 5%=^! g^q giror;! 
%7 qKI gjqi I f^^qiK 3TRti?: |q|rft. II II ^"41^ 
qi^ ^ fq%5R; I adiS qf^ f fq ^q;, I f^Rr^qf 

I fqqT5:i%. n ^ ^ ^ || F-gsV-Tsst t?:fiq 

qiKqr qqtf?: | ^rrf^ qs l^q^K- i Fswqr I 

qrtqfq cqrsqf Fqqrq. n n | 

3T#rq55; I FTrq qrfqqt FSfqq^rs, | ai^i^qq ?sft^w. 

11^^ ^11 ^4155 5=qiqqia?tq^4 I gggqBj^ I ^ q^feft 

9T5q?q<f I an^i^fF Fq^q. || n fqr qq't^ q^iTjos, | 
tf^qrfe q5^ ^ri^, i \ ^wm "4 

II II f^r^q; qmqqgsqiqq | qiq<t Ffq l 

q^rM argsR i gTfqqR:iq^KOT. ii || fqir^qi q;M 

3T3mtq; 1 I q^fefl uqqtq i 

qrftrqqrqjKq n n f^ftrq; 4%, i q^Rifq 

=^q ^ki, I ^q qi^qi 4^^^, i qif^f f^q<t q%qi4\. 
II II f^qq<t qr^; I qi^oqi^^ m qi^q; i 
qrfTfq 543?q qftsq | qrq<t ^f^q; q iK^vsii f4i^ 
qq;, qwfqi^ 1 qr^ qs^q \ q =5p|fq qqfrft i 
qilf^oT II II f^q; f4qqq% ^qtqor; i ^4q; 

Fq?^q^ qR'R; i qqf ^ fir qq K qejq 



•art. 





II II m: I m 

I i^qiqiqrf^ I giq ^nqit. il n 

I ^ qit ^rqfeiijpi; | 

^?qraft 5 I sTsroiR sTiqi^H. iK^ ^ !l B «n?n?ci 
ff?^ 1 qjfssqiis 571% qqqt ^'t^; | ^rt I 5 Fit 

^ %■% I II II I ul: 5qr ? I 

f^rf^ I 3W[ qiiqi II qi^^q 

I 3TTf^ f^^q; I ^TT^'t f^k i ql^ 
wW’iW % qq^ %qs i k q^ te q^rsj 

%5i^t; I siqiqw i fViq^ kk 3if#q. || || 

9n qi^st kq^q^q i q?k qf^q. i q??^ 

sT^kfq, I qi?qq cqi qiq. iK^^ II 3 t^. 

^i^ftqq, I sfll^qq?: ^i^, I fiiq fqf^ I qi^, 

fstq^ ^f^i. iK^^ II qk I ^ f^sl^qq %eT 
siqfre? I qO m fs^tqq 3^% i ^qif^ qjift^ qot. 
II II qq'T qik; I ^rqpqm't ^?T=q sqrk; I 

rqifqq ed’^q; q ti^ •, 1 ^ ?qrqT gqq \\ \\ 

fi^^qiqkT q;^ g^T, I qi^jfq qiq I I5?ft qqs^q 
qtkKT^ir, 1 ^5% qfqi. il^«o|| q^ qgqt | 

3Tqv|^ I q I ‘ ift ^ ^ 

k 311^ |R« ^ II qr^ qriqi ^sr i c^kq;; || 

“t #JT3#qis fqsqisqj ? I %:qq 5Tkiq g’q qrt. il^g^ii 
qq qw q%:R:?i; i q<t kq f^; i qqq 
qf^ qqs^ qiq^ %q ? 1 stp^ s>Rfqmqqi.” il^a^ll 

“51 qra ^qqR:” i ^'t ^5^, i 

^ “^torrqi f^R^ik I mj^ 5^ qq^ik/’ 11^8 an 







[art. 


m qw S!IH ; | ^5^ q% 9(n^ ^ j- 
5qtfe qjfeft I II ^8^ II 

“qiTq 311^ > 1 1 ^ 9tnf5ra \\ ^ 

qw 1 aPTH^^O 33^1%. II II 3 ^q ?J5igq? | 

feqi mm qf^q? II qr^qi I mm ^ 

||^8v9|| q f^^Rft mf^ iT%?:; | qr 

qqRK? I i qO ?qH qf^ I qTqq;^?n^%. iK8<^ir 
^ qt 3Tfq I qn:? l 3^ 

3iqr^ qq^K 1 ^ qi ^qost? ii^a^ll 3 ^ ^ qt^q 
gq I 3q% qjqT f^iqr | ^ q^ 3tq^ qqq ? 1 qnq 

qiiqfeiq amqrfet” II ^<\o h qiq(t qt^ ^ I ^ 

qjTq ^ qsrfifesq;, 1 “ qii^ anqqt qpqqj, 1 aqifbfe 

«!%• II II q^ qjiq qii^r l j^it, \ 

qiJtq qTi% aqfiiqiq; 1 ^ ^:qn%, qsR^t. 11 11 i qn^ 

qif^ q^ I 3^ q^ qjr§ |q. 1 q q^iq arqqt qpi, r 
mm qr^ m moS\. II II qi q qsi^f^ I dfq 
qi^ ; 1 ^ qt^ araqi ?ri% ^ jft m\^. 

111^811 ^ q ^ q^; i q^ i 

qfqqt qqicft; I qq q^r^q ift atn^. II II t 

qqtqpqr aqqtq^; 1 qK; i ^ qiqifq^ qqq^^:; 1 

qn?qq gfq ;ft aq^. |i || ^xqr^qq 5 cPIIq, I 
^qiq qif^ arsiqqiq, I ^dt qqqtq, i 
mm dt atn^. iit'^^ll ^ q^f^qjiir ^qqr^q, 1 qqqnfW^ 
3^, I qq^ qi^fteiq qitq, I q^ ^q ift apq#. || \\ 

9 ir% qqftq %k \ ^ q% | ?qt I atqr^ qi^ 3 RTqT ^rak r 

giq^ qiqqq qi \\ 11 shi^it 1 



^ I I ^ *131^ ^ 

SlIH 31%. II II 5l0 3TFT I JHH ?ft- 

’ I f^T^k 1 3n^ ^ffsr, 5JI0#. II \ 11 

37Tck^ q?iHt ^jifcR^Ioft I qi^t | % i^DT?ft 

«Tci:^i^, I 3# II II fi ^ f^ 

3Ic^cT I q<t 31TTM 31% qT% | %51W3lt ^ | 

^ 3nj^r %^. II II ^ ^ ?nm5=q; i ^ %t ^ 

31^ ^ 1 ^W3ft m I ^ 3ni^. 11^^811 

^ 31%^ ?frt?^g ; I ^ ^ 3Tf% %g; I %^T qp^ %ts | 
q^ifg %3 k II II qiqO Q35k^ I qcrikr 

%5dt 3Tki I “ 3in 431 31% M ^rak. 

II II I I fH qTH 3^f%? I ^ ^Tkn% 

^T^^rkkr I qio5i:i3iT Prsra^girT.” || ^f,v9 1| qq ^ q^dtrc, | 
“ 3ng=qT 3^ 1 ^ q% qi% i^qicK. | kqt rqif^i 

II II #q w qidif^Tqr; | ^ 3tTfcrr 

»qicii 5 1 cqrf^ #ifrq I q3i^ q%, ^rspifr.” ii^^^ll 
311%^ q% ^ 3TTq3i, i gjk, I ^ 

I sftn^i^T 31%^. II ^v9o II ?p q m ^ { 
li% Ei%^ 3t3giq? 1 3nf&T cqi% q fid gq^cq i j^risp: %% 
?Ti qid. II \ II ^qijfidqiron I ^ k^ik i 

I JTO %qT f^TR^. li II cnft k m4ft 
^IqskT 1 3llHft qiff% I ^ q1% ^ I m ^ 

!F^- II ll ^ ^ 3iq?n^, I ^ 3PT ?Tprrqqra | 
3tq^ qiqd %q, I dl^ II ^vsy || 3# qpqsT 

d^i1q?T I 3^ ci«fk5 ^iqn%, i 3nq3T ^ 4l?r i 3Rirf^ 
^ 11 ^'S'^ II ^ ^ I ^ 





[art. 


I ff^ ^Fi^ II II 

3ri!?t=^ a ; I ^ ; I c^TI^T 'TII^ 

9f^ I ^ II II I 

m, I >^^5T5Rn: arm i\^, i ®tt^. 

II %^<c II JF% ; I qr^i -, i 

3T%q5 ^ ) i^qJI II II 

‘Qqj^qr^^q sf^,’ i ^ I qR=^q qq 5Tgiq 

?Tqq I qqiT qjfeit ^q iK^o IK^ qiq^qra'!^, 1 

I ^T^q^q;, — | ^qnfr, eft^qqq. 

IK<:^ li f^%?: fqqq^, i qq qjRqt 51^ qqq i 

^qsft qqi^q ^qqqq?! I arq^gq qjfq STTfifq. ii^^^n “ifqi^ft?!? 
U^qq I t I ' 71 pl I 3 T% 

qifqr qfq^. 11 %<:\ 11 m ctqq qif^q ^qqr 1 q^q ftt^ 
qi^^Kqj, 1 %T qt qq^qi 1 ^iqiq ^q^T^ff.” ii^<:«ll 
qiq 5 ^ qi^qr ?qR, 1 q;iq %§; qq snqq 1 ?i% ?:m 9 qq, 1 

qT|qjr qtf^qqq. li II ^q qifqi qqi qtqst I qqrq 
q qqi^ qtst ; i qistq ^q qsrq^ I ?qqq q;ftq% ?qiq^. 
Il^<i^ll “ qq qq q^r, ^qrqqjt, 1 qq qq q?r, fiqqqsiqtrt, 1 
qq qq qrr, qcq qlqqq, I ^uqqni%, qsqq; h n 
qq qq qqqqqqiq^T^j 1 qq qq q^t, qWq?T^, 1 
qq qq qit, I q 5 qiqis%, q^^ n \\ 

qq qq q\^ liftqqqqqqrql;. 1 qq q 1 ^ ifrfqqiq^^^. 1 
qq q 1 ^ qtfqqq^q%, 1 ^k% qi^iq't. 11 11 1% 

qq qqjqtq i qs^ qqifti qraiqtq, qi^ft ^ ^r^uq I 
qtq qtf^qT. || n ^ ?:iqqtq, | q ^T?r 
^?:dq. I qq qqrq qi^ qq m^ 1 ftsgq. il^^UI 



^ 1 ?ft^:; I ^nsrft 
I '715^1 eRJT II II “w, tiW’^ 
^ f^t, I m ^ 3# ^ ^T, I e# qiqfqi^ 
grRiT 1 ^ II II ®(=^q^qT§f^ 1 

= 53 ^ I ?i<t ^ m I m i#7t sqcq^, 1 

3TTf^, «ftqit. II II ^\^^ 3^ | ^ q% 

I 3n^i qi^iq qt I ^qrrft rut «f\r3[nq^.” 

II II qiq^t 1 qif^ §ti% qrpiT 1 

?j^qRRf^?q I ^i^qr^'t ^ || II '7i^t qi^T 

qtqiit I qRH q qi^ ^q qt^; i 3:is^ ?jfs I 
^ ^^3TS. II ^^'3 II sqf^i ?fg 3Tgq I fllqi^ cFqq; | 
^tiqq^p'1% q>55 I T:Tf^ ^Tf3ft^T|3I ^O^f. Il^^^ll ^?T 
^ qfeqTT ^K I qq qi^% 3q|q I qife^ ail- 
^RftT: I arfqf^^'t qi|qiT. ||^^^|| qT|qiiq't q.^q S,3II, , 
#|q 1 ^qqq qrOq^ 1 qtrqT:i3iife 

^qqt 11^90 oil “srq 5rq f^wT, qtqqr^^r. 1 ^q arq f^q^T, 
^qfqqi55T. | W^ ^iq ^WT, qr^IRf^T, I qi^TOTqT sqifq^. 
II V9 0 ? II q! ^ aicqq qiqr:, | qfqmRsft qto?:, | qft 
rw^rt:; 1 q^T qi^ifq.” 11 ^ 9 ° ^11 qiq^t ^qq, 1 
qi^ ^Tqq, | qi^fq^ ar^giq 1 aTqv^i=6qi qig't^q. 
l|v9o ^11 ?cTq^ q^ 1 ?qifq^; I 

arqfqqi^^qq I qq Rfer^ 5 ^- II || arq^i^ 

sqiq, aT=|q, | Bq qqi'q aT=qq, qjq; | ^qqsg^iqt^fq qR ^ | 
q q% aiq^qiqqt || v9o<\ || grqpqrq^ft arq^jjl^ | 
aiis^fq I qiq<t qq qifert fqjjq't 1 qq §:i^. 
Ilvso^ll qqT=^ qq^rftqr | f^qT;^nq^ qiOT toi, 1 f^qsq: 





[gft. 


v<: 

I qJT3^ HT^ q^risl. II vso^s II 
Ti^, I 5?Ti[^r ftei I ^ closer ^ I 

qsT ^ gipimsi. II v9o^ II ^;Fjfk^, | ^- 

#Brn^, I q^JTR^, I qtf^. 

Ilvso^ll q^lHtfi Sfloif^W I ^ If I ^ 

^ 5n% 1 ^ ^iWT^? II ^\° II qi^ 

?iTqoit I qciNt 3jq5i^ ^ ; I qqki 

^ ariJR? w qiioSt I ?T^ ^ f^i- II \ II 

^t ^ I ai^n:^ ?3f5, i to i 

gqgq^ II 'sn II qqiRft ^ngrfJl ^ qqn^, I TO 

qid q%5i, I cqiq^ ^iro i qq #rqj. 
II 'sU II ^ snqoT I q^qif qro I 

?qT^ qlif I ^ qiio^t. ||v9^ «|| 

I TOR f^HTOT^, I mm Rfwq 
qifeiT ^ I ^qi^ =qTfe^i %q 5 pj. i|v9^mi 5 # to qii^ 
?ciqq, I qft qi%^ q% | qf^RIT ^ ^ I ^ 
#1^ ^ ^m. II V9U II ^ q%HT I s qi^ f^chi^H 
q qi^ qR, I ^ qqq^q qrorR 1 3i^ g^Rqq^q- 

ll^9^^9|| ^ Rfq qi^ qqjft 1 ^ i ift ^ajj 

qnq qi^ qqjft? 1 1 rh qni^ q%f^; II v 9 ^<: n qiqO 
f^qj^q 1 qqH! qr^ I s5ir^ 

1 qnqffpq qsftqt Riqi?. 11 11 Rrqq ^tro qror 1 

qtq»i^Tq I qsfts^ I firoqftfe ?qTJfe[. 
il ' 3^0 II qR^ qnq 1 5 ji^ =q?q;, i 

^TTO’sqr ^ I qT5q%. 11 ^ 11 ^qq ^ 

gqqqiosi, 1 ^ros ^ qftq® 3?iq55T, 1 =TORq55i i 



3ft. Vj^vvs^'»] 

cqi ^Io5t. It II ^ \ 

qi3Io5t ^q I ^ I 9Tfq^ fIT% ^ 

II II q^qioTT^ w i q^q^rfqrsqi qi?ft ^imr | 

•3TSiRFi li^ fiq^Tq^ gtfi, | ?qqq;i^l5^f^ qRfedt. || v$^8 || 

TO qfti^jr ?iRt55, I i to ^ 

I 9Tf^ 3fl^. II V9^<\ II ^qiqt 3(1^ g^qRoi^t, | 
=qfTwr55t, | qi|^ I fqqq qifc^ 

5 '^. II II “ 5 iq 3 iq sT^fcn^i, | ^Iqi, 

sRj^^r, I wift^qqr, ^qqqfi^rr, | qiiftTOfs^r. iivs^vsn 
Qit^sfeTO, terqr, I TOi^^i, i qiqjgqq, 

qrq^sn, | qiqi^r^qi, qqt?g || || sjq spt 3nfi[3q 

I 35 ft 3Tqq^ I ^qrqqf q ^ n%, I 

thf?ui T ^q i f^qqf:i. || || ^^qiqi, qwsqqqr, | qifeqf- 

qqqq^, wriqqi, i q;iq^l%g, qqiqK^n, i qqajqqiur- 
q;w. II v9^o II qirquJiT^ qiqqiiq, i fq55fif^4H,'l 

TO I W<J\h sng^, 3(fq^qT. || vs^ ^ II # 

qnwqi^ qnq:, i qf^iqisfl q^q^r; i qf^qiqq qm i 
g3Rn=q ^5 it. ii II qt ^ wCt ^iq, qq; | ift ^ 
31?^ qrq^; I ckt q^i qi^ ^^q i =qijq 113 ^, 5 to. 
<11 II tqii% wm, I qr^qfe |?%i?tq, 1 W fra^ ^ 
1 1: q^ II 8 II *ft 

%ft qfiq, I qrosft q% 1 qRonsqiqNt 

■fitfq I ^ ^ qj^fqqr. ii vs^^ n ‘titi | 

»nqtJT ?jft ^qi^TO, I qq^^ ” 1 qioft 

qiqq^. II II ^ 5ft3Tq^^ I qqkr qjft 
^fqqtsi^ I ^ ^fqrq# | qt% qiiq II 's^'s II 







'^o 

“3^ ^i55T, moRT^a^rr, | 3 t^ >, ^pii; | 

j^fq^fteT^r, wm^\, \ m \\ v9^<rii 

gq^, 1 ^ JR, I % ^ i^f, I 

q^ R qqst.” ii v9^^ n qiqjit q?:^ioft i 

3qJ^^T q^ JR^ I ^ qqq it3^ i 

3 tq^fe ^ qjIoJt. II 'S’3 O II “ 3 iq 3 iq 3 ft ^^T, | RFi- 

q^, ?qTJRf^, I |=q mnot ^n# qiqf i qiqlR qiu 
?IRT. II ^ II 3113 % =q^aft i | % q% ^ | 
^m snojf^ qifq; | qi^qq qi^fq || ^’tl\ II ift ^ 

qiJK qt^, ^q, i qq q% qwqrfq, i qii fl? 5 icq 
?qq qq^ 1 q^^i^q ii ii 
gqqiiu? I q 5 |-, 3 ft ^mu. i qq q^> m^Ki, I 
?ft^qu, qqi^- II II qqj^qrfq tO | qq 5 n=q qiM 
qftq^l; I < 5 q qT<t, qi^t, qi qqift, i qqqiw, qqis^.” 
II II qiq^t qqr=^ I qftqqf jftsfTqsgqqj^ I si^q 

3 nqq ftqtq I qqq %qqT. || II qqt% 
q? 3 jq I q^qft srqq^^qq;, I qq^ qijftq% qpqqj I 
ijqqqqiwlqt. II II 3 T] 3 % 3 ftBft=^ % I q^- 
qiqqqq^ i!^, i i qd% q^M 

fqqqq. II ' 9 «<: || qqtfti ^ f^qrqq i ff^ fir^t i 

q^qq im I qqn arangq qqH%. il 

tqqi I % cqiqsi I ^^rqqsKT s^flqq 

I WT II II «Tq 3 ft q^q, | 

qft qir%%i^ % 3 if^q I % sif^fSFrq fRt anqor, i siqo^- 
fqqqqf qq || 'sM \\ qfoqT ^ \ ^qqiiqr^ft 
qj;qi qqql^ I ^ fq;^; I JEq^ qsj?! rt 1 



It n 'Tlf^ 3#f;, I ar^ 3W^f ?fe 

I ^ f?iqi^, I i?^T SK^- 

II II W5K# #fim f^s^T 1 arfl ;[Hl=^ \^\l I 

^ ^ 1 ^ arw 'T^, I %. II 's\^ II 

ggfgJTtTRftJf I Pl^f^qi=^ 3II(JI; | iMRIUf 3^1% ?I%?I | 
iFT ^ ? II v9<\^ II qiqO I 

fKq^, I iRTT qi^f^qifti ^fiVr 3^cf1 ’ | gq;d^ ^=Rqiiqi. 
II '3<\i II ^rqPTiqqt %q \ qq 3 % 

3J=R?f! Jforrqi^ it qrcf | ul:- II II ^ 

I ^ HRfSR, I f% ^qt 3ft qfi^ I 
% ^qR^^Enqrt II v3<\<: n qiq^t f^q;^ ftqfq 1 

qqr^ qifqr j^igcft, i ?qiq? arq^i^q;^ I eiqvq qj^^tq 
arr^fi^. II v9<\^ II gq cqi%ft fqq 1 q^ot arne, 1 
3iroif^ 3iq^'t5i I ^nqq qq!tq% ^r^. || vs^o n ^ 

Wiq, I Jil^q qr^tqq; 1 q?!t ^'t^JT qiM aq^ 1 ^ 
arif^ htt: ^q. II v9^ \ II ar^Tt. sq^itqq q^?:i3T | q^^fR 
%i^qrqqqi|3T, 1 ^f^qs ^ ar^gqrfqsf 1 cqi ^ qiiq ?qRq ? 
II II ‘‘3iq apT Rg^ 5ft^q?:T, f^’goqrqqq, Irwt, i 
Riq^qr Stjqjiuqi^q, gRl^J, | R^iJl q^q^fq q^l qff. ||v3^^|| 
aqiqq itqi ^qi# 1 §^q r R3i^t rir, i q ^ 

RqiR I qqq^. II 11 qft q f«q I 

IR55I aTRi^ qiR; I ^ I fqqqg?q q3i55irft. 

II II ^ qrq^pft qf qrq^, \ qqq^qifg ^ 
qtq^, I anqr ^ =qqji fqqtq^, I gq^fq q^ q 5 ;^” iivs^^ii 
^ ^q;qt qqq^q 1 ^ qqq aRiqor ? 1 
q^ 1 1 qt^ 35BT II v 3 f.v 9 11 



[4t. 

I f^^RTC;. I 351^ %^li>, ^1 H 

^ ^ ml II II \ 3T5^, 3rf^STRft, I 

^ %%>,! I ^eWiRftj I m^TTW' 

p %^\'i” \\ II ^ 5ft3R^ I gq^q ^ 
=q??jn^ I m Wrl ^ I ^ rt. Il‘9^9«||. 
“ m 3i^r, |, 3nf^qyqi?!?:r5ciT,, I ^ Wi, 

I 35fin3ft gOlSR qit II vsvst 11'^ 

I ^ ^ arq^pqiRoi. i ^ qjiq I qd^ 
fqf qiRit. II V3V9^- II “3^ qcii, |[iJP3nift, I sit 
I qRcqr pl I Jm\ 

II v9s9^ II q;^ qqjiq qq | w.qi f^ifec, | 
q§jt qit ^3B[oi, I ^ q^ gin 3# q5thl 'S'sa ll’cift 

%q55 3^1^315 ^ qW | 35^ 

n# ^q I ^ Moiit. II V9V9<\ II ^ g^ ^rni I' 
gq^ sqqtq snni upsi,, i qiqtt qf|3i i ^ 350 %' 
3531 II ^'3^11 35 ^ % sqjft I f^5BT q|iqiqi, 

I ftig^ l 3f^q. 

II ^avavs II q^ig^qiqi^fq 31 ^ I qi^qq tor qiq 
I^q^; I mf^ ^ qiq qffil I ^ 3^3 qqcl%” ll'a'a<'l|! 



3r8*IW 

q«T qrf^rar qq5?nq | ?qH? qfei i qi*fi 

30^ 1 ^R% 3iqfi=mq qqi^ft ii «<^ ii s^mi 
q#T I qiasqoft ^ I ^ qifei sigsiq i fJf^ri' 

sftcf^'^ng^qi II 80.11 % 5i?!t %5ii Odt rq<t ^ qft%% 

mv^ ^ I # qftqR: si^ rs^^aqfci i^qn?ft 
II <^o II irfeq q^ qf^ I 
?q^iq<t 5iqq qsfei i qftq 3®q ii «», \ ii-srqf^^ 

3n^ 3K |.^ qoR!% ^ I ^ftq^tlqtq OTqu: I 
qiftq% II \\ ||.^^ 1 qqi^ 

5TI5^ fq%g ftsRft i ^qsqiiq^ ^oSclf I 8# qM ?l^qi 
II %\. II' %q^M?r ^lOT I q? M ^ 1 qq 

^qisTOTr I ll^sil snfeqq qi^ I 

cqR snfS ^ I 3igqf ^qer ^ | qnc- 
qiW- II II fqMt 1 qqqqoft 1 

qtr qt^: ^ qpq qsM i f^qnsqqt ^^tf^qi || ||i^- 

qrfsqr 1 qi^qqqft q^ l «ftqq?nqi’qt 

qc^^ff I ^ II II- qt^ 

^ I ^ 311^ arqf^qr 1 qr^TC 3ff^q ^ I ^=qi^ ^orr 
^ II II qqqqt =qqjft qi^ M I'?qi^ fiqi^IT 
qtq?ft jM I qi#iqT% qt^ 1 ^ M%q|^ 

II II- qiqi% qi^PT qiqiq^t 1 *1%' ^ng^ q^' 1 

aqq^ijqrsqi ^ ^ I q^iqsqqiCt \\ %o h- 

^ qifeft ftgRI qt 3 R I cqrM sftqiqqq SPPq! iqil^ ft?# 





[8Tt. 


I ^ 31^ ^t IK ^ II cfR nw I 

amf r i^wf i fMif% | ^3=^ 

II II f^5T I ^ qjrt't ^- 

I JRl^r 5qi|: J^OT^'t I 3TJgf| ^ ^ \\%\\\ 

^ w{^ I £t(t I 
^ srqqiW W^t( I qfclSTfl ^ ||^«1| arq^ 

I qiw srM I qqioT 

I m qiq% II II 

^ ^ qw I d Y^rq 3 TT^ 1 

m 3iq q-qf q«q| 1 aiKf^ti ||v9^|| 

^Tiqpft q<t I qfc? ^ arq?!^ I f^rqt aqjq qi%0 i 

M cqtq^t qnf^'f || <:o n ^ gfSr^ f^qft arqj^m i 
3^qifg 3T[% ^i^qq 1 1 qqiqrq# q^rat m \ arq;^:rn^ 
II iKq qq^ ^ llft^ ^ iiq^i 

^55 I 5J23\^ arq^ ^ 1 JKqiS q[ II II 
^fq qqq'f i ^kh aii^ ^]^ I nq 
I mm qqqt m^^]f\ II ll qrnfe 
afifeqq I ffot anqi fqij^^ ^ 1 | aT3gifl% I 

qiiq qqq qteq% il <:« il i^rqRrq q% qiqq\ qq; I ?ftqt|tq 
arqqK qrsjiq | qqqqqr fq%q | arqqK %q 

II II if 3<iqi=qi q^qi i ^ #jii% %^] \ 

qT=^ Efl^ ^T I qyq snqTqi || <:% \\ aqF^I 

^ ^ I m Yajqt I qiqi% w^t^ I 

q qrq H c^s H qteqifq aiq^q 1 flf^ 
qiqtqq | ?sftqf«TI^ ^>qf qif&iq I qf^rn q| J(off 





ait. 




Ike'll frmi% JTT^ I ^ I 

rin ?nm> ^ \ ftsfjM || II 

q^ qi^ I arifeirq ?><# ^ ^qqf I qq 51^ 
osq^i^ I qqiqt \\^o\\ 3T>q ^]^ \ 

3# Q5if¥t qqiftqq I I ^ 

q^qi IK^ II qiq ^qqr^t 1 3^% 
iftq 1 3^551 qs^qr |q 1 q 35:^0 «ri3§ 

II II qi^ ^ ^i^qq ftm I qi^q ^q 
3Tiqf I qrq ^qr fqqi l aqifbicR ^qqr q^=Eft II II 
qq ^^‘qt qj^iq ^iq 1 qiqi% qq(t% qifi^ ^q I 
^qjqf ^qSt^q 1 ^ ^qqrfq qra^ IK 8 II qi|tq 
q^q qg-qq 1 q^dfq I qqqit ^r^q; I 

q^q ^ qtfq^ II II qq55 q# si^'t I qq qiM 

qqs | M qtq qi^q ^dt 1 qq 3^iq^ IK^II 
i^qqi qi^i^q I ^iql ^ lftq5t^q 1 

qroT I qqqq 3;q qcqq ii^.vaii q^qisw ^ 3^iq 1 qfeq 
qqiftqq I cslql ^^qtfq qi^qq 1 qiq^ft ||^<rii 

q'tqiqiq't flqiqqi'jft | qif?;?T ^q qqic^ 1 ?nqT^ 
ter itiq^l 1 5 qq^ ll 11 ^ qqqqiqq: 
qr^i^T^ I ^ qiqq ?tq ^q(t 1 qpqq Mt 1 

qi5ft ftqq || ^00 || q|ifqf5 qi^ qrf^ I 

sj^^lq qi^ cqfei I m\ qr^fq 1 ^q^qiqr 

m 3q35qT || \o\ \\ 






*n xi'JttKW, w. 5tf^ «iisff 

ari'i^T 5iT*Tt'ri»T ^r 3 ti\. t %. *n^, 

3t5isB?, ?tT^f arrimt ‘ Jifro^sef^ ’ srtm«n *nf^«PT^, 5A> ? 
ar^ «jt a«im ^ ararar, arar 

ari^. qig, 5ra^n^ ‘t *w 

gt^ 5i8Srra au'^ V*Jra «t\. c^r^iT assa *it 
^faPcIT an^. rqra aqr^oirq ^sj sjs^g, arg J^^Z^qra arfgqrqt^ilJHT 
amtq %iiif sir^. rqrga 5i3^i^ af?! ar^tu^ lasqi^ 

gm a ra. ^isajr^ft atapn arsif^sr gfg anff. 

inarar ^toft ar ^arar ^Pa? ar^^, q<n at sftvRfairft 
ar^f ; c ^a. c afej aqgot art^, ara sBiffa aa 3 ?t\. *ria 
qara cjaaTSjrre^ iirst, gaara rqfw aag^ricftas aa^ma aiza 
a?a^r ag ^i a r ara fata aota atr^. aaraat, ^ af^tfea 
arg^aar ^ mn af<a«roa awi^ m aata aa^ a fia 
ata^a fsra® aroa. at aftaia ^apaiaa ^fftaO stiar ata^^ft 
atr^. at^ft. 

3ftq<»tma ^ aa siaS^sa %ia ar^, ama spta 

ar^ a at^. ft frof ^ ggr ^ ara ataaa atzoar^a^ \:5s%5t 3n\. 
«Ba[tftaL, afiat^ gspa aa a^ata arreft arf^, ^1% atg^ aqffaatr 
g^ft ^aaata ai^ sa^, aa ^ftaf^sii^ aft gaga ^ ? 

wfft. ssi^f fPT atftar, atr^slff eafa artff. 






arf^ 

STToS 


5PC 


?vs^ 
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V?v» 
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^5i 





5iMf 


CC 



«n(«i^ 



55 # srf 

5is^ 3Rii< ?Nls 3Ti%ct 


3T 

3T^ ^f^=?)naqT 1^1% 
?r?^. 

anfq=«! 

3??riii=:5^ 

amia =3ig 5i5t^5!T, ’tt^s. 
amtn'gi3S=^c^ wira ^>1 
^iJt.RT. 

3?n«m=5Rim'n?^a. 
3?5fFani[^ = JTgi!l^tft aii^:- 
5ffsn[ 

a?3'T=3TS?T 

31g^T»t=^ [^Wl. 

a?f<5TH^=:3ft5[ anfoi «JT 
^qi^praT 

3Tft!OT=^5rf^^’l. 

= ( 3?q:?x5«J ) 

^ m- 

gi!RjTT^ = 3T*i^^ 53»IT, 

3Tp!Jiq = ®?i!I, 3rt5?*JT»J. 
aT3!l5 =^'^2??, 3q«n, 

f^. 


aTg5?i'S2tf^ = 

8Wn5R86<T?t^^ =3?^::^:^, 

( ) qrqiqnjn Sr'ra 

iRl%^ 

3(g% = ^, ?t^- 
aigqpizz 37355 , argqjf, 
37tTR=3T7Tqji?, zmi\h 

37wn’ra=a^f^ 

377T!lf5cl^ =37»ra ^OIRI ira. 
3Tifa=iin 5?T^aTO. 

3Tfwnq=37T5im, flcj. 
37^7?!m = ?'55T 
273W=77?Rflrl, ft*a|R, 

3T»}5 = '1«7B35, 

ar^ 3355 ^= 351773^7 (qwoSt, 

qw) swt ft^. 

377^^13 — ^Ho 5 . 
aTfea=fea 75»7^, fJjfe. 
373^=q3V77igT 377713 
37^fe =^4ET ^35J, 
3750777^ 



3?^ 


|3^ ®tT ^ 3T^«rT. 
atBTO=3?j^ (gsjs) 
3i5n?i^4T=tjpira5TO. 
3T^^=cgf^, gsgaR. 
a^sin%T = 3?ig jispR% «w, 

3TO5J, nrnrara, 

?R, wnr, ^l*TTf^. 

an 

3ins'iRin=5Fisjn^ 
armssT =. f^, a?f^. [gtsS. 
an^gni = an^ gra 

qtff’agra 3T5JT. 

air^ssaTh!, 3TT5ft?5. 

3n%jjTft=J^ 
»II^Tl^:*nrRffd=3TT^, Tisg 
ailfjl 3T?( »P5|%55T, 
aTi^»iraT==aiitr^q^ 3R5ft, 

WT'I=««I, |5»n. 

34 w. 

fsR5H = SI^. 

3nnt?=®w. 

amrs^t^ = amr^HT, wtra 

<w«4r» 

3TOaftV=stT?F«r^ 


gnai^ss^sg^R, nfan. 
g5#^=?3gTSR nr^oi, 

g?n^ = 3tT»lft , S3%. g^t- 

?TT n g?*pft ?TT qta 
fl pn^ q gr d^g 3T3n?«iT. 
gq?^=|<n^ 
g«nHOI=5i5R, 

gqRT=a^n», 

grfuftrrgg^ qi? Jt^5!T. 
gqk?^=g»:^?. 

^?io55r3Ra5--fg’^, srfj^grar 

[ fcRT. 

qroft. 

^np^55T=^i|3nr 

?ijtgn=5??q ’’rgi^ 
'bfe«fe<^*4'45f =^^qi4Ejg g^- 
qn R®t !p?orRr. 
+f»'i>y*4d' *T3R = ^^ftqnjg g^- 
MiMiidi giqi «R®rRT. 

^oScf^ rzr ^o5^o5T ) ^^T- 
•Weg>H = 45^2Tcp^ 

^awifjhantftd =!pnpi anf^ 
adwiT q eAwi . 





fflR=fflT?. [inRT. 

5^ 51^. 

^9?I^T=JTta?T^ m«?- 

'Ptm^ = ^“595. 

^ITO='JPT ?TpI. 

55I5I, f^o5H. 

^^CpTfOI = 95m- 
^ 5I§^. 

?l5ft 

*T 

n3i93j5i=9is^ 
*T3[Rtait=m3qm n^isrr 
iT&=aqtcft95 mn. 

iiTOn=»ro, 3ifd)95 vrm. 

{n9=cif9i. 
gm^rsjynisff tj^. 

= 39H5r^^rs«nr 

!*qiST 

ITtf9[’Tm5CSR%=ITtfr^ qn 

f* — fv 


»W^^q^?m%=*Trt9f^T% qm 
fiiosfsi Vnft. 

nlriHq^^jqT^ = qf»q 
qtoPJiTft. 

9r 

qcnnfr = wgT^ flfwmghff 3^ 
smaf 5?^ 3fqa 

in^. fa'sqr s’qraf- 

^ qiT? qatq ^J55T^'3fi f^^- 
q? gcimT-gqmT-flm q?^ 
5na 

c sriq qs^. 

qqsR't5I=355^, 9^, eq?. 

■gg^IillJrrElli^. 

■q?t7R35=qmT^ 5?^. 

^ox f^q^=qTqmT 3XT«m 
ftam. 

qr^ 9f^=?n3^i^X) 9i^- 
q-m, ^nftqgr, 9i^qqT. 

Tmqq:=q?Tq?, ^qraR wrf^ 
q»m. 

= f^f|9sra, Rqr- 

=%qqT Vlft. [^. 

^g^qr^sivi#, ®r^, ^ )n 

q1«? 3x% qr? jwjqM. 



8?g 


sirf 

3PT^I^=3ini‘5iT 3i[R 
3rraT=9T?»^r, «irq!. 

==cRlW 

(SWrii = ?TW5M) . 
?tTq?ra=3af^;^^EB, anfaitf^, 

airs^nf^ ar^ 

at^=gT15!, [grq. 

ajHT, 

g!T?=5ft?ITg5aiT. 

rl-Jtlll Rl = ^'SNT 3^f 

§5!T, 5?fTflw. 

^5^351 = ^ 5^. [oit^^ 
f5Rn'WJT=^TRT *JT5I^- 
f^=|ra, ^T n ^rfi. 
fltgfl:=5*.r!IT, ^r9T a^TfcnfJisi 

gf^. 

«I 

sT(ir=3TOW. 

^Tnaft = srafa ^ qw ^i ■w.miii 

fiw 


^«?ra<iftq^=5i^ [arm. 
^gil=W^ :?!ir5*>l 31^ an^ 
f^Wf^3^ = %T«W 
cJim 35;!| 

f^T5R?inTC=ift.>T5R^ 

F^lfhr. 

^'i ^3im w. 
f|;5ifflT7=3rr^T^T 
fJIHliT=W5S( nsoi. 

13=11^1^ *1151 
|i|?=q)fe>I, 

pffl8JWnait=|gT^ 51T5W 

5:^a3ras=|:»si5^ 3155. 

ISRR = 

5qtJlT?W. 

3Rfq; JITt^. 
^Tn5IT=^gf^. 

^!P = TITn#?5; 5^. 

; «*T, 

«qra. 

^f5Pl , ^'^. 

= ^otnf^q 
^^55 = jjsqr^ arr??^ 

wk war. 





Woft = WtW, ^sgr. 

WRoiiwirni'^ = 3»etn ^ tnt dte 
4^ RPO^. 

»jT^ = RjR^5f} t»a?H 

srrasR. 

!T 

RTfR:qi^R = JITR g ^ 

^01. 

Pi^i = ^RTOT, 

f^>mm«T = ^ «rrl5i 

= «aBra, f^?aJiggai. 

f^3RlT = F3Rggsi. 

■raq^t<n = ^ qn g 

^in-gcpji4fe ^ gg gt?5j. 

^Ttqoif = aTT5T f^?tq 

^j|ijj = gm?^, f ^guu^ a. 

^qf^RT = STRRRffa. 
fqfq^^q — fqiqr^ 

= g<5wf|g • 

fqR®. 

ft:RiT = ^ff?l. 

qppk. 


»T 

qqqqq =• qH 4f«rqi qww. 
qftaa? = aifw^P qrft. 
qfeqqiqq = qinnqr qraq cw^iRf 
qfciMdif^Mwfui = qRlqdi*r^ 
qw = 'R5t^ftq?w [3’^- 

<RTrq? = \m. 

q^lqft = anTg q^Rfsff 
qqi^ = 

= fqsiftwi 
qjt^ = ^qqs, ^ 
qiJRiraq = 
qrsrasor = qnt^, 
qr^qR = *i?n. 
qnw = nftq. 

qrRiT = qqra ^oii; ggiqR. 
qrtiqm = qmqR, q^^ 
?ftRT. 

= S'Jqqft®, giniRRT. 
iqqrfg^Rj^ = gq f^auqiqT 
wmi. 

gqqqq t fa = gqm wqot. 
5qaron = g?sw3i. 
g^rntq; = g^ruiq 
= sqrft 

<rtqoJ9I®q = qi^qsiq 

q®iq^fipift = JTOiqpsqr gqrsf 

9m» 

sf^’TOf =jrtgqTqw, «iig. 







vnftqrJlT 

v^vni 

y^noiT s 9^(0. 

^jjgjCTHW - ^nstr^i 
ngrft, 

^«(«ncq=d;n^^, spir5*JT 
q)»n% 3?»ra HT^ 

wj. 

= SW^ 35?^ 3T1 

= «K5lft^T, 5^5. 

^ 

4f|^=:%i«i|^qqii|i^ IffToiRT, 

««T3«=ss[. sys®. ^*f. 
vnrim = ^ anfwi anw, 5Jft? 
wPi *ni. 

flUfoRT^n^ = mipnfs# 
^E?(rn ^RTOT. 
mn>as;nii3FM^ '^. 
mi{iirf^=au^?jraiT ft®fof( 
gnnsTWPiif ara^W, 
ww<^i«=w i Bw**q| . ivinst^ 
^ nrauira 3fii, "spsq 
1198 8R^. 


aiUM^n? = ?>5^. 

= qte, qor, arfwnsi. 
s5 ^anq* 

VT 

»i‘tfc«w^i'n<CTq® = *RBi% spwTO 
sRojm 

a q Tfc«eWipgM g *l = WBHt 
3?J ®q®iiqT f«. 

VRBait^ = WrK 

wRp^rofDi = *ra; 

«iqB«0. [iwuiiqr. 

WrEST^qr^ = WET% qsFi 

3^5RraqgT uf^. 

«riI50f?R5 = W5ETf^0^ ^RJoS. 
arwi = qiqjiwq. 
w^f< = WnR?T3. 

■o 

qR5. 

n 

Tm^=w^. [^. 

= Wi{5lT<HH^T iqt8®, 

ng^i^q = fliinqn^ aimq. 

awt^q = ^q. 

JTq:qR?qra = qqwit (^wq!^- 
qrsqr ^.) 

an[TraT = JlfTcPq ; 

®5T«(T<HI 3q^ = »I5T^WT- 

‘'aniiiwT^”qii 3^. 



JIT = im. 

= ntB, 

= Af^incST. 

ar ?I, 

aT5!Him^5I 5^. 

flrorefta = jTiTin g^, 3?5fnft. 

fiiRss = »in, g*ir. 

^ = [^. 
g^raof = im, 
g?RB[ = g’s«?'ii 
g«if3J = ip^ ?Bfl5!. 

=p^?5T- 
3?|gr^5ST arr^ fi^ 
Jl^= wj 
5^’a? (5^'^w) = 
g^u^ln = wrar. 

= €2^, 5R^ 
g^iur = Tfgft. 

?T 

J|3IJn^*n<l — JTSRTHi^ 571^®!, 
ii4H4><i»<<iv4 = «m5i TTipipq't 

qqif CT^ i{ =5 ?m5r7«^ ?ig^. 

( q|-4U74TU| «|an%135^, 

«w*r?q^3«iTft, 

ww«! %. ?i»3{ WTsn^.) 


gn?R)[.= gjTRm^. 
^rass^Nrmfqi^ 
qraikqsT, 

q^*ft3Rqg«t = qt’iftaprt^T fipi. 

qt»ft7l^3pjn =s q^wri^ ;):i 

ara $7iqs 5 ?qMlq5 
^=(^) 

qWkqt^TO = Jisira 

t: 

7 ?ftq = qfg. [qrw. 
7T?qif^a5TA=7R*n^ arftpBrft, 
fclT = 

7tW»l = ai2^ ?7<»i. 

9gT = ^ 

= ( <KI. 5T = fqraro, 
gnT^= anarq) 
araf^Ti. 

^Sjqoif = #pi^ SFT^ . 
^noi = nwri 

rv *s. rv *\ fv N*\> 

^5!TwW^ ^UW wRf w. 





= sR^ra^ »?m. 

«R^R{W = SR^, 

^sr = Mf^RR. [arrasgr. 

I'Jtlw 

qrfli'icR = qnfg^, anift 

qroii = 

qTW = f^qRor 5 ?of, ^ 

ftspfea = 

ftapresjRft = fSraqsft. 

fw^=^frfW*l^<f 5 a[; ^cr^; 

fqfHTP) = qRRRT ; aiR^?q. 
tspg»q = qR T*<N«55r, taqro. 
ft 4 t n 4 i ^ = ^qt*»|:’sJ. 

qnfiR [fr»i. 

(^^it qp»ft = fWnfRi RTqoi. 
f^araSisIgwro qiqoi. 
fWfeijfH = ^srtrfNt 
fqsii^. 

fq^i^ = 3inra 
f^voqjq* = ^^rreq sqiquiwr. 
ft VfVlT^ = ft«qTOr STTOR 
araihsT. 


ft>aTcITT = ftwqr 3 IRJIT 
ft^sH^ = ftjsrresT anqaRiqap 
3T^Tr* 

ft^rftsp = ftajie, ftwR^- 
'»qra RRq. 
ftwiswft = ajftqiq 
ftqi^ = 5 :jq, 

|wftf.5njq<n = nq sq r ^fa ft 
§)q = ftar. [» 35 at, 

^T|g = ^RR, ^IR. 

^aem = 3 ^, 5 ^, 

2 = iCT, 
qt<ftq = 3T>cfTq. 
%5^qTss3^t5!rqT, 

*ri^. 

51 

qt 85 [ = sq^. [ft^T 

5rRqjnft^ = 5W, 5iift, 

qjqq » #T. 

= ^^rqr qasr^r. 
wqiJI = ^ (JJT. !; wq. 
Stqoi5R = ^fq ?[r?, ^rqft 

ftpqroft = qtqqRfrqr *lft, 
ftiTh[ 5 q. 
ftft^sqrqs^, 
ftq^Braft = fttqrsqr 365? 
ft qi ^g t maqwi n»iT, 

nftraft. 



11 


scfaw aw 


=r 

dunlin = ^. 

15MW = q^ww, 
g*inRr = g« 3n\ ^ 
aT5ft^ 

'Jt5?t^5!ifaE=^asT sp?5i^ g^. 

= 3TWT5H, aTT5W, 
*?ni, 3T^3i< , 3TT'5?T^, ^•iW, 

n'^, 5^, g?, 

«5B3?iT^ = ?w5rr^ 
u^rf = ^oS 

I = S5!flTa, aiq?!. 

fiOH \ 

??c5n% 3qT^=?iw5n5ft^ 3'JW. 
?I5HFg = [l^. 

= ’gt^ww »iTin^ 
«5W sq^rff = 'sttn^w wrarwr 
aqaiirfl. 

^isqpwq = «r!4fq^q. 

= 5iiTRra*ft?. 

+WI; aTl-irt® 
?re3 = ’j;n; q>5J^. 

?WTW = WWqni, 

^nw- [qr^ 


a»ww,= wNr. 
af??IT = »!^ [aira. 

^rlswRra = ^ f^r>tt jrewi- 
qqg s g u i q qsr = qsejwHf g^ 

?w1a?n=?wf^ »wtna ^luwwr. 
5tq1?RTfW = ?l#W ararrwi. 

= gcjfSyg^qiit'?*. 
wsmqr?! = a^g. 

¥rf 5IT^ = ?:q% an^. 

?li*Tq = anspR ai?^5q. 
»3TVrs!aiggq = InW , 

qiwfi. (5TJT,?«, 

3q?f«", fWI^)3»Tf^ 
aisjreapww = aiiiTf^. 
?JWTraqft = qwaj^sft. 

5JT«T^ = ?WT^ 5^. 

?ftjrfa»{i = f%3Tn^^^.(ftw- 
55^?5T^?j ar. vs qjT.) 
e’^jR = 
giqrqi? - g?. 

5g?ft = #». 

5fTRW^ = i?RT 

^ »~t » *■• 

= ^^01. 

= s^arsrr ^13^. 

= gtswR. 

RW5i5«q = ?3f?l ^ 1 ^. 

* aroww^St ql*^» 



!I«T- PtHWI = H?IT^ 3W. 


?nHt 3 ^. 

= *^:' 5 ir[ 

rv » 

= 3TTq9m vi#i 

3 Wdi. 

^^®ni 3 Tr — ^ 31 , 

? 

ffta =s 3 ?R?[. 

«^)RI^= ®^Vlfta ; 3 TW^ 

* 1 # 

fiRC^ = tpcj, 5. ?raT% 
31 ?^ 


5 Ta^ = ?^fH 

gS > H 4 |)^ . 

= |:?^, ^ssn^misj 
= ^T 5 R ^TISt. 
l^fTO =:3Tfil. 
pSCToS s ^R 55 . 

?fi.egz = 

f 'i^q q' ^ch = siat^oi^ q^. 

\a=\g, 

\gtTsfl^, 
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